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The Epiſtle to the Reader. 


Reader, 


l deal in matters of this quality, woul4 
n 90 be interpreted by theſe who nom me, 4 4 
25 EI doing violence to my nature; ſince that 
2 Sf theſe Controverſies have ſtill been very 
12 =o %u to the Guſt of my otherwiſe diſpo- 

ſed Genius. And 1 but alwayes pitried 
thoſe Salamanders 1hat live'in the — of theſe fiery 
quarrels, So that in this undertaking | tread quite counter 
10 my ſelf, and war with my own particular inclinations, 
And therefore my thus engaging ag ainſt my intellectual 
Crafis, argues the ſtrength of the Motive, which I muſf 
confeſs to have ſuch power with me , that it can make me 
any thing, and ch me beyond the fabled trans forma- 
tions of Magick and Inchantment. I would bave no (elf 
10 hold me back , when the publick intereſt may receive any 
thing by my deſerting it. And methinks it iᷣ a diſgrace 10 
humane Nature to be liſſe generous thee Inanimates, in not 
quitting the intereſts of their private natures for the gene- 
ral advantage. Therefore that which hath inſpired my reſs- 
lutions to thus collateral attempt , & 4 ſence that it may 
prove [ome way ſerviceable ts the Publick. And in 4 
general combuſtion it & every ones duty to bring whit wa- 
ter be can to throw pen the Flames, the Church and 
Kingdom have ſoffered from the Principles 1 have [ate 
down againſt.is a theam tos (ad to be inſiſted on. It is part of 
4 miſery torecount it. And what the ſame troubleſomve and 
ſeditions dogmara are ftill a doing, is of u taſir as lamen- 
table obſervation, The diſeaſe, which bath dene ſuch exe- 
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The Epiſtle to the Reader. a 
cation, i flill raging in our borders, and therefore there 
would be no ſuperfluity, if every man were 4 Phyſician, 
The Fathers danger tavght * —— to the dumb Organs of 
the affetFionate Son : And the diſtreſſes of our dear Mo- 
ther the Church ſhould animate the endeavours of her du- 
tiſal children; and where abilities are wanting, even 
create them, My experience can vourh the we of this 
affection ; and if in this * e 1 have ſpoke to purpoſe, 
1 owt it to this my reſpect ſal paſſion. 

The deſign ef ths 7 Eflay & to wndecerve them, 
who are not fond of their own deluſion. And could 1 obtain 
an impartial peruſal from thoſe that are wedded to 4 contra- 
ry perſwaſion, I ſhould not deſpair of diſabuſing them, But 
their ftrong * — that they are in the right and their 
irreconcileable antipathy. ts the things I am — fer, 
will I deubt only canker them againſt the ricable at- 
tempter, and accaſſon theſe bold cenſurers to conclude me in 
fate of damnation , for endeaveuring to depretiate and 

e their darling trifles. Therefore I confeſs, thut as 10 
theſe reſolved — I cannot but expecis, that my en- 
deawours ſhould prove fruſtraneows ſince they will never caſt 
an eye, ſaving of. contempt and ſcorn,upon ary thing which 
makes not for their opinions, and tends nat to the confirm- 
ing of them in their beloved concluſions. But baue con- 
ceived bet ter hopes of the judicious and more indifferent 
peruſers: and if I may hinder any ſuch from being abuſes, 
or diſentangle them from any former deceptions , I ſhalt 
have no. reaſon to complain of diſappointment or - defeature 
in my intentions. Nor yet ſhall I be quite ſucceſleſs upon 
the former the ſkubborn and confirmed Opinionilts , 2 
by thu Reply I ſhall do ſomething in order to the removing 
of that vaunting complaint of theirs , That their Books 
are not anſwered y bat that they maſt be beaten down by 
club-law, «« they phraſe it. For they cannat reaſonably take 


it 
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The Epiſtleto the Reader: 
it ill. that I have deferred the publication of it tiff 
bitberts tome ear > av — 
canfere ncei, that the yoak which diffatufirs bei tender con- 
ſciences would be relaxated. Ius things landing as they did 
when they put ferth their Diſcourſe of Liturgies, I thought 
thus publication would be now no more 400 ſoon then it i tos 
late, Wherein 1 am net conſcious to my ſelf of having 
balkt their flrengib, with vba | deal in any of my Replies; 
and am confident no careful examiritr will find oauſe to 
charge we with any wilful ſubterfuges or eyalions. I de- 
ſen not to impoſe on any man, hut to convince him: nor have 


1needto ſhuffle ina caufe which maybe ſs eaſily and fairly 
defended. - And as 1 have not | 9 10 my cauſe by 
impugning only the weakeſt that its aſſailants have 


againſt is; ſo neither have 1 thewght to help it, by paſriowate 
out-cryes againſt the contrary opinions, ar ſcarriloxs bitter- 
neſſe againſt their Patrons, The cauſe that needs ſuch aſai- 
— — 1 — gain me its Advocate. f (hoſe 
I deal with, find my: retortions ſomething cutting, they 
muſt thank themſelves, who put the 176 my bandit, by 
bringing Arguments againſt the praflice of others , which 
naturally recoyl aon their own, , TIEN | 
It would be and impertinent to trouble the 
Reader here with much about my management of the Pro- 
vince I bave undertaken: Only I may take leave to intimate, 
— — es wp — my Anſwer in careleſs natural 
ile, only attending io the congruity and fitneſs of my expre- 
ſions, inflead of *compineſs of phraſe and — a <A | 
they might have taken occaſion to deal with me, arthey did. 
with the learned and florid Biſhop of Exeter, viz. ſbuffle 
off the edge of mine arguments and anſ wers with a pretence, 
that they were but meer words and Rhetorick: They can- 
not or will not ſee à Reaſon, that u ſet forth-inany pomp 
ox elegancy, which yet i  ſomembat flrangr, that they 
A'S; "ſhould - 
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The Epiſtle to the Reader, 


be w 


bo te the canſe | am defending. If boidmeſs and preſumption 


be obj ected rome, fur aiterapring 4 diſcourſe ſo brighly mae 
of by the partyit comes from; and compoſed ( 1 hear 
from ſown if their own?) by a Club e ſome of the ableſt 
Non-conformiſts , it will not he hard ta return an axſwer, 
ſince they cannot well expett , that their fondneſs of their 


. own productions ſhould be a reaſon why 1 jbould revere or 


admire them. Be the Authors whatthey will, I bave nothing 
to do with them an, any better tiles then H. D. not 


| thew bat their Argument.; which | 
5 


muſt confeſs I was ſo daring u io think my ſelf well enong h 
provided to emer the lifls with ; and therefore 4 
wigbe de well to prevent the diſſurbance of « more able 
a Nele tina FT  , | 

And now;Reader, | bad eaſed thee of thu trouble, and re- 


mitted 1hy' eye from attendance in the porch into the diſ- 
courſe it ſelf 4 "but that thow mayſt the better judge con- 


. cerning the 


ſufficiency of toe following CH nſwer , I beg 
thy further notice of a few Advertiſements. 

My abſien only to ſhew the weakneſs of thoſe Rea- 
ſons, whith are pretended w juſtiſie thoſe Miniſters who 
forbear to uſe the Common · prayer, wot that: I way ren- 
der their perſons more odious and obnoxious, bus rather that 


I might perſwalle im to walk tu the wayes of Peace, of at 
f 


dil wade orhers from following ſo bad an exampl: up- 
2 — inducements , as the Book | oppoſe 


. preſents them with, I ſay,my only end in ths undertaking a 


Peace, and the fruits of Peace. For though they ſay page 


69. of thit Book , that is poſeth them to propbrey bow 
4 
1 wot 


ge the Liturgy ſhould bring as to Peace; get it 
an Oedipus re arcad, bow [ubmisſion to theſe im- 


poſitions 


The Epiſtle to the Reader} Ry 
tions ſhould condace thereto ; which's 1he u bing TO 
Hows at in this diſcourſes Inde they fe * 
again, ha the 1 — eſtab en Law: 
and therefore it requiſne to poſe to prove.” 
ſuch an eſtabli — 4 ſaved me" 
the labour by profes would never the more con - 


bugs that 
form if it were eſtabliſhed, For #beſe are their words; page - 


60. It we thought we could aſe theſe forms without 
ſia, we ſhould never diſpute the Law in the caſe, So thet ' 
the Queſtion betwixt them and me is to be lated thus M he- 
ther they ought to conform upon {i ion That is were 
eſtabliſhed by Law, For the ſame reaſon they have alſo excu- 
ſed me from taking pains to diſprove , mat they alledge 
acainſt the Antiquity. of Liturgies, in theſe words; page 


94 We have no great value for any Arguments they .- 


bring us meerly from àntiquity, as to matters that con- 
cern the worſhip of God; becauſe we think the Word 
ob God a perfect and ſufficient rule in the caſe; and we 
want Vouchers to prove thoſe pretended pieces of an- 
tiquity which they produce, &7. Laſtly, I meddle not 
with heir Reply ta the Biſhop of Exceters Conſiderations 
concerning the excellency of the Liturgy, becauſe if his © 
Lordſhip thinks it worthy an Animadverſion, he will doubt- 
leſſe make it with his own or ſome other more able hand then 
mine 1 And beſides ſuch à preſumption in me would not 
have helped my cauſe in the way that I take to maintain it, 
who bold that a liſſe excellent Liturgy ; when impoſed y 
lawful Ant bor ty, is rather to be uſed, then a more excellent 
ine when ſtanding in oppoſition. So that al which | have 
fo do, agreeably to my ſcope, is to maintain this Propoſition, + 
That there is no reaſon to warrant any Miniſters for- 
bearance to uſe the Common prayer, upon fi tion 
that it is eſtabliſhed by Law. 4nd nom, Reader, judge 
without prejudice of their Reaſons ; which art contained 
a withost-/ 


ve garden, if Lam forcea to 


of the 

ene, but &ſo of my O. a 
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"The Reaſonibleiiefs of Divint Service. 


CHAP.-1. 


SECT. I. 


The Miniſters are not diſcharged from conformity , by their diſ- 
ſatisfattion as to the in 4˙¹ of any, Forms Univerſal, 
That may be lawfully uled, which. wnlawfully impoſed, 
Proved by divers inflances, _ That. lawful Authority a7. 
impoſe ſignificative Ceremonies is divine Werſbiy ; infer- 

red from their oven Conceſſions. Ter it will not hency fol- 
low, that any but God, may inſtitute Sacraments. The right 
notion of Superſtition. re woe oh Kon ok | 

Eng title of the eighth Chapter begins thus, 

The. firſt Reaſon of divers. Mingers net 

uſing the — Prater. Their diſſa- 

ae a5 to tei 0 ar 
i wg Aer f,o7 Fa 


zue 1 10 2 \ Q 9.4 
\ . Anſwer 1. Wherein lyes thereiton of 
this conſequence, yea though the Antete- 
| dent de pur in more adyancagious terms, 
for their purpoſe, then chey bave put it? Ns farms ought jo be. 
impoſed univerſe by , 2 


2 We onght not to ge che Comm | 
er. The moſt.chat can follow from RO but Fizz, T has 
the Common Prayer ought net to be univerſally impoſed, Bi 
they, pretend to bring a Reaſon wheretore it ſhould. hot be 
#/ed. But may be they think it all one to Tay , it ought ner ro 

B be 


2 The Reaſonableneſs of Divine Service. 
be impoſed, and ir omg bi wor 8 But how abſurd is ſuch 


a thoyghr ? Since I could jnita e take which 
een 112 5 La; whe 


e Soppole the 


= . 


ies le Church, theres rer 
ne mes . * the exerciſe of 


— ine od Ker rope agen rn 


plyed, — man is bound to take t he — which tends 
moſt co his 6h in it lelf, it be forbidden hy Au- 
thorit y: and conſequently hat in ſuch a caſe1 ſhould go to the 
nea Church, and make uſe of extempore prayers, rather then 
preſcribed ones: I anſwer, that by this Rule every houſhold. 
ſervant ſhould leave all attendance on his Maſter on Fer- 
A, and 50 into his Cloſet; that way tending moſt directly in 
it 2 to hisedification, But the ſervant ſhould wiſely con- 
der, If I diſobey wy Maſter, that I may have a better oport 
nity an bely for my devotion new ; I ſhall be outed of hy fami- 
ly, and pt inte 4 condition attended wirh far more diſtr ations at 
other ines, And the wiſe Chriſtian ſubject will argue in like 
manner, If 1 diſobey the Magiftrate in going 10 the next (hurch, 
or not ßig the Common Prayer ; many others do a4 I deo: 
the Laws being expoſed to contempt , wars and confuſions will 
ariſe in the Kingdom * or, if the Laws are vindicared, I wb. 
break them muſt be wnder refrain: and both theſe wayes I ſhall 
have worſe advantages of edifiration after ward, for 4 thoſe 
which I thought eh, l. againſt rhe will of 726 Ralers. 
So then, though it were unlawfull to to »wwpoſe the uſe of the Com- 
mon Prayer; yet the «ſe is not for that reaſon unlawful. bur 
is notwithſtanding a neceſſary duty. And that ſimilitude "they 
uſe page 39. runs on four legs on my Errand, as well as theirs. 
It is true, the Mag nary ſhouid not make a Law! that ſound men: 
muſt uſe 4 bf, + 3t-5s needful for lame men : But in caſe 
there f cha law, be that remembers -{ no: for wrath, 
but end Jae —— Raff; and not content him, 
2 — ich the Statute determines, And 
8 * zor Authors, of the book under debate, do 
— IL urge over and over the 
ill 4 — of impoſi "g this -book., as that ir 
gen the canly of ſeparations, che loſs abmany learned * 
* 


| Vi Service, * 
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4 Tir Reafonablepeſs of Divine Service. 
99 kim in his own Au. If therefore be thinks it neceſſury 
æpreſi- the ſepa tation and bigber order of the Prieſt from che 
Peophe, cha he ſhould wegr a Swyply ; whereby he may be-puc 
in mind of his duty both to God and che People, and they of 
their reſpect to God through him, as the Meſſenger of God; 
Or if the ——— — to expreſs our humble 
and thankfull a ccepmion of . we receive the 
*acrament Am our knees. ori thinks it neceſſary rogxpreſs 
our obligation to God by Reprify, the that we ſhould. do homage 
by receiving.aod ſuffering fome ſenſible Badge and Sign it 1s 
not ,maersl whether gbeſe Ceremonies be indeed as. neceſſa- 
ry t9.choſe;pads (Sbirh come vader the notion nnd. po 


Kar 80 em, Dre 


den by Gods Law, to be uſed; which whoſoever will on4er- 
take to ꝓrove amgeady to ——— But they the proof muſt 


noe Vitis] chat tha irate, bach no power to 
( — 205 WT * ing . but 
thats wil bn them! 80 ney jor, 
bid . — God. or it ia clexr, fro 2 his laid, 
that: — Wi commend theſę as to — headed: if 
theſe be no more. by God then that. IH it be re- 


glied. cha to be ungovetet is err be polile to che 
Garianbigng, Cerec moch. nch BAI ; 1 aniwer, 
that we are not to- v undectand, by -it, the abſolute, ma of 
Man aw«verſally; but — nat und 22 of 
of ſuch Countrey-men, the word. avs many times = 
ing Seh and gen | 2 — would tea 
T dee o chei reſpects by 
e mon ſhould EFF be ad of 
% ind har the ara ſhould. e — 
Fr di 0 uperiours: t 
— — wthebe ſame — make that weſhould 


n—_—_— 
. — It may 
. at e the > prot bet, or 
A re 
1. e: = £ i 
worſhip, which they do not io civil commerce. Io which 1 
anſmer, the Muriel theſe Ceremonies lgnifie not 


any”; 


The Reaſonableneſs of Divine Service, 3 
any where elſe what they do here; yet they may be apr ſigns 
to fignifie, hat they properly fi he here, As the flower 
de Lace {ogrifies one thing.on a Giga Poſt, and quite another 
iu the Scucheon of France ; and yet both natwrally, astbe word 
hach been expounded before, that is, 1 Cor. 11. 16. cufto+ 
marily., And in the Kings Coronation, there are many Cere- 
mares uled, which ſigniſie quite another thing therefrom hat 
they. fignifie, applyeg- in another caſe, But ths will ap- 
pear better ( 4d foprines by inſtancing in that e 
of Gods Worſhip , - 4» Oach, The bolding up t nd 
ſometimes ſignifies an intention to ſtrike , ſometimes other 
things z. But in the Solewn League and Cryenant it * 
fied a calſiog Cod to wicnels, The fame may be (aid; of 
laying the Hand, upon 2 Bible, and k.fling the Book ina.ror-; 
poral Oath . | 

From whence ,. if the ſcrupulous Miaiſters are ſatisfied of 
the Magiſtrates. Power to impoſe thoſe Ceremonies, of an 
a thinks it muſt needs Ro he bath _ 
to impoſe figmficative Ceoremontes, and [ew ſible ſigns. aff cthing/ 
the — 2 the outward exerciſe of Divine Warlhipe 
And thoſe Quakers which refuſe to take ſuch an Oath, do 
act more evenly to their Principles; then thole great Divines, | 
whoſe Scholars chey- are. Dr habe "a 
; Indeed they, bring. ſome ſbem of 4 Reaſon in the, places 
laſt cued pag. 88 for their denying ,- chat Rulers have any! 
authority to appoint ſignificative ded eng - and ſenſible 
ſigns to affe& the underſtanding, Their Words are theſe : 
Thu 4 to give them Authority te inflitute Sacraments, ' God 
hath appointed ws Ordinances , where by ſenſible 1 ſpiri- 
twal Mzſteries are repreſented to . Theſe are bu Sacra- 
ments, we know no Authority men have to add to them, though 
they aveid the Popiſh Rock, of conferring Grace, which we [cy 
ws true Sacrament doth ex opere operato. But the anſwer is 
ready, vic. That this Argument makes as much againſt the 
Ceremonies annexed to à ſolemn Oath, as againſt any other 
ſigniſicant Ceremonies, quatenw ſignificant : But indeed, ir 
makes againſt neither 'the one, nor the other. For to make 
a Sacrament (as the word is properly and ſtrictiy taken) it 
is not enough, that there be a ſign repreſenting ſpiritual my 
ſtories. I doubt, the Author: _ to learn out of the — : 

3 . <q 
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rided Catechiſm in the Common prayer - Book: ele might 
ſee there, that it muſt be ordained by Chriſt himſelf fo be a 
means and a pledge. How ever, that may convince them that 
the impoſers of thoſe Ceremonies, againſt which they are fo 


querulous, never intended them to be Sarremenrs: for, they 


never ſay , that they were ordained by Chriſt himſelf to be 
pledges and means. But 1 hope they bave « better value 
for Mr. Perkins : and I am fure,when [ was a School. boy,. I leatu- 
ed of * that a Sacrament is not only à ſigu to repreſent, 
but all a ſeal to confirm, and conſequently implies as Di- 
vine inſtitution, Humane Authority may appoint our ſeals, 
by which we have our engagements to God confirmed; as 
the Croſs after Baptiſm : but they cannot make Gods ſeals, by 
which his promiſes may be confirmed to us f for that is pro- 
per to him;) and therefore they can make no new Sacra- 


ments. But though — wer make no new ſeals, yet they 
it 


may make new figns w t making a Sacrament, Yea, and 
new ſeals on our part, though not on Gods. It is wont to 
be objected, What place can be then left for Saperſtition, if 
men may add new Ordinances which God hath nor declared 
to be neceſſary? To which I anſwer, that Superſtition con- 
fiſts not in os theſe things, as help ro Worſhip; which 
are only not commanded by God, but withall not forbidden : 
But in ufing them as neceffaty* pieces of Religion ſanZificd 
by divine inſtitution, when they are not. And fo there may 
be as muchSuperſtition in firing ut the Sacrament, as in kneeling, 
in wearing ether Garments, as a S»rplis, 


ser. 
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SECT. II. 


The Texs Deut. 12.32. doth not forbid all' humane inventi (ns 
in Gods Worſhip any mere then in Civil Government, Jt 
condemns as much the approved prattice of David and Salomon, 
aud our preſent diſnſe of the Ceremonial Law. The ſeal of 
the Canon, Rev. 23. conſidered, as to this matter. 


Have heard many more ſuch exceptions made againſt theſe 
humane inventions, as they call them: But I remember I am 
rot now writinga Treatiſe, but anſwering a Book; and ſhall 
only anſwer the obje tion, which the Ather make from that 
Scripture which hath the greateſt appearance of patronage to 
their cauſe,of any I know of in the Bible. R is Deu. 12.32. 
Whet thing ſot ver I command you, obſerve to do it: then ſhalt 
mr add thereto , ner diminiſh from it. This they cite to their 
purpoſe in the Queſtion under conſideration, with this Gloſs 
pag. 100, By this Text certainly all humane inventions in the 
werſhip of Ged are forbidden. But dne ip» is an SN 
themſelves much cry down : Therefore let us rake the Liberty 
they give us, to examine their interpretation by the Rule af 
Rigbt Reaſen; by which it will eaſily appear, that their cer* 
tain truth is a certain falſhood. For 7 1.) If this Scripture 
forbids all humane inventions in Gods Worſhip , then all hu- 
mane inventions in the Civil Goyernment are forbidden alſo, 
The Conſequent is falſe by their own confeſſion , unleſs they will 
deny that the A of Indempnity is either an Humane Invention, . 
ora Lawful A: Ergo, the Antecedent is falle alſo. I prove 
the Conſequence thus: Thoſe words, which are applyed deb 
tothe commands of God about his Worſhip, and to the com- 
mands of God about the Civil Policy , do a much forbid bu- 
mane inventions in Civil Policy , as in the worſhip of God. 
But theſe words ¶ T hex ſbalt not add thereto, nor diminiſh from: | 
though in the twelfth of Deareroxowy they are indeed applyed to 
the commands of 8 bis own Worſhip, yet in other 
places they are applyed to all his commandments in general. 
Ergo, They do no more» forbid bumane inventions in the Wor- 
ſhip of God, then in Civil Policy. The- Minor is clear from 
Deut. 4. 1, 2. Ni therefore Harm Iſrael anco the agg , 
$ 
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and unto the Judgements , Which I teach you , for te de them 
Ton ſhall nit by to the word that I command you, neitber ſhall 
you diminiſh ought, from ir. Now the Laws made to regulate 
Civil commerce, and 7«dicial proceedings, were ſome of thoſe 
Statutes and Fudgements, to which all additions are forbid : Ard 
therefore if ſach a Prohibicion forbids all humane inventions 
in the WorſhipofGod, it muſt needs forbid hamane inven- 
tions in the Civil Government, which I hope thoſe 1 oppoſe, 
are not ſo wild as to aſſert. (2) We find good and holy 
men (notwithſtanding this Prohibition ) ſerring their own 
Pradence awork to invent new things in the Worſhip of God: 
which may well ſerve, as an Argument ad homines, to convince 
thoſe, which place ſo much in Zxewples as. uſually rhe Now- 
, tenformiſt; do. But that it may be che more eaſily and univer - 
ſally ſuccesful; I ſhall further demonſtrate, that theſe examples 
were approved by God alſo. We have an inſtance, 2 Saw. 7. 
David purpoſed to build God an houſe. The Reaſon which 
grounded this Purpoſe, was no command of God; butmeerly 
Prudential, ver. 2. The King ſaid to Nathan the Prophet, See 
now 1 dwell in an bowſe of Cedar but the Ark, of the Lord dellet h 
within Curtains. The Prophet Nathan approveth the Motion in 
the next words, Go do I that ts in thy Heart, for the Lord « 
with thee. And though afterward God by Narhan ſtopped the 
execution; vet it is evident from the divine Oracle, chat he 
liked the Intention: as he roak pleaſure in the readineſs of 
Abrahams mind to offer Iſaac, though he would not have him 
de actua ly ſlain. This divine approbation of David: purpoſe 
appears from Gods promiſe made thereupon , te bi, David 
an houſe, &c. And fo doth his Son Salomos comment upon the 
fore ſaid Oracle in bis prayer at the dedication of the Temple, 
1 Kings 8.18. The Lord ſaid to David my Father, Whereas it 
Was in thy Heart to build anhonſe to my Name: then didſt well 
that it was in thy Heart. Nevertheleſs then ſhalt not build the 
Flowuſe, but thy Son, If it be ſaid, that David bad a particular 
command for it by divine and extraordingry Revelation, beyond 
the Dictates of his ſar. ified Reafon : This is ſaid clearly with- 
ont Book : yea, and againff Book, For thus God anſwereth 
David, 1 Chron. 17. 6, Spakes 1 a word to any of the Judges of 
Hrael, ſaying Why have ye wor built me an houſe of Cedars ! And 
beſides, if God commanded David before, why did be forbid 
him 
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him afterward? For though God did forbid that to Abrabam, 
which he had firſt commanded him + Yet ibe two caſes / asto 
our purpoſe ) are not alike in many reſpects; which I could 
inſtance, and ſhall if there be need. It remaineth therefore, 
that there was no Divine direction given to David concerning 
this, beſide the light of his own Reatgn, the Candle of the Lord , 
the commands of which are the nds of But 
that I inſiſt not on here, God never commanded any where 
inthe Levitical Law ( to my beſt Remembrance) that a Temple 
ſhould be built in fnture Ages. I conſeſſe l read more then once 
that when the Iſraclites ſhould be ſettled in their inhericance, 
there ſhould be a fated place in ſomg of the Tribes, whete- 
God would be worſhipped, and where he would place his 
Name. But that might be by ſettling the Tabernacle there, 
without an hoxſe of Wood and Stone. In like manner Sal- 
mon, though indeed God had ſaid he ſhould build the Temple , 
yet ſtayeth not for a command from God about the form, 
the meaſure, the materials, and many other adjuncts of 
the ſame : though all theſe things were determined by God 
himſelf in the Tabernacle, and not left ro Humane Prudence. 
Neither doth Salomcn in theſe and many other Points keen 
to the Pattern of the Tabernacle , but follows his ow» WC. 
dom. Accordingly at the Dedication be kept a Feaſt | and 
it was an holy Feaſt, For it was kept before the Lord God, 
1 Kings 8. 65. ] ſcaven dayes and ſeven dayes, even fourteen 
dayes : @ Fealt, chat was never commanded nor kept before ; 

and therefore by the reaſoning of thele men a more monſtrous 
and abominably avomelow holy- day then Chriftmaſ: ic ſelf. 
Other i»duftions might be made; and ſhall be when there is 
occaſion, if this doth not ſuffice to evince, that the forecited 
Prohibition [L Tes ſhalt not add thereto ] doth not forbid 
all humane Inventions in the Worſhip of God.” ( 3.) The 
Text under conſideration ſaith, 7hew fbalt not add to Ciel] 
wor diminiſh from | it. ] The Pronoun Relative Lit dot 
plainly refer to the Law delivered by Moſes in the Wilder- 
neſs; whether Moral, Political, or Ceremonial, And if 
this Prohibition binds us in the ſex/ſe which they affix 
unto it, I ſee not how we can avoid, but we muſt turn 
Jews. If it be replyed , that the Crremonial Laws are ab- 
rogated by the coming of Chriſt , and therefore we may 
C 0 
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do things which axe not by them enjoyned , and leave un- 
done things that are; but yet that there remains the ſame 
analogy. and Common Reaſon in reſpeR of the Precepts of the 
Goſpel : lanſwer, that the Proportiow and Common Reaſon is 
not the ſame in our caſe, till it be proved that God 
hath by Revelatiou derermined all things in his Worſhip in 
the ſayings of Chrift and bis * , Which are upon Re- 
cord, as perfectly as he did in the Law of Aſes, wherein 
not ſo much as the ſ»»ffers and other ſuch Panfilio's arc 
pretermitted. It is uſually urged, that the ſame Prohibit;. 
en, Which now we diſpute off, doth /za/ up the whole 
Canon of Scripture, Revel. 22. where Saint John concludes, 
If any man add to theſe things , God ſhall add to him the 
Plagues, &. But if theſe words in the latitude of their 
meaning are not to be refrained to the Book of the Reve- 
lations (which yet is moſl probable ) but extended to the 
whole Body of Scripture , Yet they are not to be interpre- 
red as forbidding thoſe actions in Gods Worſhip, that are 
not preſcribed in the Bible. For there are other precepts in 
the Bible, beſide thoſe which are Directive of Gods Wor- 
ſhip ; as about Cd buabandry and Good brawifry in the Pro- 
verbs, And therefore theſe Words in the end of the 
Apecalyps , probibiting with an equa# peremptorineſs a 
additions to any Parts of the Bible; they muſt needs con- 
emn humane inventions in geod Hmwbandry , as much as 
in the orie of God: and Mr. Hartlib will be found Pe- 
phly at the Tribunal of theſe Expoſitors. 
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SECT, III 


By the Miniſters ſenſe of the Text we are obliged to the obſer- 
vation of the Political Laws of Moſes, - The Anſwer [ that 
we are 10 to the Reaſon of then ] retorted. The thing: 
meant in that Text are [uch,« were an abomination to God an- 
recedently.T bejr ſenſe of the Words not only abſurd, (at exotick. 


( +)J% was 45 much unlawfullto ada to the Political Laws of 
the Jewiſh State. as to the Cerewonsal and Aſorai or to 4. 

v ieiſt from them. And yet as theſe men underſtand the Words, 
add, and 4iminifs | we do continually add to them, and dimes. 
»;/b from them; and they blame us not. For when a Thief is 
hanged, inſtead of making, the aſligned reſlit ais, here is an 
adastion : and when the Daw is taken with her Towng ones, . 
or an houſe made without Battlements , or a Rebellious Son 
not ſtoned to Death, here is a diminnation. The Fifth A.- 
rarcy men do more exactly live wp ( or rather dens) to their 
Principles, then they who caught - Icannorvice, but ac- 
cording to the forementioned we are, bound by the Ju- 
dicial Laws of Adoſes: If it be ſaid, fo we ate ſo far as the Rea. 
ſow of the command remains, .I anſwer; that in ſuch caſes ir 
is clear that the comwand doth not oblige us, but the Rea. 
[en of the command; and the ſame Reaſon would oblige as much 
when theres no command: which is all I contend for, that 
humane Raaſen may invent new conſtitution; about the commerce 
of Men; and con/equemtly about the Worſhip of God with a 
non-obſtante to the Text alledged. By theſe four Reaſons it ap- 
pears do any anprejudiced and con Reader, that theſe 
Words [L Thow ſhalt wet add te 5t } do not fi — — 
ſhall be na humane Invention: in the Norſhip of 6. Iren hough 
this ſhould be the moſt Literal and ebw396- lenſe of the words. 
The Reaſen is, becauſe of thoſe many plain contradictions and 
groſs abſurdities, that would neceſſarily be conſequent there- 
upon, as I have already inſtanced. I might add, chat there 
were ve and difficult cafes ſometimes contingent , in which 
the Judges could not proceed by the flared Rules of Law; but 
were to make their addrels to Perſons appointed by God, and 
to ftand to their ſentence. Moreover if | Ten falt not add 
rent ] n DL T how Halt nes de, what 
- 4 
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1 not commanded } ; yet the context maketh it appear, that thoſe 
things were wear that were an abowination to God antecedent- 
ly to the giving of his Law, or at leaſt by their centrariety to 
his Law. It doth not appear that thoſe things were at all 
meant, which are an abomination oy becauſe they are not - 
commanded by his Law ( if there be any ſuch things, as thoſe 
I deal with ſuppoſe.) To ſpeak more clearly, if it may be; 
The Text forbids the adding of ſuch things that are an abomi- 
nation to the Lord, not becauſe they were not preſcribedin the 
Law, but becauſe they were condemned by the Law, or were cen 
demnable beſore the giving of the Law. This will be evidenc,if 
we conſider the words immediately preceding, Deut. 12.30 31. 
Enquire wot ſaying, How did theſe Nations - ſerve their Gods ? 
Even ſo will I as likewiſe. Thou ſbalt not do ſo to the Lord 
thy Ge: Fer every abemin«tion to the Lord, which be haterh, 
bave they deue to their Gods, - And then it follows, Whatſcever + 
thing I command, obſerve to de it; thow ſbalt not add thereto, nor 
dimimifſs from it. Now it is granted, that ſ#ch things are not 
to be added in Gods Worſhip (no nor any where elſe ) by bu- 
mane Invention, which are an abomination to the Lord in their 
own tert, or by being contrary to ſome Divine poſitive Law, 
and wet meerly by being wer preſcribedin the Law, Such as barn- 
ing of the Children in the fire, the inſtanceof the Text : For thet + 
is the Reaſon given, wherefore the Hebrews ſhould not do as 
the Gentiles did without Gods command; becauſe. the Gentiles 
did ſuch abeminations. I confeſs thexwords-allo.do\inep/ixicly + 
and by the mediation of a Rational Infrrence forbid rhe doing 
of ſuch things as are not an abomination,out of any ewalation or + 
ical dehre to be like the Genriles : Becauſe the doing of 
ſuch things, as are no abewinarion , out of fuch a diſpoſerion , 
would #arwrally tempt and c lead the Iſraclites to imitate 
the Heathens in ſuch things alſo which are an aberwination. But 
to do thoſe things which the Gentiles did in the Worſhip of 
God, not out of any tels and authority given to their ex- 
ample, whoſe. Afodes they be; but becauſe of any goedecſ or 
#»/efulneſ; apprebended by Neaſes in the things themſelves : This 
I deny to be abſolutely forbidden to the Hebrews by vertue 
of this Text, as hath been made to appear by the Example of 
Druid in building a Temple after the mne r of tbe Heathens, 
much leſs are we Engliſbmen under any ſuch prohibition. But 
ſo. 
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ſo far 8s this Scripture toucherh the doing of ſuch — in 
Goes Worſhip, as the Idolaters did, it ſhall be conſidered 
ofterward with others of the like nature, which the Authors 
cice in their appendix to their Secend Reaſon. | he reſult of 
u hat hath been ſaid is this: that if the ſenſe which they give 
of the Words were the moſt literal, unconſtrained, and next 
at q and; Yet being ſo abſurd [as I have proved it to be] 
it ought to be tejected. But now I go a ſtep higher. (5) This 
ſe:.ſe, which they faſten to them | Then ſhalt not add to it, 
i.e, There ſhall be no humane Inventions in Gods Worſhip | is 
very exotick, and far fetched. The Maſter bids his ſervant to 
be at home at oxe a clock: The ſervant is at home both ar 
one, and at fix: being not erberwiſe forbid to be at home at 
ix Doth the ſervant add to his Malters words, becauſe he doth 
ſomeching more then his Maſter bade bim? No, except he either 
ſayes or thinks, that his Maſter bade him to be at home at 'beth 
thoſe hours, Then indeed he adds to his Words, To apply 
this anale ge inſtance to one of the Points under debate, being 
applicable to them all: Chriſt hath commanded us to apt in 
the name of the Father Son, and — — The Miniſter 407 
ot as alſo he way mm — with the ſign of the 
Creſein token that he ſhall not to confefs the faich 
of Chriſt crucified, and manſully to fight under bis banner, c. 
doth the Miniſter here add to the Word: of Chriſt? No, except 
he either ſajes or thinks that Chriſt hath bid him do beth (1 
mean by a Partignlay command]; for in general be bath as the 
caſe may be, and is in England; ſince he hath commanded us, 
to ebey thoſe that art over u in the Lord and Ir 
then indeed he 4d to the words of Chriſt, and not elſe; be- 
cauſe he makes Chriſt to ſaꝝ mere then he ſaid. And this was 
the fault of the Scribes and Phariſees; chat they did teach for 
divine dotctrines the traditions of mew, 2 that Aurberi- 
ty to their on words or thoſe of the Eders, vhichis only due 
to the Words of God. Theſe things, which 1 have alledged, 
being conſidered, I willingly expoſe my ſelf to be derided after 
the Biſhop of Exceter in pag, 89. of theis Book, for holding, 
that the Power of Lawfnll Ralers to inflitute ſuch Ceremonies us 
4 principle to death to be aſſerted. For if the Laws of the 
Land grant ſuch a power, God bath nowhere forbad it. And 
this were to dye a Martyr to puſtice, which is not fo ſmall a 
C 
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part of Religion, as ſome make ic * and ſo their led laughter 
ecchs*s back upon themſelves. I have ſtayed thus long upon 
their Reaſon, @ it is worded in the contents of the eighth 
chapter, becauſe 1 ſuppoſe they would ſet the beſt ſoot formoſt : 
and becauſe I do not find it Cin terms of the fame import 
to be the ſubject of the chapter it ſelf; as will appear by the 
Particulars of that chapter, which I now come to examine. 


SECT. IV. 


The Miniſters firſt Reaſon againſt conformity, viz. [ that it is 
not altar to them to be lawfult for all perſons at all times to 
limit themſelves by Forms ] examined. ( 1. ) We are to 
obey the Magiſtrate in ſome things whoſe lawſ uineſs we art 
wot clear in. (2.) The Liturgy doth not limit all men at all 
rimes. (3.) There 4 difference butwixt limiting a mans 
ſelf, and being limited. That 4 man may limit bimſelf, proved 
by their e words. 


1 * begin that which they call their firſt Reaſon, thus. 
It « not clear to us, that it a lawfull for all Perſons, and 
at all times, to limit themſelves by any ftimted Forms of Prager. 
This ſtands in the Place of an Argawent ; and therefore requires 
an anſwer, if a man could but divine whereabouts the Ys ar- 

4 lies in it. Let us ſearch it all over according to the Pro» 
verb, which bids us look where it is nor, as well as where it . 
When they ſay [ It t clear ne] they mn men, Bib 
will Ape their Argument for their t uſe, That ihe 


Magiſtrate iy not be be obeyed, except in ſneb things whoſe law- 
falneſs ts clear tows. And when they fay, [ Ar all times] their 
words cannot amount to a Reaſon proper for, = unleſs 


they ſuppoſe, ha the Cem nos prayer canner be Bled without li- 
wiring 2 at all times by ſome ftinted Forms of Prayer. 
And when they ſay ¶ Limit them/elver ] their words haye no 
ſhew. ofan Argument to their purpoſe, except it be implyed, 
that it 44 all one in the Preſent caſe for a perſon to limit bimſelf, 
or to be limited by the Magiſtrate. For it either that, which is 
not clearly to ws lawful), may and ought to be done when com- 
manded ; or the uſing of the Common Prayer doth not _ 

rily 
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farily infer a mans limiting bimſelf by ſtinted forms at all times , 
or it be not all one te limit himſelf, and ro be limited by the 
wy purge if either of theſe things be ſo , and confeſſed to 
be ſo by the Anthors; then it is maniſeſt, that the words un- 
der examination have not the face of an Argument in their 
own eyes, Therefore, that we may put it into che beſt Poſture 
of Strength; we muſt needs ſuppoſe, that it jmplyes the truth 
of the three mentioned Poſitions : all which will be found too 
light. (1.) The lightneſs of the -f I demonſtrate thus. 
The Lawfulneſs of an action is not clear to that man who 
doubteth of the Lawfulneſs : not being certain that the action 
is lawſull, nor yet certain that it is unlawfull. But yet /xcb a 
man is bound to do that action, when it is commanded by the 
Magiſtrate. The Reaſon is, becauſe it is certais che Magiſtrate 
is to be obeyed, commanding Lawfull things: but it is uncer- 
tais. whether the thing commanded be unlawfull. From whence 
it follows, that the perion ſo doubting, fins more hainouſly in 
riot doing that action, then in doing it. And fince he muſt 
needs ventart one of the two wayes, he ſhould chooſe to ven- 
ture the ſafer, Now it is ſafer to obey doubtingly, then to diſ- 
obey cy. For if the action belawfull, the omirring of 
it ¶ beſides the injury done tothe Magiſtrate I is of evil con- 
ſequence to the pablick by the violation of the Laws: But if 
it be unlawfull, the bad influence of the 4e is much more 
private. The Authors will give me occaſion afterward to re- 
ſume this caſe; and therefore now diſmiſs it with with a ſay- 
ing of that excellent Ca ſuiſt Dr. Sanderſas now Biſhop of Lina 
coln, who bath fully reſolved this Queſtion in ſhis fourth Ser- 
mon Ad Clerum. Surely, when things hang thut even, if the 
1 of Authority will nat caſt the Scale either way; we may 
well ſuppoſe that either the Authority is made ver) light, or 
elſe there i A great fault in the Bram. (2.) Neither is the 
ſecond Theft any whit ſonnder, which muft be ſuppoſed to 
make their „ VIZ. that the uſe of the Commen 
„ doth infer a limiting themſelves to ſtinted Forms of Prayer 
at al times, I cannot find any ſuch limitation in the Liturgy, 
nor in the Act which authoriſeth the ſame : But if the Miniſter 
uſeth it at the times appointed, be is left to his Liberty to 
pray otherwiſe at other times ; if not in publick, at lealt in 
private, ( 3, ) Of the fame validity is their Third Suppoſi- 
tion, 
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tion, That it «w all one fer 4 man ſo to limit bimſelf, or ta be 
limited by the Magiſtrate. For how can an Aion anda Paſſion 
a'l under the ſame Category? It is lawſull to any one to be 
injured ( to put the cafe to their beſt . and yet ic 
is not lawfull to him to injure himſelf, Even lo, if it were not 
lawſull for a man to limit himſelf to ſtinted Forms; Let it 
might be law ſull to him to be limited. Indeed, if it were a thing 
unlawfull in it /e/f, and to be done in as caſe; their Reaſon 
would hold: becauſe rhe Magiſtrate cannot limit us, that is, 
we ought not to be limited by him, where ſubmiſtion to fuch 
limitations is unlawfull. But that is not granted, and is under 
preſent diſputation. They themſelves grant inthe next words, 
chat thoſe which have not the gift, may I by 
forms. Now that which is law ſull in 4 caſe t may fall out, 
is not unlawfull init def. And why is northe Magiftrates Pro- 
hibition as conſiderable a caſe, as want of a Gift? IA poſſumns 
qued jure poſſomut. There is a (vel Faculty and Licence, as 
well as a Natura! one: And beth are required in Perſons under 
Government, to the doing of an Action well. Doth the ac- 
quiring of a Gifs make that.unlawfull, which was lawfull before 
in every caſe ? I know in ſome caſes it doth, becauſe God re- 
quireth that of him ho hath a gifr,which he doth not of others. 
But if the caſe under queſtion be ſach, the Authors ſhould ſhew 
where God hath commanded thoſe that have the Gift, a/way to 
pray ex tempere: and not argue meerly from the Gift it (elf. 
For it is moſt certain, that it is moſt lawfull not to do many 
things, which a man hath a Gift ro do. Otherwiſe, a man that 
hath a Gift to drink his Beer cela, ſinneth in drinking it warm, 
though preſcribed by the Phyſirian : And a School-boy,that can 
make a ſpeech exremporeto ſalute a W finnech in taking 
time, and conſulting his Phrafiology at the injunction of the 
Schoolmaſter. Boſides, who ſhall j age of the ſufficiency of the 
Gift ? The Phyfitian,or the patient The Maſter,or the Scholer? 
The Magiſtrate, or the Subje&? The Authors grant in theit gese- 
ral diſcourſe about the ale of Words in Prayer, that many a Fr;- 
vate Chriſtian hath an excellent degree of this extreme vein : 
By their Reaſon he ſhould uſe it in the Pablick, and at the time 
appointed for che Common Prayer, for that uſe of it is u. 
reſtrained by the Liturgy. If the now-ordination of the private 
man be pretended to diverſiſie his caſe, from that of the Mini- 

ters : 
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fters: I reply, That thoſe which be ordained, are ordained to 
exerciſe their gifts ina Zawfall way only, and not contrary to 
the Rules preſcribed them by their Superiours: as an Univer- 
ſity Orator is choſen to uſe his Rheterical Gift, but not contra- 
ry to the will of the Univerſity, if they make known their will 
to him, and if they will have him at ſome times ro put into 
his Letter the very words, which they dict ate to him, he is bound 
to do it though he be ordained to exerciſe his Gift. 


— 


SECT. u. 


Some things premiſed to the aner of their Argument from 4 
many obligation to ule hu gift. The (.) Anſwer, A man 
may uſe bu gift other wayes, both ( 1.) InGoads Service, and 
(2.) Ont of it. (2.) A man et bound to uſe bu gift, 
when the ſe of it World hinder another. It is no fin when 
bindered by Providence; applyed to the preſent eaſe. A 
* ——_—_ why Forms of Sermons might not as well be 
a, 
KP now way is made to anſwer the Reaſon they bring 
in the next words: wherefore a Miniſter, that hath the 
Gift of exrempore Prayer, is bound to uſe it in Publick, It is in 
theſe words, Where God hath given any that Gift, we conceive 
it ira manifeſtation of the Spirit given him to profit others by ; 
and that be is feli ve to bus duty , that doth not uſe it to thu 
end. They preſs the ſame Argument in other terms, pag, 28. of 
their Book thus, The reftraining of Chriſtians , eſpecially of Mir 
nifters, ix the exerciſe of the gift of Prayer is the publich Aſen 
blies of the Church, locks likg that quenobing of the. Spirit, 
which is forbid to all men by the: Apoſtle 5 and the choaking the 
ceveting of t be beſ gifts, whichis commanded all Chriſtians. For 
to what purpoſe fbonld thoſe Talents be drfired, which man hat h 
Anthority to command tobe laid ap ina Napkin ? Before I give 
my anſwer to this Argument, it will be ſeaſon«ble to take no- 
rice of ſome expreſſions of Moment in the laſt clauſe, which are 
not in the Firſt. For there they ſpeak of reſtraining not only 
Miniftcys, but other Chriftians from the uſe of the giſt of Pray- 
erinpublick, Afemblics, So it ſeems they would have Le- 
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mew make extempore prayers in the Church: For otherwiſe their 
gutt is no more reſtrained by joyning wich tbe Common Prayer, 
then with the Miniſters extempore pta yer. But I hope better things 
of thoſe I deal with, from ſome Priatsof Learning Fave [fe 
upon their diſcourſe, and therefore let that £9, 054 ip of their 
pen, rather then Error of their Mind. Again they ſpeak here of 
an active reſtraining, and not of a Peſſive: But I have noted 
already, that to ein others, is quite of another Reaſon 
from being reſtrained by others: as to impriſou, differs from 
being impriſoned. Again they ſay, that it is ro no purpoſe to 
deſire ſuch a gift, which che Magiſtrate hath power to command 
to be laid up in a Napkin, But this is contrary to experience, 
if they keep to the Queſtion of Pablick reſtraints ; For man 
a man would deſire Learning for the uſe of his own ſoul,thoug 
he ſhould be reftrained from teaching others: and in particu. 
lar, the ſcience of Medicine, The Gifts of ſundry Artificers are 
not to be exerciſed freely, but in ſome places and Co ti- 
ons, and under ſuch and ch limitation, of the Magiſtrate: 
and yet theſe gifts are deſireable notwithſtanding. 1 — 
the Gift they ſpeak of, is not ſo mach to be deſired by pablick 
Officers, when the P«blich ule is forbidden, as it would and 
anght to be otherwiſe : But in this caſe, the rew;ſſion of their 
deſires is no fault of theirs (if it be any fault at all) but ra- 
ther of choſe who have taken away the Reaſons which ſhould 
intend the ſaid deſires. So much for that, which is emphatical 
in the words /aft quoted above what is in the firſt. I now pro 
ceed to anſwer the Argument common to them both. The ſumm 
is this, That he, who hath the oP of extempore Prayer, if he 
wth ir not in publick , doth quench the Spirit, and i defecti ve to 
hbuuduty: ſeeing the ſaid gift u a manifefarion of the Spirit 
= to profit other by. To this Argument, I anſwer,( 1. )Thar 
ſame gift may ſet̃ve to ſiverel- uſes; and he that uſeth it 
to one, is in ſome caſes excuſed, eſpecially if he be hindered by 
Lawfull Authority to uſe it in axother, Take their own confel- 
ſion pag. 78. There are an hundred things that are the Ciſtcef 
God; of Which yet there u ne wſt in the Worſhip of God. And 
again, Js there u w to ſerve God with the ne of hit Gift, bus 
to- w/e it in his won | confeſs chey ſpeak ot the Gitc of /eng- 
urg. and an hundred more: but 1 ſay, their words are applicable 
to the Giſt of cxtempere praying in Publick. le may be put ts 
| ano 
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another uſe : both i the Worſhip of God, and ont of it. (1.) ln 
the Worſhip of God. Becauſe the ſame faculty which en- 
ables a man to utter a good Prayer to God, enables him alſo to 
make a geod exhortation to the People. He that can confels fin 
in luck a method and way, as to ſtir up contrition in choſe 
that joyn with him, can alſo aggravate fin to his hzarers, to 
the ſame end in a Sermon. He = can back his Petition wich 
forcible and Rhetorical Arguments {| not to affect God, but 
men, ] can uſe the ſame arguments in a popular addreſs to 
encourage the faith of his Auditors. He that bath a good gift 
of diſplaying and advancing the Love and gifts of God in his 
T hanksgiving , may uſe the ſame Mediums to excite and in- 
flame Dvine Love in the People, They that become Publick 
Readers of Divinity in the VniverSries, though they uſe not 
their gifts to thoſe ends to which chey might be uſed in a 
Conmrey Cbarch, yet cannot be ſaid to quench the Spirit, 
becauſe they uſe them to other ends to which alſo they have an 
utility. (2. ) The Gift of Prayer may be put to other uſes our 
of the Worſhip of God alſo. Ocherwiſe thoſe Lay men, that 
have it, did bighly fin that they are not Miniſters, But this is 
their excuſe, that the ſame gift is of uſe in their ſecular em- 
ployment ; even as the ſawe Learning, which helps a Miniſter 
to interpret the Scripture, helps the Philoſopher to dihe 
Text of Ariftotle. The Authors themſelves fay in the begin- 
ning of their book, that he that is able ¶ ſuppoſing his know- 
ledge of Philoſophical and Political 115% to make a goed 
ſpeeeh upon thoſe Themes; is alſo able ( ſuppoſing the like 
knowledge of Theological ſubjects) to make a good Prayer to 
God. From whence may be reciprocally gathered, char he 
that hath che gift of making Prayers, „ the ſame gift en- 
abled to make Orarions : And it he uſeth it ant way for the 
Publick profit, he is not guilty of hiding his Talent in a Nap- 
kin, though be uſeth it not the other way. My ſecond Anſwer 
follows. ( 2.) Thatman , who uſeth not a giſt, ſinneth not. 
when the uſing of it would binder che uſe of another. And 
this excuſeth Miniſters that they do not prey without end; 
but afford ſome time for the gift of Preaching, yea, and for the 
gift of reading too. Yea, without this, molt men would be in- 


exculable , except they come into the Church, and makepray- 


ers there, For in that they do not ſo, it is manifeſt they ule 
D2 not 
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rot this Gift : And that they have it, or ought to have it, muſt 
needs be confeſſed by the Authors, Fnce, pay. 7. they make it 
ro conſiſt in Meditation and Sprech, with s ordinary bleſ- 
ſing upon Induſtry. Now every man hath the power of medita- 
i n, moſt men of ſpeech : And, if the Authors Reaſon be good, 
every man is bound to join induſtry, that ſo he may make Pray- 
ers in the publick Aſſemblies, But he is not bouud to this, be- 
cauſe he hath other gifts ro exerciſe , and one cannot do all : 


Ta ſupplex ora, tm protege, tig, labora. 


To apply this anſwer, If a Miniſter that hath the Gift of extem- 
pore prayer, cannot uſe it without hindring the exerciſe of his 
reaching gift, he is diſcharged from the uſe of the former, that 
be may continue the uſe of the Latter. So that if the Laws ſay, He 
that uſeth his gift of praying,ſhall not uſe his giſt of preaching, 
but lie in Priſon, or worſe , it is manifeſt that it is better to ule 
but oe of thoſe giſts, then by uſing them both, to be ſuffered the 
uſe of neither. ( 3.) The Authors confeſs in the Place now 
under examination, that in caſe the exerciſe of this Gift be hiude- 
red by providence , then it may be wor wſed : But when the Ma- 
_ forbids it, it is hindered by providence, The conſeſ- 
on is more plain againſt themſelves, pag. 57. We dave leave our 
Ay „ Authority command. What, dare you leave the 
uſe o at your Miniſterial gifts ar en; and yet not leave the 
uſe of exe of them, when the diſcontinnance of the uſe of ove 
may prove the continuance of the uſe of a! Put another caſe, 
A Miniſter hath no Living,and no body will lend him bis Pulpit : 
How doth he uſe his gift in Pablick? If it be ſaid, he cant; it 
is true: though he hath a natural Power to uſutp another mans 
Pulpit, yet he cannot do it of Rigbt. Why ? Becauſe che Laws 
forbid it. For were it not for humane Laws, a ſtranger might 
uſe his gift in any Church, as well as theParochial Miniſter. So then 
the Reſulr is this, He cannot uſe his gift, becauſe the Laws for. 
bid him; and becauſe be canner, therefore he is excuſed, In like 
manner he covner uſe his gift of — im his own Church, who 
is fotbid by the Laws ; and becaſe be ct, he is guilcleſs, not- 
— this objection drawn from the uſe and end of the 
gift. 
They go on in the ſame page thus, We are yet te learn that it 
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ks mot as lawfullts impoſe Forms of Sermons Minifters, as 
forms of Prayer: Buth of tbem are lamentable reſtraints put upon the 
Gifts of God beſtowed on bis Miniſters. From which words cha- 
rity will gather, That the Authors of this Book were none of 
the contrivers or approvers of the Directory: For theſe /awenta- 
ble reftraints both of Prayers and Sermons are to be found, 
there, But I cannot conceive chem ſo aui , as to be yet 
to learn, why Forms of Sermons ſhould not be impoſed as well 
as forms of Prayer. A mans Mother wit without the help of 
much learning will prompt him eafily with two Reaſons. 
( 1. ) Becauſe in the Sermon the Miniſter ſpeaks what he thinks 
is the Truth; and if it appear orberwiſe, they may reject it. 
But in prayer the Miniſter in the name of the people ( for he 
ſaith not 7 but We] preſenteth deſires to God which ſomerimes 
happen to be quite contrary to the deſires of ſome of the Peo- 
ple, yea of all the people: it may poflibly fall out, that the 
people can joyn with him not in one expreſſion : whereby it 
comes to paſs that the Miniſters prayer is * falſhood, and 
that the people being in a praying poſtare, do make a kind of 
p on that — petitions bich their ſouls 
abbminate, which makes it appear, why there is more reaſon 
the people ſhould know before hand what ſhall be prayed, then: 
what ſhall be preac hed i which fore-knowledge is the effeR of 
Forms, (2. ) Beeauſe the Miniſter in his preaching is to ex- 
pound, confirm, and apply to his people all the Articles of 
Faith, as ſhall be occafion; a work which will require many 
dayes, if not yezrs, It would be endleſs ro compriſe the ſub. 
jets of all Sermons in forms : Bur we pray for the ſame things 
continually and therefore the dir ſaw reaſon to put down 
the ſenſe and Matter of Prayer, though not of Sermons, But 
this is ſo eccentrieal to the Queſtion, I am ſorry 1 have ſaid fo 
much of it. For if it were granted, that both forms of Pray- 
er and Sermons were miſerable reſtraints; Yet the gifts of ma- 
ny an honeſt Priſoner have been under miſerable Reſtraints, 
and yet he never the leſs honeſt for chat. 


SECT.. 


The Reaſonableneſs of Divine Service. 


SECT. VL. 


Another of their Arguments ¶ That 4a mon myſt pray with the 
greateſt intention and fet vour: which « abated by Forms | 
anſwered, No man us bownd to 4 greater intention, thes may 
be proc red by lawtall means. Jn ſome caſes a man may law- 
fully do that, Which naturally will remit by feryour. Their 
own experience proves net, that 4 man may net be as fervent 
with a form, as withonutit. Thu kindef Fervour argues not 
the excellency of theſe Prayers, in which it i moſt procured ; 
It being often the Reſali of meer natural and anima! forces. 


Proceed to the next words, becauſe they have ſome ew 

of an Argument. The Aſajer Propoſition whereof is this, 
We —— the mug we ſtionable duty of every one t prey 
eth, to do it with the big beſt intention of mind gin i, and 
with the greateſt fervency of Spirit : And that it uu not lawfull 
for any man in Prayer to allow himſelf in any thing, which may 
either divert bis mind from the moſt fixed comemplation of Cod. 
or intention upon his duty or which may any way cool the Heat and 
Fervency of bis Spirit, 

I anſwer to this Propoſition by a Aiſtiactias thus. True, Eve- 
ry man is bound co pray with the higheſt intention of Mind, and 
with the greateſt fervency of Spirit, chat can be obrained by the 
uſe of juſt means : But no man is to uſe ja means to pro- 
care that intentxn and fervency. And again, True, it is not 
-lawfull for any man to allow bimſelf in any thing that ma 
hinder the foreſaid iatentias and fervency , if the phraſe Laar 
ſignifies only to approve and lik: ſuch an impediment, or ſuc 
a condition as is neceſſarily expoſed to it: But if L alowing ] 
ſignifies not acc#ſng himſelf, or the vindication of himſelf from 
the accuſations of others that impure fin go him for praying 
while he labours under ſuch an impediment : then I ſay, a man 
may allow himſelf in ſomething that may hinder the isnt 
of his mind, and fervency of his ſpirit in Prayer. If He, or they, 
that made this book, take their Propoſition in that ſenſe, 
whereip I grant it, it is nothing to the purpoſe : For a man 
may uſe the Common Prayer, and yet wiſb he might be at his 
Liberty if the Magiſtrate thought good. Therefore 3 

| poſition 
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poſition muſt needs be taken in the ſenſe wherein I den it : and 


the Reaſon of my denyal is evident from the forementioned 
Inftance. He that is forbid by the Magiſtrate to go to the next 
Church, and therefore is necefficated to go to one more remote, 
muſt needs be more indiſpoſed to Prayer by his long journey 
(except ſome men of a tem per by themſelves : ) fo that he ſhall 


not perform that duty with ſo high an Intention of mind, or 


with ſo great a ſervency of Spirit, as might probably be experi- 
enced, in caſe he came into the Church leſs weary,and weacher- 
beaten. But yet ſuch a man may lawſully go to the fartheſt 
Church, and pray there: though theſe binderances of intention 
nd fervewy be conſequent thereupon. The Reaſon is, Becauſe 
they are ce ſſary, and not voluntary: He wiſheih the cale were 
otherwiſe with him : bur, as things ſtand, if he ſhould go to the 
next Church contrary to the Magiſtrates prohibition, he ſhould 


ſin ; and Evil is not to be done, that good may come of it: 


eſpecially, when a greater evil would come of it then the good 
aimed at, as it is in this caſe. And conſequently he may a/ow 


himſelf, that is, not accuſe himſelf for praying under ſuch clogs - 


and e of his devotion. By the ſame Reaſon, though it 
were granted that cheuſe of the Common Prayer did hinder 
that height of Intention and fervour of ſpirit they ſpeak off; 


yer, the not uſing it being forbid by the Magiſtrate, a man may 


uſe it and alem himſelf in the uſe. For it is clear, that cheſe incon- 
veniences render it only inexpedienr, but not unlamfull. Indeed 
p do they urge chat things which (Rang otherwiſe lawfull)are 
inexpedient,ought not to be done.l ſay ſo too, if a man be leit to 
the liberty of action: and be not otherwiſe reſtrained by a N 
tara or Political neceſſity, For if the Law reſtrains a man from 
that which otherwiſe were more expedient: then chat which 
was more expedient, becomes {eſr expedient: Not only becauſe 
it is made unlawfull, but alſo becaulein ſocha caſe (all things 
conſidered ) it hath no tendency or — to that end 
wheretoit was conducible before, but rather to t 
SuchActions as before the Prohibition would have a good effect 
after the prohibition will have a bad one: ſuppoſing that be- 
fore the prohibition they were meerly and purely law and 
| 23 not alſo otberwiſe-neceſſary , which only are the 
ſubject ofthe preſent debate. To bring down my Anſwer again 
taube Myst: If ir ſhould be granted, that extrmpore 


e conttary. 


Prayers » 


hk — 


* W 

24 The Reaſanableweſs of Divine Sera © 
P-ayers are moſt expedient to procure the bigbeſt incention and 
greateſt fervency in Prayer; Yer, being forbid by the Law, 
they are moſt inexpedient to fuch anend, all things conſidered, 
and that for the Reaſon I have already propounded, viz. Becauſe 
if this violation of the Law eſcape that penal animad verſion, which 
is due to it by the Law; then Sedirions and Wars muſt needs 
enſue thereupon, which tough weather is no fic ſeaſon for the 
fruits of Righteouſneſs, which are ſown in peace : But if the 
Authority of the Law be aſſerted by exemplary puniſhments ; 
then the tranſgreſſours in the caſe mult lole che publick exerciſe 
of their Miniſtry,which will be much more incommodious and in. 
expedient to the foreſaid intention and fervour in publick Pray- 
ers, ſince they will be ſuffered ro pray none in publick at all. The 
Major Propoſition being thus proved either talle, or imperti- 
tinent; falſe in that ſenie 1 take it in, and impertinent in any 
other: Their Argument mult needs fall without any more ado, 
ſince no Argument can ſtand on one L But much more, it 
the Minor uſo be found exceeding doubrfull , as will be found, 
when we have rehearſed it in its terms, which are theſe, We 
cannot be induced te believe that any one can poſſibly /o bus 
ſoul fixed upon Ged, or ſo intent wpon Ged, while be reads a Pray- 
er, 4s whiles be ſpraksir from bis «wn conception. To which 1 
anſwer, That he who rationally believes any thing impoſſible in 
the [cries of moral eſſects, where temper, education, cuſtom, and 
the influence of private affe&ions doth ſo commonly intend and 
remit the Powry of the Agent, muſt have more to propound 
then the meer experience of the Non-event. But the producers 
of this Argument plead nothing to prove it not poſſible, but on- 
ly experience ; and that not awiver/s/,but their ows : not daring 
to deny, but that others may experience the contrary, ac may 
be ſeen in their next words. We by®eperience ( not to de- 
termine poſitivelj of the frame of other perſons ſpirits ) a great 
" difference in the intention and ſervency of aur ſpirits, when ony 
words in prayer are directed aud determined by the 1uward heat, 
farvency and aff: tion of ou hearts, from what is, when our wird; 
are determined for uw by other m, yea by eur ſelves before the 
time of Prayer. Thus the Authors ſay tor themſelyes ; Bur if 
others may be admitted to teſſ their Experiences, they will ſay 
the quite contrary for themſelves. And though the Authors 
find it thus, as they erte H Yer, may be, the intention and 

: teryour 
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feryouris ſuch as argueth not the excellency of ex tempore Pray- 
ers above others, being no cer ent ſymptom it ſelf but poſ- 
fbly being the reſult of the meer natural and animal forces, or 
worſe, as wi! | appear by five Inſtances I ſhall immediately pro- 
duce; and if che Authors impartially ſearch theraſelves , they 
may poſſibly find a ſixth. 


— — 


SECT. VII. 


Five lorry cauſes affign'd, whereſore ſome men may br more fer- 
vent in extempore Prayers then in Forms. (1. ) An Anti- 
pathy age the one, and a perſwaſpon that the ot bor u 4 mark, 
of Grace, 2. The Novelty whichextemporary Prayer: give 

rope for (3.) Nature i more intent inthe exerciſe of gifts 
then of Graces, ( 4.) Self-love, mens natural affettion to 
their own. Tnventions, and impatience of Reſtraints. (J.) In ex- 
tempore Prayers there is room for Oltentation of Parts, and 

I ſome will imterpyer it) of divine experiences. 7 wo other 

1: #4uſes of this Fervour. | 


pathy againſt forms, having been taught that to pray 
y Form is no prayer; and on the contrary , it is a ſign of 
— te pray without one. This opinion hath ſo prevailed, 
that many men have gained a great name and repute of Reli- 
gion, meerly by their prayers, among ſome well. meaning, but 
imple people, who —— to be as skilſul as the tryers, who 
could rafte mens ſpiries or tones and phraſes. Now it is 
no wonder, that be can have but little intention or feryour in 
reading a form of Prayer, who hath a deep rooted antipathy 
againſt it; as he will but coldly recitea Poem, who nauſeates 
it. He may well be ſtruck cela in reading a Form. who either 
believes he ſins in doing it, or ſcruples whether he ſin or no. 
And onthe other hand no marvel, though he be intent and fer- 
yeat in making an extempore Prayer,who judgeth in any mea- 
ſure of the ſincerity of his heart, either by the copia verberum, 
which ſome call exlargements ;, or by the ſudden and eaſie ſug. 
geſtion of pertinent places of Scripture, or experience, to ſerve 
as argwments in his Petitions, * chat — 
t, 


( 1.) one men by their education have received an Anti- 
b 
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gift, do too much thus judge of their grace by it, is evident, in 
that often, if they be ſraitened, they down their cri, and 
queſtion their eſtate ; though before they bad a full plerepber 
bred in them by ſome precedent enlargements , and thoug 

they are conſcious to themſelves of no ge fin, or negleR, that 
might have altered the caſe, ( 2.) Some men may be more 
intent and ſet vent inextempore Prayers; becauſe there is ſo 
much place for »ovelry , which is fo taking with the nature of 
mans mind, This is ſo prevalent, that ſome have con- 
ſeſſed, that whereas at one time a Scripture hath been /er wv 
their hearts in prayer, to the powerful actuation and accen- 
fion of their ſpirits, and hath continued in proportions. 
ble force for ſometime , yet by degrees it grows Bale and out 
of date: So that when the ſame Scripture- expreſſion is uſed by 
them (though not induſtriouſly, but fortuitouſly, and with- 
out ſtudy) it hath loſt its ſting and Energy; it hath no more 
farour then the old Mam of Common-- Prayer to their 


variable G»fs. And then a new phraſe comes e's 
in. .I 


and acts its part with like vigaur fora time, Emi 
length by difuſe the old one hath recovered its 
ö 
Spirit. | ns, ſometimes bringing one expreſ- 
— the mind, and working it on the aſſections, and = 
times another, But Eri non ſunt mailtiplicanda fine ** 
tate; there is no neceflity to aflign a Adrtaphy ical cauſe for 
ſuch an accident, as we fee obyi effected by the powers of 
Natare. For Schollars experience the ſame thing in them- 
fiel vet, here the Spirit cannot be pretended , beginning to read 
or medicate on 8 »ew ſubject with great 5ntention and fervency, 
but ſoon calmed, and ready to lay it aſide, till the diverſion of 
a new one hath-made the old one new again. (3.) Nature it 
ſelf is apt to be more intent and fervent in the exerciſe of a 
gift chen in the exerciſe of a Grace; and therefore where there 
is place for the exerciſc of beth , there may probably be more 
intention and ſervour, then where there is place only to exer- 
eiſe grace: And in this caſe the {eſs intention is as acceptable to 
as the greater : For the over-plas may ariſe from the gift, 

not from the gra: whereas the Lord delighteth nor in 
of 4 wan, nor in his wit and tongue neither; but his 
in them that fear im, Te, this anſwer , He 
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that reads the Common-Prayer, enerciſeth ne gift in compa- 
riſon of that which is exerciſed in exrewpore Prayer; all that is 
left him to do, is, to exerciſe Grace, as faith, love, humility, de- 
ſire : But the other exerciſeth his memory, fancy, invention, 
an harder piece of —— de ſides method. Now ſince we 
are moſt ſtupid to the beſt and moſt ſpixitual duties; and had 
rather read a book where our parts and gifts are exer- 
ciſed, then a plain one (though more praftical f where the ex- 
erciſe of Grace is more pwrely and ſingly required : it is mani- 
feſt, that cattri pril us, there will be more intention and heat in 
the uſe of extempere Prayer, which ſets ſo many gifts awork, 
then if the ſame man ſhould uſe the Commen-prayer , which 
employs little elſe then his graces, And yet this overplus of in- 
tention and heat is hardly a better ſign to the perſon in whom 
it is, chat he or his Prayer is any whit more acceptable to God, 
then the intention and heat which a ſchool- boy finds in uſin 
his invention , and making his yerſes,above that which he fin 
— — For invention takes up the ſoul, be it 
in what ſabject it will. And this brings me to a fourth Rea. 
ſon , wherefore ſome men may be more intent and ſer vent in 
extewyore Prayers, then —— Common- prayer. ( 4.) Men 
are natxrally more aſſected with their own inventions, then 
with thoſe of others; and therefore extewpore Prayers may 
more aſſect chem then preſeribed forms , upon no better an ac- 
count then that of ſelf le. May be ſome have experienced, 
that they can better joyn with orheys in an extewpore be 
then in a Form : but that may proceed from the V Reaſon, 
and moreover from this I now name; That it is natural to 
be intent and feryentin hearing others to exerciſe their parts 
notably , and it is no more then we find in ing or heari 
any pie ce of xs, But the Authors have profeſſed , _— 
come not under this Reaſon , being not ſo much aſſected wi 
premedirated forms of their own: therefore becauſe ivreacherh 
not thew, 4 it doth others, I will not account it a fowrrh 
Reaſon , but ſubſtitute another, which, for ought I know, 
may agree to them. It is tr to the mind of man to be 
impatient of reſtraine, and love to be at its own liberty, 
whence it comes to paſſe, that a plauſible doth more pre- 
vail then a ſevere and fullen Argument , as or Reynolds, 
now Biſhop of Norwich, „ noted, . 
» # * - 
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tiſe of rhe Paſſions and Faculties of the Soul, cap. 4. Now men 
uſing their own liberty in extempore Prayers, but being limited 
and tyed up by Forms, they may be more intent and fervent in 
the former then in the latter , upon no better principle then 
that which is moſt predominant in the weſt corrupt men, which 
are the weft independent, and ſay, Let u break their bond. 
aſunder, and caſt their cerd from ut. (5,) In unpremedi- 
tated Prayers there is far greater room, and ſcope, and oppor- 
tunity for eftentation and vain glory in the diſcovery of mens 
parts and gifts; yea (as ſome hearers will interpret) of their 
graces — divine experiences. And what can fleſh and blood 
be more intent and earneſt about, then ſuch an employment ? 
And that the intention and feryour of many in their Prayers 
proceeds from this Reaſon, is evident from hence, in that when 
they pray before others , they wiil weepand make other ſuch 
ſigns of intention and fervour , but it is not ſo when others 
- pray before them, I bave now mentioned the five Reaſons I 
promiſed, which may probably cauſe the overplus of intention 
and feryour in men, while they uſe extempore Prayers, 
aboye what they find in uſing of Forms, I ſay not only pe- 
bly, bnt probably. For ſeeing the ſelf-ſame things are prayed 
for in the Letany,which can be the matter of the longeſt extem- 
pore Prayer, though not in that novelty, variety, and elegancy 
of phraſe, if the heat and intention they ſpeak of did purely 
oceed from the ſtrength of their defire to the things them. 
A t would be equal in both caſes. Burt ſince it is not equal, 
it — nee ds —— from ſome other cauſe, and probably from 
one or all thoſe I have aſſigned, ſince it is known that they are 
apt in their own nature to produce ſuch an inequality, It might 
be further conſidered, that ſome perſons, having entertained 
ſome private opinions of their own , are engaged by them to 
pray for ſuch things, which the Prayers of the Charch do not 
gol God, but rather the contrary ; as it was in the late 
wars, when the late King thought one Reaſon of diſliking the 
Commom prayer was, that there were ſo many Petitions put 
up for him, I ſhall only add a Reaſon, Which relates more pro- 
perly and eſpecially to the 2 ſpoken of, then to the in- 
tention of mind : And it is this, when a man doth ſtrongly bend 
his wit in ſtudy ( moſt of all in 5@vertion ) he. feels a ſenſible 
bear in his body, inſomuch that I have known ſome to put a 
i napkin 
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napkin dipped in cold water on their heads. Any man (1 
think) may experience , that in ſuch an employment he doth 
not breath ſo freely and frequently as ordinarily he doth ; 
which will be moſt apparent to ſuch as take Tobacco, even as 
a man holds his breath when he is about with all his might to 
ſtrike a blow. And this obſtruction of the breath alone is 
fufficient to eſſect an extraordinary fervency in the blood and 
ſpirits. Beſides, when a man is not only to i»vext, but to 
invent as f, as the Auditors expect he ſhould utter: in caſe 
matter comes not faſt enough, be will be apt to draw ont his 
laſt words to the great ſtraining of his body, and to make up 
the deſect of matter with more then ordinary earneſtneſſe in 
the delivery. Like him, whoſe notions being ext before the 
laſſe, lifted ap his voyce the higher, to make amends for the 

ivolouſneſſe of that which be produced; of whom one of 
the hearers ſaid, Thi Minifter will be hot in fpight of bu 
matter. Now this kind of feryency, being only the tumult 
of the bodily ſpirits, is not much to be reckoned of, as de- 
pending much upon age, temper, and the weather it ſelf: 
The aged and rome Chriſtian hath che leaſt of it, whoſe 
devotion, in te of ſlilneſſe and quietneſſe, comes nearer 
to that of the foul in ſtate of ſeparation, , The b«/enefſe. of 
this kind of fſerveny is excellently {played by that holy 
and learned Doctor Hewry Afore , is divine Poem of the 
Life of the Sol, in the deſcription Db Glaucu. And if any 
man would be better informed of the natura, Reaſons of 
ſuch hears and feryours , let him conſult Doctor Caſanhen of 


Enthnſiaſme. 
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| SECT. vii. 


The Minifters Reaſon, why anyremeditated Prayers beget inten- 
tion, an[wered. The Mind u not abſtrafted from all Crea- 
red Objefts in them. The advantage of the Prints and Cha- 
rafters in a Nek, in order to the eafie bringing of the 
Idea's into the head. The diſadvantages to the Hearers 
by extempore Prayers. The Soul diltates to the Tongue in 
Forms. 


Would not willingly paſſe over any thing in the Book which 
1 oppoſe, that hath any ſhew of Patronage to the cauſe 
maintained therein, and am careſul to anſwer every allegati- 
on under that head to which it doth moſt properly appertain. 
And therefore remembring, that page 28. this Reaſon is gi- 
ven, wherefore the mind may be more intent in unpreme- 
ditated Prayers , viz. Beoanſe the Soul ws more abftratted from 
all created objefts , then it can be while a great piece of the work 
i te le on the Beck to ſer what to ſay next : | think this the 
moſt proper place for a reply. My Anſwer is this, Ey 
man that is an expert reader ( eſpecially in reading that, which 
he hath read oſten, in a fair print) doth probably find, that be 
heeds the characters little, or not at all, but minds che ſenſe, 
or ſomething elſe. Nor is the Soul neceſſarily more ara 
from all created object in — Prayers, then it may be 
in reading a Prayer out of a Book. The created objefts, which 
are met with ina Book, are the Prints and Characters in the 
Book : But he that prayes without book ( eſpecially with 
vocal prayer) muſt needs look upon the like prints and 
amp, made in the Brain: or whatſoever things the fecies 
are, without which a man can neither ſpeak nor think, they 
muſt needs be created objetts;, The very Idea of a God be- 
ing a Creatare in the — of all that are not Plato's 
Scholler, as I ſuppoſe the Authors are not. And the legj- 
ble figner in the Book do ſerve to bring the inward phanraſwes 
more readily into actual view, and to marſhall them with 
leſſe labour, diverſion, and diſturbance. That which they 
ſay next, We de believe this may be experienced by any perſons 
raking to a man for by life , comes not at all into my 17 
* 
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But whatever advantages extempore prayers have to fix and in- 
flame the ſpirit of the AfiniFer, that which he ſhould moſt aim 
at in Publick, is to aſſect his hearers. And thoſe things which 
moſt affe& him, do many times leaſt aſſeck them, not being 
able to underftand what he doth underſtand, nor to follow him 
at the firſt _—_ a long-winded ſentence. He that 
writes never ſo deliberately and _— in the review ſees cauſe 
to alter many things for perſpicwity ſake; and much more may 
a ſudden Speaker labour under ſuch obſcurity, fince an Hearer 
hath not that time and other advantages of finding out rhe 
fenſe which a Reader bath, Therefore the main thing to be 
confidered, is, not the Miniſters own experience of whataltera-. 
tions he finds in b:w/ſelf by theſe two ways of Praying; but 
which is beſt for the People. They give their Opinion upon that 
Queſtion in theſe words, Nor can we believe that any Mini per 
praying in any form, mſcth ſo rational and experimented 4 mean; 
to affett bu hearcrs hearts, as be that aſeth none; As in preach- 
ing there is 4 certain lively efficacy of the voice, Which every 
bearer diſcerneth more in the Minifters ſpeaking ex animo, then 
ou bu reading a Sermon. I know not what others diſcern : 
ſhould think extempore Sermons made by the moſt able 
Preachers, much inferior to the preprared ones of much worſe 
Preachers. 1 have been more a with a Sermon read, then 
remembred: And when the Miniſter reads his Sermon, 1 a__— 
4 good one Bur let us fee the Reaſon why they believe 
wile. Becauſe the Speaker himſelf is diſcermibly not fo much af 
felted in reading as i ſpeaking. To make up this Reaſon, it 
muſt be ſuppoſed , that he who appears aſſected bimſe/f in 
ſpeaking, is moſt likely to affect ober: which is true, if other 
advantages be equa/, as if he be as clear as rational, and other- 
wiſe perſwaſive ; but not elfe, except among men but a fmall 
d above bruits, who are more convinced by a ſtrained . 
voice then a fober Reaſon, and take every knock on the Pul- 
pit for an Argument. Beſides I have known ſome as diſcernibly | 
affected in reading the Common-Prayer, as others are in their 
extempore Prayers. However, I think it not much worth 4 
Miniſters labour to raiſe ſach aſſections in his people, that are 
not founded upon the truth and reaſon of what he aſſerts ;, but 
only on the boldneſſe, confidence, and eagerneſs of the Aſſer- 


tion, I wiſh ſome courſe might be taken to prevent ſuch af- - 
fe ct ions, 
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ſections, rather then promote them: For ſuch Perſons that are 
ſo eaſily paſſive urider a loud voice, or other Symptoms of the 
the Speakers affetion, will hardly be able to withſtand the 
aſſaults of a bawling Quaker: whereas a wiſe man is ſo far from 
being aſſected with a noiſe without Reaſon, or with Reaſon for 
the noiſes ſake (for it is all * that nothing is more nauſe- 
ous to him, then to hear that ſtoutly inculcated which is but 
weakly demonſtrated. The Authors add but one more Note 
upon this Point of the expediency of extempore Prayers 1 and it 
is chis in the Chapter under animadverſion, Sect. 4. Speaking 
is an immediate att of the tongue, bat commanded by the ſoul , 
T be tongue M but the ſouls Organ, by which it exerciſeth that 
Power which God hath givenit, and it cannot be ſo well performed, 
as when the ſonl that direfts, performs its work by diftating imme- 
diatly to it. So that mach of the life and ſpiris of Prayer & loſt 
in praying by forms. How comes this concleſſen in, when there 
was no ſuch thing as [forms] in the Premiſes * Ihave but one 
ſhift to underſtand the Argument; and that is by ſuppoſing 
that the ſoul performs not its work by dictating immediatly to 
the tongue in forms, which is fo plain a falfity that I am loth to 
ſuppoſe it. Abd I cannot imagine what moved theſe men to 
aſſert it, unleſs it be this, that the words which a man utters in 
uſing a form are dictated by a Book. That is true, by the Book 
mediarly, but not immtdiatly, as they ſay. The Words are 
firſt in the Book, but they arc conceived by the ſoul, and thence 
dictated before they be uttered by the tongue. Indeed after 
much ſtudy for their meaning, I fancy at length, that they in- 
tend a greater EHI in the word Tire then I was aware 
of, If fo, poſſibly this may be their import; Thac the ſame 
perſon who contrives the form of a Prayer, is moſt likely ro 
utter it to the beſt advantage: which would be true, if he could 
contrive as well while he ſpeaks as before be ſpeaks, (becauſe 
himſelf beſt knows the weight of his own words) but not elle. 


SECT. 
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SECT. IX. 


The fifth branch of their firſt Argument, viz. T's diſputable 
whether it be lawful , fince there is no precept or preſiuent for 
ir is the word] anſwered, ( 1.) Diſputable adi are law- 
fall, when commanded. ( 2.) Few Attions are indiſputable ; 
Non-conformity i wet. (3.) We may do What we bave nei- 
ther precept nor example for. 4 ) There are General com- 
mand; _- the m/e of Forms : and Particular are not neceſſary ; 
proved from the Minifters own words and deeds. (J.) There 
are Particular commands and examples of Forms in Scyiprare, 
Their Objeftion, (| that the Litargy i not fitted to their neteſ- 
lities] anſwered. Three Reaſons for the reſtraining of thoſe is 
ſome caſe: who cas pray otherwiſe- 


proceed now toithe fifth and laſt branch of their firſt reaſon, 

contained in the eigth chapter of their book. The Paragraph 
_— thus; Ny Laftly (to add mo more) , if there were nothi 
elſe in the caſe, wi ſhould think it diſpmtable , whether it be 
lawfſml for us in the publickh worſpip of God, eſpecially as to the mer 
ente atts and parts of it, to de that for which we have no com- 
mand in the Word, ne Prefident or example. To which objecti- 
on, I have ready no leſſe then for anſwers , and the Reader 
may take which he pleaſeth; For that which will not fatisfie 
one man, will another. 

r. Firſt, What though the lawfulneſs of ſuch actions be 
diſputable ? they may not therefore be done, when com- 
manded? | have proved the contrary, Se. 2. Beſides what [ 
laid there, I add now another conſideration. Such is be diver- 
— the principles which men go by, char there are but few 
actions that are not diſpareble. By this Reaſon the Authors 
have conſuted their own non-conformity. For its certainly a 
a 4i/pmtable point : fince many goed- and learned men have 
actually diſputed it to the ſatisfachon of Readers of 
the ſame ſtamp, and their Arguments have never — 7. 
by their Adyerſaries. For all they write, is no anſwer, ti 
they undertake Hookers Eccleſpaſtical Poliryin che full body, 
and Dr. Sanderſon; Sermons with the Prefaces thereof. | 


F 2, Se- 
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2. Secondly, I have already proved, that it is lawful in the 
publick worſhip of God, yea in the momentous acts and party 
thereof, to do that which we have no command, Preſident, or 
example for in Scripture ; as in an Barb, &c. 

3. Thirdly, There is a Genera/ command for forms of prayer 
when they are impoſed by the Magiſtrate, For we are enjoyn- 
ed in Scripture to obey our Rulers, when they command fuch 
things as Gods word nowhere forbids ; and ſuch things are 
Forms in our Caſe. . As for a particalay command or exam ple 
in Scripture, it is not requiſite by the Authors own conceflions, 
which they make both in their d and words, For if you 
obſerve their deeds, they praiſe Godin preſcribed forms made 
by Hopkins and Starnhold- ;. whereas Praiſe being a part of 
Prayer, chere is the ſame Reaſon for extewpore Hymns as c- 
tempore Petitions. Again, when they viſit the ſick, they an- 
noint him not with O: And yet they ſhall be ſo far from pro- 
ppranntbene a viſication in Scripture, that they 
ſhall fad the — . — If they ſay there is not 
the ſame Reaſon for that a now, which was then; I re- 
ply, Neither is there the ſame Reaſon for avpremedirated 
ca or ug was then: Fer now forms are commanded by 
the Rulers , but according to the Anthors opinion, they were 
not then. But becauſe it is uſual with men co ſay one thi 
do another, condemning themſelves in that which they allow ; 
May be this giving of the Qyeſtion which we find in their deeds, 
will ſeem to be of leſs weight: ſee therefore how they grant 
it in their words too, Pag. 73+ Self. 9g. where they give more 
then I ask at this time. For I contend only for the neſs 
of doing things which are not particularly commanded ; but 
there they grant the lawfulneſs of i ſuch things: freely 
allowing the Magiftyate a Power to command u 16 keep the f- 
Ivtes and commandments of God, and leder that to do three 
things (I.) Tocommand as in the cireumftance: reldfng to divine 
Worſhip to ds theſe things which are generally is the 
word of G Now a Form of Prayer is doubcleſs but a eircum- 
Paneer of Prayer; and I have proved, that if the Magiſtrate 
thinks them convenient, Forms are generally commanded in 
(3) T's appeins time and place, Now, if he can ap- 
1 me Which be thin ka moſt convenient, though other- 
it would be leſo convenient; and ſo of pa-: I would fain 

know 
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know a reaſon why he may nor int a Form, which hethinks 
moſt expedient , — otherwiſe it would be leſſe 
expedient. And to gppoint to begin at ſuch a time, or to end 
at ſuchatime, is as really a limitation of the Spirit as to ap- 
point a Form, (.) To appoint ſuch circumftancer , without 
which the worſ#ip of God , in the judgement of ordinary reaſon 
muſt be indecently and d5ſorderly performed. Now this ordinary 
Reaſon which they ſpeak of, muſt be either the reaſon of the 
7 — or the reaſon of the people, or both, or neither 
of them, but that reaſon which is ef, whether of the one or 
the other. If they mean the reaſon of the people, then the 
ſenſe is,that the Magiſtrate hath power to appoint ſuch things 
as the ſubjet#; judge reaſonable, and we them for rio- 
thing : if both, we thank chem for as much: if they mean that 
reaſon which is beſt, without reſtraining it to any ſubject; 1 
reply, That reaſon in the Ie doth nothing, but only as it is 
ſome bodies reaſon, The beft reaſon hath in on no mans 
actions any farther then it is apprehended as beff. And except 
the Magiſtate bath power to command what he apprebenderth 
moſt agreeable to the beſt reaſon , be muſt command hat the 
ſubjects apprehend fo , or elfe he muſt command nothing at all. 
Therefore it remaineth, that the reaſon which is to judge what 
is undecent, is the reaſon of the Magiſtrate; and if be com- 
mand ſuch things as be undecent, ſo that they be not otherwiſe 
unlawful, the people muſt ſubmit by the Authors own conceffi- 
ons. | 
4. Fourthly , There are perticalay commands and examples 
in Scripture for forms of Prayer. For David: Pſalm; are 
Prayers: many of them confift more of Petitions then, of 
Thankſgivings ; and ſome of them . — 48 ſo in 
their Titles. Vet he appoints theſe Prayers robe uttered 
others: /;iag the perſons that officiate, not only in the ſenſe 
and matter, but in the phraſe and form; yea not only in the 
tune but tone Nr the inflr amenr; where with they are 
to be ſung. Indeed the Authors take notice of this Inftance, 
and gather from ita dean contrary concluſion. M canner 
but think that the holy Pſalmift: variety of Prayers ( none © 
which, as jo words and d phraſes, agre per omnia wirh another 
flenld rather teac h ws, we go to God in pray er that vr fhowld 
rather ta unto ns word; de * as God ſhalt pat thew into 
4 A 2 un 
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our hearts, &c. Mark the argumentation : the fore-menti - 
oned Prayers were to be prayed over and over again in the 
ſame words; Ergo, we ſhould in every Prayer take words 
de nowo. Indeed the variety they ſpeak of, ſhews that they did 
not ufe only ene form of prayer; but the Liturgy is ſo far from 
confining us to one, that che greateſt offence that ſome take at 
it,is that there are ſo many Prayers for the ſame things in divers 
phraſes. Thus ſome will be pleaſed neither full nor faſting, 
I might add to this Inſtance of David. Pſalms another in the 
Prophet Hoſea, chap. 14. v. 2. Ta with you Words, and tern 
unte the Lord, and ſay unte him &c. and another in Pe 2. 17. 
Let the rie, the Minifters of the Lord, Weep between the 
porch and the Altar; and let them ſay , Spare thy preple, © 
Lord, &c. It is frivolous to object, that this is the old Teſta- 
ments Direftory , themſelves, I believe, laugh at ſuch a conceit 
in the Ain; Yeathey argue for their ewe purpoſe from 
the variety of phraſe in theſe Prayers, as hath been noted. But 
if any require a new Teſtament example or command, we pre- 

2 both , Lam fare one. For, Ad, 4. 24 we have a 


bab 
pro t, which in probabi ty without any ſtretching will come 
to our caſe. 


For we find there a whole company of the 
Primitive Chriſtans in conſort with 7 Apoſtles —— 
lifting wp tbeir ve pcs with ane accord, and ſaying a Prayer, which 
252477 i inks terms. If it be ford har —— was 
not compoſed before-hand , but that all lighted upon the 


ſame words by inſpiration; this is more then any man knows 
however it will jul the joyning of veces 45 well as. brarts 
in prayer. is probable example, we have a particular 
precept for the uſe of one form, Lake #1. 2. Whey you proj, 
ſay, Onr Father, &c. as will better appear in its proper * 
where [ ſhall cite their own words in the 35. page of their 0 
We dowbt not but we may wſe it in the ferm: For is Reaſon 
of theirs under conſfideration,they * uſe 1t,except they 
had a command for it in the Word of God. 

The neut thing to be obſerved , is that Periphaſss where, 


hearts be ax they ſhould be, the Prayers there cannot W 
t 
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ted to their hearts, the matter of the petitions bei g only 
ſuch things as every Engliſhman ſhould deſire. Bur if they 
would have every man utter that in = which is ſet upon 
his own heart (as the phraſe is) whether reaſonably or un- 
reaſonably,there would be mad work. And I wonder how the 
ſaid Prayers ſhould not be fitted to their eee fries, ſince they 
ask all good things. Indeed ſome men have more neceſſities 
then others, and the Liturgy will not fit them , which no doubt 
did mech help to bring it into diſcredit, becauſe it would not 
ſerve on faſt-dayes in the late wars, to beg thoſe victories, which 
were accounted the one thing neceſſary by ſome men, And yer 
were it granted that it did not fic the heart and neceſſities of 
the Miniſter , ſo well as a Prayer of his own invention; yet 
poſlibly ic may better fic the peoples; and a Miniſter is to ac- 
commodate both his Prayers and Sermons rather to his — 
hearts and neceſſities then his own. For ( unleſſe he be like 
one of Fereboams Priefts) if he ſhould preach upon thoſe 

ints which ſometimes aremeſt material to beꝓreſſed on him- 
If and in that way which is moſt effetua! and prevalent upon 
his own more learned Soul, it would have but ſmall ſueceſſe 
among the moſt of his hearers, 1 
They conclude the Chapter to this purpoſe in many words; 
too long to be here inſerted : That if ftimted forms be allowed 
for ſome that canntt pray otherwiſe , yer it inet lauf much 
leffe neceſſary, for their ſab to reſtrain the abilitits — 
others that can. As forthe /awfmireſſe of reſtraining a gift, 
when ſuch a reſtraint is judged uſeſul, I have proved it before, 
As for ſſiry of it to ſome end intended, ir will appear in 
three . (I.) In caſe aniformity is aimed at. If the 
Captain will have his Souldiers keep their ranks, he muſt forbid 
the ſound to out- march the lame. (.) Incaſe liberty grant- 
ech to ſome to do that which they have x gift for, will provoke 
others which have it not, to imitate them beyond their ability. 
Thus the way to make tas men not to wear geld laceto: 
empoyeriſhing of their eſtates, is ſor grem men to leave it of. 
And thus the way to keep weak Miniſters from ext | 
beyond their power, is ſor more able men to uſe the Common- 
prayer, For if che denyal of liberty to ſome who have the 
ift for the lakes of thoſe their brethren which have it not, 
to cut the man fit for the bed, the granting — 
I 3 V. 


% 
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will be to Fretch a man fit for the bed, that I may retort the 
Author ſimilitude. Now fince both will needs lic together, 
it is more <quitable that the tall man pull up his legs , then that 
the low man be put on the Rack. ( 3.) In caſe liberty given 
to an Officer to do ſomething he hath a gift ſor, and the denial 
of that liberty to another Officer of the ſame ſociety , which 
hath no ſuch ability, but cannot be ſpared any more then the 
former , would make the weaker Officer contemptible and uſe- 
leſſe, eſpecially if he be the weaker only in that particular, but 
the ſtronger in others. In er caſe, one Miniſter having ſpeut 
more time in hearing the Sermons and Prayers of others, or 
brought up from his childhood to make his Prayers himſelf, or 
living among people which applaud extempore Prayers, and fo 
excite his invention, bath got the knack of ſuch Prayers, but 
by this reaſon is not ſo well ſtudied, ſo ſolid, and judicious, nor 
ſo able to contrive a diſcourſe upon premeditation: Another 
having been taught from his childhood to pray by a book , and 
afterward baving exerciſed bimſelf alone in reading and medi- 
rating of deep points — — abroad 11 hearing popular 
barangues, prayers an chments ; or laſtly,livi 1 
people which are more ed and ediſied by the — of = 
Church, and ſo giving no cocou nt to labour for the 
e faculty , comes to have but little of it; yet is as 
an Qfficeras the otbet, more able to oppoſe gain-ſayers, 
to regulate Church affairs , and to make a ſpeech to the people 
on any occcafion,if you give him time to contrive, and to com- 
mit to memory what he bath ſo contrived. Should this larrrer 
Miniſter be rendered contemproble,and ſo far uſeleſſe in his place, 
by anothers liberty to uſe bis extempore gifr ? But that the {ar- 
ter by this means is in danger to become contemprible amo 
—_— ſel conceit ed is plain by experience, an 
ed many times by Authors in their book : And much 
more would it be ſo, if he ſhould be pablickly prohibited, and 
ethers allowed. And ſo much for the Authors firſt Reaſon in 
their eighth Chapter, which is levelled againſt finred forms 5» 
ener al. 
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SECT. E 


The Mivnifters ſecond Reaſon [| that theſe Forms have beer: de- 

* filed by having been uſed in an Idelatrous ſervice | ej. 
fed. A may may do that aboxt and in the worſtiy of God, 
which hath been done in a» Idolatrous worfhip, proved. The 
groſs Idelatry of certain Non-conformiſts, po lutes not their ex= 
temporary expreſſions. 


73 He ninth Chapter contains their ſecond Rea- 
21 ſon, which goes on ſappoſicion, that it is law- 
ful to uſe ſome forms of Prayer, but denies 
it of the — 10 Litre) It is dawn ( a3 the 
| Title of the Chapter tells us) from the di/pn- 

7 the lawfulneſt of ng any form, 


compoſure , former 


ante ur, This hath been ſo offered. That the worſtip of t 
h of Rome & idelatrows , we hope no ſober Proteſtant will 
deny : T heir weneration of Images, adoration 7 the Eusbariſt, 
Invocation of the Saints, are all idelatrens. © Some of theſe are 
done is oft a their r uſed , [o that their werſbip, 
toties quoties, it i performed i idelatrons, thong i net in every : 
pare, 


_— —_— — . " 
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part,yet in the complex. To make up the Argument, it muſt be 
ſy Nied, hat ſome of the Prayers in the Liturgy are taken out 
(s-book , which may be true for I know, and 
therefore I ſhall anſwer on that ſuppoſition. ( 1, ) I wonder 
wherefore that Parentheſicis cram'din [| of meer humane com- 
poſition J. For when they come to give an inſtance out of 
Scripture. they make it in Fi offered coldols. Now I never 
heard thac fleſh was of meer humane compoſition, If the 
Authors have an art to make fleſh by meer humane power, they 
have more then the Tranſubſtantiating Maſſe-Prieft pretends 
to, and would do well to teach it the world againſt a Famine, 
I They lay only, that they have ſome dexbts about the 
Queſtion; but Ihave proved already that a meet doabr is to be 
over - born by the certain in junctions of lawful Authority. And 
beſides that which here they doubt, themſelves afficm elſewhere, 
if they know the meaning of their own words. As page 63. 
T he reverend Perſons, which had an hand in compoſing the Litur- 

Aid worthily in their Generation, 1 wonder how they can be 
laid to do worthily in impoſing this Liturgy , if it be unlawful, 
unleſſe they mean only, that they did not all out fo wickedly as 
their Predeceſſors, which impoſed the Maſſe: But by that rea- 
ſon he that murders a franger, doth worthily , becauſe others 
murder their Parents, The ſame confeſſion is made by them 
page 65. Certainly theſe firſt Reformers did liks wiſe and pions 
wes, It is true, they put in, With reſpeft to their age. But is it 
the part of a wiſe and pious man 5» ange, to impoſe ſuch aRi- 
ons as are unlawful? Again in the —— page, Their judge- 
ment was excellent as to theſe times. So it ſeems by what they 
ſay in both places, that it is a piece of an excellent judgement 
in ſome times to command men to ſin. But ( 3.) To let this 
paſſe, and proceed to the main ſtrength of their Reaſon, Their 
Critici/me about the term [| to fer ] ſhall be conſidered in its 
place. In the mean time I will ſuppoſe the ſenſe of their words 
to be this, That a man may not do ſuch things relating to the 
warſhip of God, as means, inſtruments, modes, or formes, 
which have been ſo done in an idolatrous worſhip, 5.e. a wor- 
ſhip whereof ſome parts are idolatrouſly performed. This I 
deny, and I give inſtances of my denyal. The love of money is 
idolatry ; and the covetous actions done out of love to it, and 
to procure its aſſiſtance , are not only mixed wich . 

| actions, 
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Scriptures and rhe 955 Fs, its 
commen people, &c. 7 2 Sc Sera Td vb 
tion by anzidelatrom Jens By this it appears, hat rt 
the meer uſing words in an idolarrous ſeryice, 
which wakes ee f Bod, 


ule, che, 
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; 777 ted b 
| = E: 
7 e luch A va 
| things of 4. divine inf > walls aa humane, 
. — pry rs was of d;vingjnftitution, ** 
might have been ed by bringing an Idol jntoit, much more 


then the cart could , on which es Idol was brought, which 
8 2 could 


44 a eee. 

could pretend to no more divine inſtitufion then that of the 
wheelwright. In like manger, ifa man ſhould take the conſecrs- 
red wine of n,carry it into the Ale- houſe, & there 
make himſelf drunk with it, the wine which is of divine inſtitu- 
tion, is (one d think! more, but at leaſt) as much polluted 
by the fai drunk e, 5 the Ade-bouſe can be, yea as mich 
as other eng not con Sued could In ſome caſes things 
of givin ation are ſo far froiti being priviledged 
from ion above 412 of humane inſtitution , 
that indeed the priviled more on the other fide ; 
as the pureſt white is capable of moſt fouling; aud as that whicb 
pollutes a Miniſter, 1 ne- man. The Authors 
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tively corrupted and pH- 


red, Bur this is Nr ſuck pollution 2s makes the uſe of 
thoſe words u whul to up vets.” For the Scriptures them- 
ſclyes are red both theſe WAYs:Ity as cett 
A toi bad end, as chat they mix 
be uſed to an excellent end; And the Authors themſelves teil 


» pag. 67. that Li] was 2 name applied to the true 
GS himſelf, Jg. TENG yo this wort was polfuted b 


2 tos bad end, and b e command not to u 
Hol. 2, 16. Thes fhats « 6c Meth yg 
of Scripture are capable of corruptls and ion, as well 


as forms of humane invention: and therefore the Authors 
diſtinRion hinders not the Argument, which they thought 
to have avoided by it from returning again upon them in 

full 
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full ſtrengtb. If they mean ſome other kind of pollution, bi 
Icannt 2 2 kind by it ſelf, which — the 
method and courſe of its fellows chuſeth not to inſect the moſt 
refined and delicate, but rather the more groſs and ſeculent 
conſtitutions : I can ſay nothing of it till they tell me w hat that 
ſtrange pollution is. For my part, I can at preſens imagine no 
other pollutions, which words that are true and good, te ta- 
pable of, beſides thoſe which I haye named; to which the 
phraſes of Scripture have been ſhewn obnoxious as well 8 
others. I know good ſpeeches have been rendered nauſeous by 
a bad ſpeaker ; and therefore they have been ſomerimes put in- 
to a good mans month to make them more acceptable: But the 
— good fi whe uttered by bad mea, is not 
grounded upon reaſon but weakneſs. For in truth they are 
worthy of themoreaccepration upon that account, as when 
the Devil confeſſed our Saviour ; ſince that is a moſt evident 
truth which extorts a confeſſion from the Adverſaries. I re- 
member what the Apoſtle faith, That ro the pure all things are. 
pere; aud Every — Cod i yord, and not hing te be re- 
fuſed. The Papilts might if they , ſpoil all the quaint and 
trite phraſes of extempere Prayers, if their uſe of t ren- 
dredchem im , and to be refaſed. If when the Authors 
ſay that words are polluced , they mean only chat they are 
rendred unlawful to be uſed ; then they beg the Queſhon in 
their Reaſon , diſpute M a circle, and their Argument runs 
round: The Liturgy may not be uſed, becauſe it is polluted, 
i, e. becauſe it — not be uſed. zug conceive, 
that mean ſuch a pollution as I have competible 
— then they are out in affirming that Seriptare 


pture could not be polluted, yet the uſe of the Lords 1 
| u- 


Form, becauſe the Papiſts did ſo. For — the form of 
words be not pollvted, yet * them as a form of —_ 
. 3 muſt 
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n accor et: ——— 2 7 the 
ter e ow their Reply 
601 Dr. 7775 r way) ſince the deceit which lacks in 
diſcovered in particulars let us put a caſe. The Scri- 
ter- Ah God i rich te all that call upon him. If the Maſs- 
- had this Prayer, Be thew Lord, rich to all q call wpon 
thee, Lask whether this Prayer be 'pollured by being in the 
Maſs book, Whenthey ay it us polluted, I muſt desi with them 
another way : in the mean time let us charicably ſuppoſe that 
ry. are not ſo abſurd, but will grant that this prayer is 501 
ted, thought it were in the Maſs * and that their 
eaſon is, becauſe this prayer yer conliſts o Scripture Phraſe. 
This anſwer being ſuppoſed, | reply thus : Id ſome of the 
angle terms of the propoſition ace in the Sctipture I quoted be- 
fore ; But the words ſo put together in this fer are not. For 
in Scripture the Verb ſubſtantive is of the Jadicative Mood, in 
the prayer of the Japerative; In the Scripcureit is of the third 
Perſon, ia the Prayer of the 10 Now if the Maſs. book 
defiles not a ſentence, in which he ſingle worde (which are 
the Elements of a ſentence) - ſo joyned rogether as no- 
where in Scripture; why ſhould any man imagine that the 
can deſile a word, wherein the Syllables and Lec- 
geg (which are the Elements of a word) are ſo put together 
as hey. ate nowbere in Sogn, ? Beſides, if they ſay it is 
Jufficient to keep Petition re e the Maſs, chat 
the words be e-words , found together no- 
where in Scripture in that form " c wherein they 
ſtandin che Petition , I anſwer, that in ſaying ſo they juſtifie 
the Liturgy. ee think, there is & prayer there, the 
— eee whole 9 are 
not to be f een ee when ſome particular 
Perſons or Officesare prayed for yet ſure a man mig a 

pray tot the 22 —— by che lame names, though 

they were {0 WOO in the, Maſs, book. Once more. This 
Petition [ Forgive Ze not only in 
the 8 oe of the Bropoſiciog and 
therefore if chere he am ſentences which can eſcape be proſa- 
N che Maſy book, ibu mult. he ons by their Reaſon, 
an man to give a ſatisſactory Reaſon; where» 
Jace ſaid * ae bepallated. | by the Mak-book 


The Reaſewableweſs of Divine Serwice- 
as eaſily. as any of; theſe 1 ſhall name :[ Lee nr in; 
W thee} or, Tenne te frew the go 
tref-] or, condemn u not for e fine] or a 
whuch ſpeak the ſame ſenſe, they be not found: word 
for word in Scriptute. I conclude therefore , fince the Au. 
thors confels that the Scriptures cannot be pollated by mers 
uſing t hem in an Idolatrous ſerviee ; and ſince I have · proved 


chat tuch Prayers — — ce chat of 
Ser ipture, are as unca 0 100 83 t ipturets them 
ſelves : if it be but farcher thatibe Prayers of the Li 


turgy in their ſenſt do agree with the Scriprures ( which I here 
— and — good when called thereto it muſt needs 
{ollow that. the prayers of the Liturgy remain unpollared, 
though they had been uſed in au Idolatrous worſhip, aud ron- 
ſequently may be lawfully uſed inthe ſervice of the true God, 
which will further appear in the next Section. 0 


— 


SECT. HI. 
Upon the Minifttrs Reaſon its unlawful th lh CHI 


hes for di- 
vine worſhip, built is time of Poptry. erte 
their A#/wer, that Churches are not up to | 
Churches ave Offered u traly Words. Tea nyo their N- 
ow Chiirchis may be put to no iſt at all, proved by the caſe of 
eats offered to Idols. rk | ; 
1 Have ſhewed how ill they el jaſtifie the uſe of Frriptart- 
5 —— op ed chat dane com- 
tion ate ſo polluted by rhe Papiſtsnſe of them. chat a Pro- 
teſlant may not uſe them. The fame may be eaſily 'demor- 
— coacerning the uſe of . — 
in the Rai | 
partrof — the Verdict of = 


can * 
in the ben ee en Cod, while they ſtand up- 
on the grounds they have laid down in this Chapter. "= 
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which they ſay upon this point, is word for word as followerh. 
Their Anſwer iy, wie tel, that then we muſt uſe none of 
oy Charches. '' Whew ye off er wp Churches 10 Ce by any rational 
«tt, we will conſider of thus fſrivelous anſwer , which inderd may 
concern them which dream of an holineſs in them by reaſon of 
dedication or the lik : It concerns not #3, Which only wſe them 4s 
convenient placer , in which we meer te ſerve God, &c. Ide ſum 
of this anſwer is clearly this, that the Authors do not offer 
Churches to God, as they ſhould do words if they uſed che 
Common-prayer ; and that they account no belineſs to be in 
Churches, as they account in the words wherewith they utter 
their Prayers, And ſo tbe Anſwer implies alſo,thar what _ 
have been offered in idolatrous worſhip , may be »ſed in rig 

worſhip, but nor offered ro Cod. But l wonder how the werd, 
that are uſed in vocal prayer, ue offered to God any more then 
Charcker. It is our aſſectians, and more directly our deſires, 
that are offered to God in Prayer : The words are only means 
and inſtruments to ſignifie theſe deſires before men, or to excite 
them to concur in the ſame defires, And the fitteſt and beſt 
words are but the ficteſt and beſt meaos and inſtruments; and 
ſo the words are rather the cenſeys then the incenſe, If we can 
be faid pr tooffer words to God, we muſt offer him the 
Air; or elle we only offer a bodily quality without the ſubjeR, 
.4 meer axtjeulate motion of the Air. But if words are ſaid to 
be offered, becauſe they are means and inftruments uſed about 
the offering ; then Churches may be ſaid to be offered too, be- 
ing likewiſe fic means und inſſruments to the ſame purpole, 
t another way. For doth not the builder of Churches 
ſigniſie his deſire , that God may be worſhipped ? And is not 
a Church, when built, a means to unite many in the ſame de- 
ſires? And is not che moſt fir and convenient Churth the moſt 
fit and conyenient means, as | ſaid before of words? And why 
are not Churches holy , as much as pbraſes and forms of words 
that are uſed in prayer ? Is not hohneſſe a ſeparation from, a 
common uſe to a ſacred and religious uſe?And are not Churches 
as muck ſet apart for prayer as words be ? If not; the more is 
the pity and But whether the Authors dedicate, offer, 


or 7 any belizeſ; in Churches, or no, it is nothing to the pur- 
pole (- though they think the Argument concerns not them 
tal they do ) ; For whoſoever ſhall conſidertheir ſecond Reaſon 


(as 
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Cas it is explained, paralleld; and proved in this Chapter) will 
eaſily diſcern, that by chat by that Reaſon it is unlawtul for 
them not only to offer, dedicate, or place; holigeſſe in them, but 
even to male uſe of them to thoſe ends, for bich they baye a 
titneſſe, either of their own nature, or by inſtitariong ſo that 
they may not pray or preach in them, yea they may not con- 
vert them into ſtables, or priſons, which the Authors make more 
tolerable then to dedicate them to God. Now that their reaſon 
forbids them as much to make a comme and natural ule of 
Churches, as ſacred,it appears by that cafe put by St. Faul, which 
they imagine to be parallel to theirs. He reſolves that the meat 
which a man was told was offered to Idols, ſhould not be eaten. 
The Authors think the Analogy of his determination makes ic 
unlawful to pray to God with ſuch forms of words that were 
uſed in an idolatrous ſervice. Their. Oppoſites. to drive them 
from this abſurdity, put another calc — like to che firſt às the 
ſecond is, and more ao) ſay , that by the ſame xeaſon it 
were unlawful to uſe Chaxghegthar have been uſedin an'idola- 
trous ſervice, The Auchorsreply , chat the ſecond and third 
caſe are not alike : for they «fey words in prayer, but they do 
not offer Churches to God. Now lex it be granced them, that 
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Churches were offered to God by the ſaid 7do/aters as much as 
Prayers, that is, the words uſed in prayer. And we ſhall find, 
that Churches were more conſecrated to God, by the ſaid ido- 
latrous worſhippers, then the words of their Prayers. For they 
accounted it ſacriledge to rake away the leaſt part of a Charch, 
and to divert it to a common uſe; butchemſelves uſed many of 
thoſe wor s about their common buſineſſes, which they uſed in 
their Prayers. 


SECT. IV. 


Another conſideration of theirs , viz. | That we might provide 
ether forms not uſed by Idolaters I anſwered. The miſchiefs 
of an aſſected ranning from the Papiſts. what &:ſtinguiſpeth 
4 tre Catholick from a Papi: Not phraſes, toner, habits, 
and geft are; but a greater Hunality, Charity, and Freedom 
of [ptrit. Noreaſon but a man may offer the ſame to God, which 

been offered to an Idol. 


1* the two immediately foregoing Sections I have made it ap- 
pear, that while the Authors labour to extricate themſelves 
out of the ſtriagent nooſes of their Oppoſites retortion , they 
have only more intricatly involved and entangled themſelves, 
It is time now to proceed in my animadverfions to the next . 
ragraph of their er under debate, in which they explain 
their fore - cited R in other words, and enlarge it with 
one conſideration not hinted by them before, viz: that there 
be other forms of prayer to be bad be ſide thoſe uſed by Idola- 
ters Their words axe theſe exactiy; Prayer 1s 4 piece of Go- 
. » 44 by a Rational 2 J ſouls ro be ſou to 
God. Now. whether it be lawful for m , whey the earth u the 
Lords and the fulweſy thereof, wheres God bath given us an abi- 
lity to freak, Words in another form, to talęuboſe very forms, and 
rs offer them wp 10 God in true Goſpel worſhip , Which have been 
offered in an idalatrous ſervice ( eng the matter of rhdſt forms 
ot thht rdelarromt ) us to 4 4 great Andr, nar can we be ſaticfied is 
the lawſulncſ f je, This affeftation of ufing diverhiry of 
phraſe from the pt, never law pleaded for before, but have 
often obſer ved to be praftiſed to my forruw. ' For _ men 
g a Aoneing 
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labouring to get far enough from the Papiſts in their ialec . 
have ſpoken like Turks in point of mans will, and like Gzoft ich © 
and Libertines in point of good works. But the true Catholic % 
Chriſtian can approve a good ſaying, whoever be the ſpeaker » 
and will behave himſelt to che Papi, as Sentea to the Epic a- 
reans; who, though he was a Stoirk,, co he borrowed 
many things from Epicurus, and gives this rea ſon, becauſe he 
could call truth his own , though he found it in the enemies 
camp, and under the enemies colours. The true Shibboterh, 
which muſt diſtinguiſh a true Cathelich, from a Papiſft , and all 
other Hereticks,is not words and phraſes, tones, countenances, 
habirs,and geſtures , by which characters Popery is uſually da 
and diſtinguiſhed among us; but it is a greater Humility, 

rity and Frerdim of ſpitit. And that the Papiſts and othe: 
Hereticks may ſee that we differ from them, and place the difle. 
rence of our Religion in theſe excellent, uncontrovertible, and 
moſt material points; I wiſh with ell my beare , that our lan- 
guage and phraſe were as hke to theirs, as — — lawfully 
may be, provided we ſtill rerain our Chriſtian liberty of vary- 
ing from them, Tor if the words and forms of prayer, which 
they uſe , be in themſelves true and good, it is not their uſing 
them which can make them unlawſul, notwithſtanding what 1 
have newly quoted to the contrary. For what though prayer 
be a piece of Goſpel ſacrifice, &c. ? ſo are our bodies, ſo are our 
eſtates, and both to be cffered to Cod by 4 rational aft of eur 
ſouls. Suppoſe then that my right knee hath bowed to an 
Idol, upon my converſion muſt not | bow to the true God with 
that knee, ſeeing have another, but only n ? Surely 
I ſhould uſe that knee to chuſe in Gods wotſhip,which had been 
defiled in the ſer vice of Idols, Again in point of Alus, which 
is no leſſe a piece of Goſpel.ſacyifice to be offered to God by a ratio · 
nal alt of er ſonls, then prayer is; may not a man give 
that money to the oor whichli knoweth hath been offered to 
a falſe God, or to the true God in an ĩdolatrous ſervice? ' When 
the Temples of the Pagans wer e in plates demoliſhed, 
migbt not the Emperour as well, yea meh better, have given 
the gold and ſilver, that was found there conſecrated to Idols, 
unto the poor, then have employed it about the uſe of bis Pal- 
hace or the affairs of State ? But ſince I ſee this Reaſon on foot, I 
lefſe wonder, that thoſe who had the Revenues of GY 
H 2 0 
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o long in their lanes did ſo little good witch them. May be 
:bey thought chat had been offered to an idol before, and 
therefore aught-not to be given to the true God, but to be cal- 
ed Mchaſit an, and condemned to the baſe ſervice of their belly, 
L ball condude m notes on the laſt quoted paſſage with one 
more Inſtance oſ common practice, which I hope the Authors 
themſelves allow of-, though it be verrwally condemned by the 
Reaſon which they alledge. Who the Authors of the Book 
are, I know not, nor what their way is. But I am ſure others 
of their mind in point of nog-cooformity , will uſe ſome ſen- 
tences of the Common-prayer in their cen pere Pravers , 25, 
what Gods ſervice as per fel freedom, and the like, Now if a 
whole Prayer be defiled by the Papiſts uſe of it, every parggt 
it mult be ſo defiled. If they ſay, that they uſe no Senten 
in their prayers, which have been uſed by Idolaters in theirs, 
excepting ſuch as are agrecable to the Scriptures; I muſt re- 
quire them to ſhew what ſentence of a Prayer in the Liturgy is 
not agreeable to the Scriptures, and when they bave ſhewn 
that; Ly yield them the caule.. But their preſent reaſon argues 


* againſt the lawfulneſſe of uſing ſuch forms of words, which 


themſel ves conſeſſe are ſor the matter of them true and agree- 
able to the Scriptures... 4 
Their Argent from 1 Car. 10. about Meats. cffered to 


Ils anſwered, Seucral Regions why, torms of prayer, cane 
wot bt liable es thyſe pol{ntiovs, which chole Meats were. 


TJ Hcl confeſſed abſyrdiciesſollowing from their aſſertion, _ 

let us now fee updn u hat grounds it is built; to which end 
L ſhall bete tranſcribe their nett words. The ground of cu 
ſcrmple & i that kroytun Text, 1:Cor. 10, where the Apoſtle 
treqreth concerneug * winefſe of eating meats hat had been 
engreffered to 1s He determines as to a double Ie. (I.) That 
it not la\Wwſal to tat ſuch meats in an Idels Temple. (2.) 15 
caſe it be ſold in the ſhambles, and we know it not, be determine. 
that me may\buy and cat it. But incaſe our Brother ſaith unto: 
, This hath. been offered to an Idol; he ſaith cat it net: ſe rhat 


ours 
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owr Brothers ſcandal up [wb a foundation is to be avoided by 
"7. He gives the Reaſon, btrauſe there is other meat tocar. T 
earth i» thALords and the fulneſſe thereof, Here they interweave 
an A- gument from ſcandal with that they have been fo long 
upon, drawn ſrom the unlawfulneſſe of offering that to God, 
which had been offered to Idols. I ſhalt conſider the caſe of 
ſcandal by it᷑ ſel in the next Chapter. For they arc two Arꝑu- 
ments, though the Authors obſerving (its likely ) the weak 
neſſe of each of them, conſound them together in theſe words. 
But I ſhall diftinguiſh chem in my anſwer; ſince if neither af 
them is of force fingly,they cannot be of force con junctly. For 
if rhe Common prayer may not be uſed becauſe it hath been 
polluted by the known uſe of it in an idolatrous ſer vice ( as 
they have ſpent a whole leaf to prove already, without menti- 
oning ſcandal.) then it were a fin to uſe it, though no man took 
offence at it; and to come afterward with the conſideration of 
ſcundal, doch not help on the proof that it is a ſin, but only makes 
it a double one. 48 
And again on the other hand, if there were more and 
weighty ſcandal taken at the uſe of the Common-· prayer, then 
at the non· uſe, in ſuch a caſe aman were bound not to uſe it 
(ſuppoſing it were everywhit as indifferent, as the chufing a 
piece of meat inthe ſhambles.) though it had never heen uſed 
in an idolatrous ſervice, And indeedit doth not uppeur to ine 
that the Apoſtle ſaith Eat nor, meerly to avoid ſcandal. For I 
doubt whether the caſe would not have been the ſame , if the 
perſon had feen it offered to Idols himſelf ,, or if not a brother, 
but an Infidel had told him; or if de had'boyght it ia a'dilguiſe, 
that no body knewof it. 1 am ſure the A argues fram a 
more intrinſecal Topick then the ſcandal of the ſpectator, 
viz. that by eating meats offered to Idols they were in danger 
to have fellowfoip with devils, fine thoſe that eat of the' ſee. 
ves are partakers of the Altar. Indeed the men I deal wich ſeem 
to reſtrain thoſe words to eating i» the. Idol Temple, but 1 
know- not upon hat Reaſon , for: whoſoever ſhall read che 
eighth Chapter, ſhallfind that the Apoſtle mo kes eating the ſaid 
fleſh in the Idols Temple to be no worſe then eating ic ina pri- 
vate, houſe at an invitation ſor there is do worle ſaid of the one 
then of the other hy this which bach been ſaid, the Reader will 
caſily ſee 4 way made to the diſcovery of d wide difference be- 
N 3: tween 
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tween the caſe of fleſs offered to Idols and the Lirmrgy ; ex- 
cept he be one of thoſe which are wont to blaſpheme it with the 
Nick · name of Porridge, When it is proved that ths Common 
Prayer is fleſh offered to Devils, and ſo brings us into danger 
of having fellowſhip with devils, then ſomt hing is done to make 
good the Reaſon, ard not till then. The moſt which the Au- 
ors ſay to this purpoſe, is in the next words; For our part, 
we are wot able to fat hm a Reaſen why a form f words fitted np 
for uſe in prayer, ſhenld not be liable to the ſame corruption and 
pollution, which a diſh of meat ſitted for nataral mſe u. But [ 
can quickly tell them more realons then one, wherefore ſome 
diſhes of meat (namely ſuch as Saint Pa ipeaks of, offered 
to Idols) ſhould be more polluted, as they word it. I mean more 
unlawful to be uſed then ſome forms of words can be, and in 
particular thoſe which are in the Liturgy, notwithſtanding the 
fore-mentioned uſe of them in time of Popery. ( _ 
ſaid Fleſh was offered to an Idol; but the prayers of the Li- 
turgy were offered to the true God, while uſed by the Papiſts. 
For the God to whom they prayed, hath the ſame Attributes 
with the God which we pray to. What though — think that 
bread inthe Sacrament is turned into the fleſh of Chriſt,& con- 
ſequently hypoſtatically united to the Godhead iI do not believe 
that think the bread is God. And they have a Scripture, 
which if taken litterally, would warrant their adoration of the 
bread , which the Pagans have not for their Idols. However 
none of the in the Licurgy were made to this breaden 
God. ge fd that — 5 — were not made 
to an Idol, yet t ing up of t rayers was joyned wich 
other acts of — — all they ha ve 
not left the caſe in the ſame ſtate with that which Saint Pas! 
tteats of: For thoſe meats were offered to falſe Gods. 
®ercfore to make the caſes alike, we muſt ſuppoſe the Hea- 
thens to offer fleſh to a falſe God; and at the ſame Aﬀembly, 
either before or after, to offer other ficſh to the true God. The 
Queſtion is, whether it were not lawful to eat the one, though 
not the other? I muſt ſee the one forbid as clearly as the other, 
before I can doubt of the difference. I might add, that 
if the Papiſts apprehend the Bread to be God, or if they wor- 
ſhip it with divine worſhip, yer they do not apprehend it to 
be Mars, or Ve, or other falſe gods, neither do they in- 


tend 


The Reaſonableneſs of Divine Service: 55 
rind to worſhip any ſuch God; but they intend to worſhip the 
true God, the ſame whom the Proteſtants worſhip : Bur the 
meats which Saint Pax ſpeaks of, were offered to other Gods 
then that which the Chriſtians worſhip. The Scripture faith 
they worſhipped Dr vii; and that they did intentionally, calling 
them by that name themſelves. Ard this is one, and that no 
inconſiderable altetation of the caſe. (2. ) The Apoſtle only 
forbids the eating of the ſame numerical fleſh which was 
offered to Idols, not the ſame 74123 — fleſh wis 
offered to Idols, yet a man might ea and though Mut- 
ton or Beet was offered to Idols, yet a man might eat Mut ton 
or Beef, ſo that it were not that ſame indiridzal Heſh, Mut- 
ton or Beef that was offered to Idols, But now the words, 
fentences and orations which arein the Common prayer-book, 
are not the ſame »wmerically with thoſe in the Maſſe book. 
Latine and Engliſh differ certainly as much as Male and Female, 
if nor as green and blew. Therefore when a Miniſter reads the 
Liturgy, he doth not ſpeak one word which is m riraliy the 
fame with thoſe which the Popiſh Prieſt ſpeaks while be ſays 
Maſſe. As toinſtance, The Proteſtant Reader ſays [Grans 
— 2 peace} : Bur the Popiſh Reader offers not theſe words to 

in his Idolatrous ſervice. May be be faith, Da nobis p- 
cem tu. But the word | Da] is not the ſame namerically 
with the word | Grant I: Yea , the Ear diſcerns as great a 
difference between them, as the Eye doth between red and 
yellow. The Gene of every word ſpoken is a ſound; and if 
the ſound be not the ſame, the word is not the ſame. Nay if 
the Popiſh Prieſt ſhould read in Engliſh, grant u thy prace : 
theſound which he makes, is not the ſame numerically with 
that which the Proteſtant makes, For the ſame numericall 
accident cannot be in two ſubjects. And there is another plain 
alteration of the caſe. ( 3.) By eating meats offered to devils, 
the Corinthians would be in _ of having fellowſhip with 
Devils, as the Apoſtle faith, and may be ſeen in the writings of 
thoſe that relate the Pagan rites and Ceremonies in their myſte- 
ries, and how the Devils were attrafted by them. Thus to 
this day thoſe which uſe.charms; amulers, or ihe like, do many 
times come under the power of the Devil in their bodies or 
eſtates; and are ſaid by Divines ro make an implicite, though 
not an explicite conraf# with him. But no ſuch danger of 
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laving fellowſhip with Devils, can be pretended in uſing thoſe 
words in out prayers to God, which were uſed to the fame 
God, though in a- ſervice performed to the ſame God 
after a falſe manner: ſuppoſing that the ſaid words are 
otherwiſe true and good, which my Opponents do them- 
ſelves ſuppoſe in this argument; And thereisa third alteration 
of the caſe, ( 4.) The Authors give this Reafon wherefore 
meats offered to Idols might not he eaten, as may be ſeen in 
their words cited already,viz. becauſe there was other meat to cat; 
T he earth is the Lords, ani the fuineſi thereof: which implies that 
it was lawful to cat ſuch meats, in caſe none other conld be had. 
Now this is our caſe in reſpect of the Licurgy, ſuppoſing it to 
de eſtabliſhed by Law. At ſuch times as are appointed for the 
uſe of the Licurgy,thereare no other prayers to be bad. I know, 
a man hath a natural power to put up other prayers: and ſo, if 
a Corinthian could by buying, or begging , or other lawful 
means procure no meat, but what had been offered to Idols; 
yet he had a natural power to ſtea ſome. But doubtleſſe he 
ſhould rather cat meat offered to Idols, then take thoſe meats 
which were another mans propriety by the Laws cf Corinth, 
and conſequently ſuch as he had no right to. And doubtleſſe an 
Engliſh Miniſter ſhould rather uſe the prayers of the Liturgy, 
though they had been offered in an dolatrous ſervice; then 
thole whichche Laws of England forbid him to medele with 
at ſuch a time: But that ſu many do otherwiſe, it may well pro- 
ceed from the ſweetneſſe of ſtolen witers. But b. lifes. this 
reſtraint of the Laws which allow us no other words to uſe, 
moſt men are. ſuxther reſtrained by the nature of the thing, ex- 
cept they haye ready at hand as rich a Sy/va of Synoximomn 
words, 25 as] variety of meaty. iN natuxes Cornugepin. For 
a man can hardly put up a petigion without uſing doe words 
that are uſed intbe WA Aud ſo by this Ron we ſhould 
not pray at it all with vocal prayer. I might brigg the, Autbors 
to — — abſurdity by arguing that their Reaſon makes it ut 
lawful to uſe the Creed a8 7 57 þ:ojellioagt Fauth, fuce 
tbe Popitt pets and be ARES hDOE Wrap book abe 
Apoſiles making; Bur Licar they Will grant cbeabſurdicy;, and 
ee not eee 1s «14s re 
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"JECT. V1. 


The Scripttwves that they bring, which forbaae the Jews to ufc 
ſuch words, geſtures, and ations, as Idolaters did, ſgniſie 
nothing to their purpoſe. Their Argument ſrem Hol. 2. 15,16. 
and Zech. 14.2, conſidered. Popiſb Idolatry is but an improve- 
went of the Non-conformiſls principler. TI eir Prerence Lt bat 
conformity is a ftep to Popery I confared and returned pon 
themſelves, who cannot conf ute 4 Papiſt but by quitting their 
own Principles. 


I Have now produced the Miniſters ſecond Reaſes with all rhe 
forces which they have aſſigned for its defence intheir ninth 
chapter; and have I think, manifeſted the very ſtrength of ic 
to be weakneſſe. Burt they come up with a reſerve in the Peſt 
ſcript, where they cite multitudes of Scripcures which forbid 
the Hebrews to uſe ſuch words, geſtares and actions that Ido- 
laters did : as to wear Linſie · woolſie garments, to let cattel en- 
gender with a diverſe kind, to ſow « field with mingled ſeed, 
to call God by the name of Baali. But I ſuppoſe the Authors 
can lawfully do theſe things themſelves : Therefore I ask them, 
if theſe hrohibitions bind us E»glifomen? If they ſay they do, 
let them give a Reaſon why they tranſgreſſe them, and it will 
ſerve their brethren, If they ſay that ſuch prohibitions bind 
us not to forbear the actions which are . there in termini; 
but other actions of the like Reaſon as having been done by 
Idolaters, as uſing the forms of prayer that were uſed by the 
Papifts , then they make themſel ves ridiculous. For how can 
a Law be ſuppoſed to forbid vy thoſe things which are not na- 
med, becauſe they bearanalogy and proportion to the things 
which are named, when the things rhemſelves which are na- 
med expreſsly inthe Law, are not forbidden ? If they interpret 
thoſe prohibitions as forbidding us ro do ſuch things as Idola- 
ters did, not in civil uſages, but only in divine worſhip (as 
ſomewhere they make the diſtinction); then we are to labour 
in all words, actions, and geſtures, in which we are leſt to our 
Liberty, to go contrary to the ſaid Idolaters: and conſequent- 
ly, if they have the Sacrament at Noon, we ſhould have it at 
Midnight, if chey worſhip toward the Eaſt, we ſhould worſhip 
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coward the Weſt ( as the Authors ſay the Jews were 
commanded to do for. the ſame Reaſon) , if their Churches 
ſtand Eaſt and Weſt , ours ſhould be ſituate North and 
South; if they preach out of a Pulpit, we ſhou'd preach: 
out of a pew; if their heads: are bare in prayers , ours 
ſhould be covered; if their Communion-table ſtands in 
the chancel, ours ſhould ſtand in the bell-fry. In all which re- 
ſpects, I believe, the Authors themſelves think it rot unlawful 
to be lixe the Papiſts , ſo that l wonder what — mean to quote 
jo many Texts, for bidding the Jews to be like the Idolaters not 
only in ſuch circumſtances of Worſhip as I have named, but 
even in ſome pun&ilio's much more trivial and inconſiderable, 
and ſome of them not atall concerning the Worſhip of God, 
as 725 Field with two ſorts of ſeed, | Thereis more ſhew 
of ſtrength in a Aſarginal note, which they put down, pag.97. 
in theſe words. Note that beth in Hol. 2.15, 16. and in Zech. 
13.2. two Text: plainly relating te the times of the Goſpel, Cd 
forbids al mention of Idolatry and declares ha vill, that it fonld 
net be ſe much a remembred. Now we cannot ſee how we ſhould 
obey theſe precepts in kerping their very rites; modes and method; 
of Worſhip. But I wonld tain knowa Reaſon why they break 
theſe Precepts (or rather Prophecies) by uſing ſuch Rites and 
Modes of Worſhip as Idolaters have uſed, (ſo that no Idolatry 
— — them) any more then by remem- 
bring and — names of ſalſe gods, which are the things 
ſpecified in both thoſe Texts: which certes are not ſo __ ex- 
pounded, that Saint Zake may not be found a tranſgreſſor in 
putting down the names of ( aſter and Pollux in the Bible it 
ſelf; or (if he be privi by inſpiration) that the Authors 
may not condemn their Bretheen, that in the cauſe of Non. 
conformity,kave ſometimes left reading the Scriptures to their 
Pariſhioners, to read Ovids Metamorphifis to their Scholars. 
I can conceive bow Saint Le and the ſaid Schoolmaſter: may 
be faid to mention and remember the name of Idols : but I can- 
not imagine how l remember the name of Idols by ſaying © 
God, the Father of heaven, have werey en ws! ot any other 
prayer of the Iaturgy. | Thoſe who in their Books, Sermons, 
yea and in their very Prayers, tell the people that the ſaid 
torms are tvken out of the Maſſe-book- , which for my 
part, I-proſeſſe to be more then 1 know ;, theſe arc they which 
keep, 


The Rtdſonablentſr of Divine Servrce, 59 
keep up the names of Idols: The greateſt part of the people 
would nor think of them, dut that their Miziſtersare their in- 
ant Remembrancers. The ſatme may be ſaid of the uſuat 
names of the moneths, and dayts of the week, which do include: 
the names of heacheniſh Gods and Goddeſſes , which ſome 
have taken much pains to ſhew and preſſe for the credit of 
Mr. Feſſe's Almanack : But his Almantc& would be needleſſe 
except theſe things were firſt preſſed by ſuch tinkeriy Retor- 
mers, who make work, that to they may mend it. For who 
thinks of Vin when he menrions Friday, though Free fignifie 
the fame Þ And who thinks of keeping a Feaſt to Sararn, when 
he celebrates the Nativity of our Saviour; or of honouring 
. Flerain a May pole? None, Tdarefay, or — 9 few, ex- 
ceptinꝑ fach as bave been endeoctrinated by the ſaid A. for mrs: 
No more then a man meats to {wear by Freude, when he 
faith or writeth Mebercule; which T am fare have met with 
in Theological diſcourſes made by Authors, never ſaſpeRed of 
any good inclination to Popery or other Idolatry. In-like 
manner, who thinks of the Lady of Lee, other Popiſh 
Idols, in reading of the Liturgy? Onfy che diſcourſe I oppole, is 
the direct way to effect that, which they pretend xo pre- 
vent. 23.022) 
have argued all this while upon the Authors ſuppoſition, 
T bat the worſhip 4 the Church of Rome bs the whole (complex « 
id-latrexs, Bat hey might e that a buſhel 
filled half wich went and kaff wird rye”, is buſhel of wheat, 
or that a Setmdn is non ain the whole complex, if ſome 
few phraſes of it be non · ſenſe; or that a Tranſlation is erro- 
neous in the whole comples if there be ſome few Errata in it. 
Whoſoever faith a Blackawort's white in the whole complex, 
according to my Criticks, tels alye, he be whirem his 
teeth. 1 might alſo add, that the papiſts in the groſſeſt part of 
their idolatry, in adoration of the bread are juſtified by a Ptin- 
ciple,which che Non- conformiſts (or moſt of them) do main. 
tain; and rheiridolatry is but the lawful emprovement of this 
Principle; vis. That Reaſon u nor to junge what points are 
be received as artiefer of faith, and white wot. © For this inciple 
being ed, thete is no warratit to mretprer thoſe words 
figuracively, This is my body, ſince all the warrant which _ 
tended, is, mat the literal fenſe is repugnant to Rraſen, which 
I 2 
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pronounceth it abſolutety impoſlible that one body ſhould be 
in two places at once. But according to this Hypotheſis of, 
the ex cluſion of reaſon, from the judgemear ſeat, the papiſt 
might reply, Indeed my reaſon zels me that it is zmpoſſible , but 
the Scriptare ſaith, T bis is my body ; and therefore I onght not ts 
mince the words at the command of reaſon , which bath nothing to 
do in matters of faith. Jndeed the Scripture ſaith, the Body of 
Chriſt it in heaven , but I belicue it is on earth tos at the Eucha- 
„i. Nothing but Reaſon gain-ſajes, ang ſhe hath wothing te do 
% judge inthe caſe. What can a man that goes on this Princi- 
ple, reply to the ſo much condemned Idolater ? Out of his own 
mouth he is confuted : He laid Cown the doctrine, and the 
other makes the natural and genuine uſe. Thoſe therefore 
which bold this principle, cannot judge the action of the Papiſts. * 
in adoring the Bread to be idolatrous without ſelf- conttadicti- 
on; and if they will act according to their light, this ſe. 
cond Reaſon Ggnifies nothing to them though it may to 
others. 
cannot conclude my notes on their ſecond Reaſon without 
re ſlectiag upon another, extracted ſtom the ſame Topick; and 
by what they have ſaid upon this Reaſon, rendeted more cre. 
dicable to the unwary and half obſerving Reader. For they 
have ſprinkled in ſeveral pages of their book many ſhrewd 
bints, as if theLiturgy uſhered in the Maſſe, and conformit 
were a ſtep toward ,Popery. As page 67. We know that a 
Ainifters and prople , who, are woſt , againſt Popery , are 
oy fry be wp Litnrgy« But a zeal for any cauſe , except 
it be bridled by diſcretion , and attended with an equal pace of 
ſtrength,is not the way to protect it, but to betray it. We ſaw 
lately, that the States men which were maſt c for the good 
eld CanſeJoſtit ; and the King had not better friends then bis 
moſt implacable enemies. Fary is bad in a. Champion as 
roypour ; it is an even temperature of wiſdom and yalour which 
doth the execution: A ſober Proteſtant, though he rageth leſſe, 
ſhall 2 22 on a Papiſt then a = Fanntich, The 
eateſt part of, the i againſt Popery, which is fgund amo 
the Nowconformifts, is like chat of — e e en 
bimſelf while he would ſtrike, his ſoe. They are mad againſt 
Popery, but they cannot tell why; they cannot conſute it with. 
out condemning themſel ves, as Lcould prove in many Inſtances, 
"TR 
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This unguided c will be ſure to run far enough from Popery, 
and fo runs into it; as be that fails round the Globe, the ſur- 
ther he goes, after he is half way, the nearer he approacheth to 
the place from whence he ſet our. Thus the Quakers, a confi. 
derable part of the Non-conformiſts, rayled at 2opery till they 
began to be taken for Jeſuires, or their diſciples. I have heard 
of ſeveral Papitts that have turned Proceſtants by the reaſon- 
ings of men eu for the Liturgy : But I profeſſe unfained- 
ly I never heard of one that of late years was won by any Non- 
conformiſt, excepting by Mr. Baxtry : And | believe be would 
have been as unfucceſstul as others, but that he goes upon more 
moderate principles. Me thinks the example of Doctor Cſcat, 
now Biſhop of N«rham, once molt ſuſpected of P zpery ſor his 
Lal for the Liturgy , and yet exercifing a no leſſe couragious 
then conſiderate zeal againſt Popery inthe tim: of his exile; me- 
thinks, I ſay, this example alone were ſufficient, not only to ſtop 
the mouth of calumny in this particular, but to nom plus 
jealoxſie it ſelf, 1 conſeſſe in ſome things the Confor miſts 
come nearer to the Papills then others; but it is as Souldiers 
make their approaches to the enemy to fight with him, and 
are therefore many times thought to fi away ; but when they 
return with their ſpoils, captives, and 7 rephees,none is ſo hard- 
faced as to maintain the ſuſpicion, Mr. Baxter. himſelf, it is 
known, hath not only been ſuſpected, but yerily believed to be 
a papill. and that by ſome Rabb;*s, meerly for his conceding 
ſome Poſitions to the Papiſts, which no reaſonable and juſt man 
candeny them , whereby he hath done more to the ſhaking 
of the very foundations of the Papal Sea, then all the Non- 
conformiſts that ever mannaged the Controverſie, which I 
eyerheard of, But I have ſo much to ſay upon this ſubject, that 
it would require a Book by it ſelf : Doctor Sanderſon in both 
his Prefaces to his Sermons bath ſhewed, how much ſer- 
vice is done to the Pope by the Non-conformiſts in Wa- 
ny particulars; where the Reader may be ſatisſied concern. 
ing the falſeneſſe of that which they affirm page - 409. 
That there is nothing of more tendency to confirm the Pupiſts 
in their way of worſhip, then for them to ſee ms keep much 
the ſame. Indeed they may be confirmed in the good parts of 
their worſhip by ſeeing us do the ſame, and all the better; it is 


better they were Papifts then Arbeiſts ; But how can they be 
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confirmed in the bad you of their worſhip, by ſeeing us to uſe 
the good, and refuſe the bad ? They are rather confirmed by 
ſuch as refuſe the whole: For then they will think a to be re- 
fuſed out of bumour, fince ſome apparently is ; and that we 
have no more reaſon againſt the bad then againſt the good, 
fince we carry our ſelves with the ſame averſation to both. So 
t hat the experiment they relate in the ſame page, How ſeme 
forreign Papiſts, liſtening at the dert, where they bave beard 
Service read and ſung, cried ot, This the ſame with onr: : 
This experiment, | ſay, is tor the credit of the Liturgy, as more 
facilitating the Papilts coming over to us, and being a more eaſie 
ſtride then extempore Prayers, The Authors tell me very 
news, and 4 am heartily glad to hear, that the Papiſts 
in to like that ſervice which herecofore they perſecuted 
with fire and faggor. And ſo much for the Miniſters ſecond 
Reaſon, contained in their ninth Chapter. 
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Their third reaſon from ſcandal, conſidered. (.) No ſcar 
dalt hath any foundation in re. ( 2.) No ſcaudal & allow'd 
in Scripture. ( 3.) It « but juggling for thoſe to plead 
ſcandal, who bold the things unlawtul. Or ( 4.) Who endea- 
vour not to convince the ſrandallced of their erronr , but d- 
themſelves moſt confirm them in it. (J.) The command of 
Amtherity omr- weighs ſcandal, and alters the caſe from that in 
St. Pauls dayes.' (6.) Their Argument ſtands charged equally 
againſt the Directory ile Liturgy. | 


Tz Authors finding their Reaſon, drawn from the uſage of 
the Liturgy in times of Popery, to be too light, and the 
other taken from the ſcandal 7 Brethren that are offended 
therewith, to be no more ſolid and weighty , have ſophiſtically 
joyned them both in one in the ninth Chapter, that their Re- 
ſpondent might be as much cumbered in the defence of his 
cauſe, asa man that fights with two at once. For one Anſwer 
will not ſerve for theſe two Arguments, which they have con- 
founded together. But Ihave manifeſted already that they 
are two diſtinct Arguments, ſince neither of them is rendered 
more accompliſhed for the purpoſe by the acceſſion of its fel- 
low; and the Authors themſelves acknowledge the diſtinction, 
as by the many words they ſpend to prove the unlawfulneſſe of 
offering that to God, which hath been offered in an idolatrous 
ſervice (without mentioning the caſe of ſcandal) ſo alſo in 
the Title of their Pofſcripe where they plainly ſay, that the 
latter is awother Reaſon from the former. : Therefore having 
anſwered the former , it is very reaſonable according to the 
laws of Method, that I make the examination of the latter 

(taken 
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(taken from the ſcandal of brethren) to be the proper ſubject 
of this preſent Chapter. In the fortificarion of which, the firit 
thing they do, after the naked propoſition of it, is to prevent 
an anſwer : The Prolepf is in theſe words; We are aware what 
the Doctors of Aberdeen ſaid of ed, te prove that the ſcand.l of 
Brethren weighs light, when put is the ſcale with the command of 
Authority. There may ſomething be ſaid for their Aſſertion, 
where the ſcandal u meerly paſſive, and bath no foundation in re; 
only men are «ffended, becanſe they are offended, But where the 
[candal is (much, as ts ſo far alowed by Scripture, that a fegative 
precept is gives wpon it, Eat it not; we ate not of ſo cafe a faith 
4 to believe what they ſay when Cd Word ſaith, Do it not. 
To this l reply ( 1.) That noſeandal hath a foundation i re, 
The foundation of ſcandal is the errour and weakneſſe of the 
Perſon ſcandalized: And we ought to be ſo far from reſpecting 
leaſt ſuch offended perſons, that ſeem to labour under. the 
greatef weakneſſe , that we are to reſpeR them . For to 
offend the little ones is worſe then to offend the Phari/ces, 
D:#ers, and Rabbics, But now generally theſe which are 
offended at the Lirmrgy, as they do think themſelves the mot 
able men and women, and accordingly declaim againſt the 
roſſe ignorance of others, yea even of the Clergy, making it 
Weir recreation to ſcoffe and ſcorn at them, and to contrive 
and tell ridiculous fables of them; fo by the Authors them- 
ſelves they are many times acknowledged to be the ableſt ſort 
of Chriſtians and Miniſters, and therefore they qught not to 
abſtain from conformity for fear of offending them , whoſe 
offence is rather counterfeit then real, having no foundation 
in r that is, in weakneſſe, nor in any errour, wich is not eaſily 
vincible,if they are of ſo great gifts as they have the credit of. 
( 2. ) Whereas they ſay, that the ſcandal alledged is ſuch, and ſo 
far allowed in Scripture , that a negative Precept is given upon 
it, Eat it not: | anſwer, that no ſcandal is alowedin Scripture, 
and no Scripture doth ſo far allow a reſpelt to the ſcandal taken 
at the Common-Prayer, as to ſay, »ſe1r nor, eſpecially when the 
Laws both Eccleſiaſtical and Civil fay , zſe it. For I have de- 
monſtrated in the Chapter tore-going a vaſt difference between 
the caſe of mears cffered to Idols and the Liturgy, (3.) It is 
but juggling for thoſe perſons to uſe an Argument drawn 
from fcandal, who believe the thing «zlawfa/, though no 
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offence were taken. For mhoſoerer ſaith , he be doth not an 
action becauſe le are offended,” doth thereby confeſſe, that 
be thinks it an j«diferenr thing, As if a man ſhould ſay, / 
commit nat Ader beeanſe if 1 did, ] D offend the Brethren : 
The hearer would conclade, that the ſpeaker either thinks, that 
adultery is otherwiſe lawful, or elſe dorh bugely prevaticate 
Therefore, ſeeing the Authors do think the uſe of the Common- 


prayer oe geen no body taok offence at it, they ſhould 
y 


have done in to cut the controverſia, and not 
mention ſcandal, that a ſpeedy iſſue might be cured. For 1 
cannot fee how I can argue with them upon the point of ſcan- 
dal, but by luppoſiag that the perſons, who fear to give ſcandal, 

ing the action, grant the action to be lawful, chough they, 


w era to ſcandalixe, judge it unlawful. And there- 
ſorel'am torced to proceed here on that fuppofirion. (4.) Such 
Perſons cannot reaſonably pretend the ſcandal of their Bre- 
thren as a Reaſon of their Non conformity, till ny Bye uſed 
all means within their power to convince the ſcan ized Bre- 
threo, that their offence is can(eleſſe, and therking is fawful. 
But if they on the contrary by their actions, ſermons, aud 
familiar conferences, cheir writings, do labour to confirm 
them in that weakneſſe and ertout, which cauſerh the ſcandal 
{ as uſually they do) then this ſcandal. is no more excuſe for 
their forbearance of conformity , then it world be for x child 
which comes not when calledby bis r w lay, 7% deren were 
lacked, when he bad. locked them imifelf, (5.) Amanisro 
forbear many things, that he may not give offence to others, 
in caſe he is left ro his liberty; which yer be is bound not to 
ſorbear, but to do in caſe be be commanded by Authority, which 
is the caſe in hand. (6, This Argument (H it were of force) 
would evince it unla vſul to uſe the 15 as well us che L. 
1 For there was never Lirargy Of Direttory made, nor can 
any be made, as things ſtand, but ſome will be offended ar it. 
Therefore other circumſtances are to be conſidered, which 
have a power to render the offence inconfiderable , of which 


ter. 
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SECT. II. 


( 7.) The ſeveral Sid of Non-conformilts waky nothing of 
offending one another. An Inſtance in taking the Scandalous 
Tithes, (8.) An anime Eſſay of theſe Miniftert might 
remove the Scandal. What they count ſcandal, is loſſe of Ne- 
putation. Upon What acconnt it is better that ſome ſuffer, 
then that Forms hd be laid aſide. Perſecution lies at their 
own derer. Their little engaging againſt tbe known enemies of 
God, meny vices, 


( 7.) Te ſeveral Sects of Non-conformiſts make nothing 
to offend one another. The Prerbyrerians the Inde- 
pendents, and they the Anabaptifts, and they the Quakers, and 
ſo vice verid, while every one of them doth what ſeems good 
in their own eyes. Why then do they ſcruple it in uſing a pre- 
ſcribed Form of worſhip ? May they offend the Brethren on 
their own heads, but not when commanded by Authority? If 
they anſwer,that thoſe things wherein they offend one another, 
— * each party counted neceſſarily good , but the uſe of the 
Liturgy they account a thing deferens (for ſo we muſt ſup- 
poſe - Ha to ſpeak,if they argue upon ſcandal ) and therefore, 
though they boldly offend one another in the former actions, 
they dare not in the latter: I reply, that rhey ought to account 
conformity neceſſarily gend ſo long as it is required by Autho. 
rity ; and they-ought not to accognt theſe actions nt ceſſatily 
dy which they offend one another. As to inſtance, how 
many were offended at the Miniſters for taking Tires? Yet] 
never knew any man who feared to give the offence, though 
it was nota neceſſary duty to rake them. For why might not 
the Miniſter temit the Tickes of his Pariſh, as well us Saint Pasl 
did remit the contributions of the Corinthians? Nothing can be 
ſaid for taking Tithes, notwithſtanding the offence taken therear, 
but the ſame may be ſaid in the defence of Conformity , for all 
the offence which is taken at it. Vea, and that which makes the 
caſe worſe, Tithes were as really offered to God in times of 
Idolatry, as the Prayers of the Liturgy , and their offended Bre- 
threa uſually called them Antichriſtian Tithes for the ſame rea- 
fon.But may be,the Authors make light of offending — 
| de 
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beſide their own ; May be, they would uſe the Common 
Prayer, if only other Parties were offended : but they dare 
not offend their own Parry. Thereforel anſwer. (8. , 
That there is no fear but that the Miniſters whoſe caſe is here 
pleaded, have ſo much Anthority and influence upon their own 
party (whom I have found more ſubmiſſive to one ſentence 
quoted from their own Teachers, then to an hundred Reaſons 
in this caſe) , that if they would, they might eaſily change the 
Peoples minds; eſpecially, if they were unanimonſly reſolved 
on the Eſſay, as they ſeem to be on the quite contrary. Yea 
thoſe who had ſo much power to bring them into the Error, 
cannot have much leſſe to bring them out; and they are the 
more bound to endeavour it. But in that they do not fo much 
as attempt it, it is very probable even to Judgment of 
charity it ſelf, that what they call ſcandal of the Brethren, is 
loſſe of Reputation among their own Sect; and the Biſhop of 
Exceter; cenſure is eaſily reconcilable with that Cheriry and 
Candey which the Authors miſſe in the fame, and | 
thereof in theſe words; The Bid of Exceter & wiftahen 
therefore in ſupgefing that we forbear the wing of the Litar 
ont of a little point of Reputation — one Pes — 
weak then wiſe, and to be pittied more then imitated; and he 
fer little candor er charity in ſaying, we ſacrifice our e 
ments to our credits, and out of a fear and lothneſs to offend. ſonte 
people, may tafply convince and ſatiufic ar well by our 
examples as Ai wments, &c. This t ſpoken like 4 tender and 
good Chriſftian, Why not? For if the People are in an Error, and 
that ſuch an one which hath already done much miſchief in 
Churchand grate, and is likely to do the like again, except 
Gods great mercy prevent, and the Miniſters know it is an Er- 
ror (for that mult be ſuppoſed, if they expect the benefit of 
this Argument), and yet will not labour to undeceive their 
People, eſpecially if they have been means of bringing them 
into this Error themſelves ; can Charity it ſelf imagine other - 
wiſe , but that this tenderneſſe — only out of a point 
of Reputation ? Whether it be ſo, God only knows , 
to their own Maſter they muſt ſtand or fall: But ſo it appears. 
For though they oppoſe to this cenſure a profeſſion that they 
dls not think, Non-conformity to be now the way to credit; yet they 
muſt certainly mean only a Credit with ſowe Perſons, _ 
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they cate dot for. But that Non-conformity is the way to 
get Credit with eber Perſons, it i manifeſt by chat which the 
Authors lay in their Pofſcripe of their own obſervation, viz. 
T bat thele who have ret te the w/c of the Commen Prayer, 
baut wade themſelves the ſcorn of ſome , and the grief of eber, 
There is no ſuch Reputation to be gained by a Dine as to 
preach againſt that which eſtabliſhed by Law, and to be the 
Head of « diſcontented Faction. For that canfe which hath 
leaſt of the civil power ro maintein it, ſtands in moſt needof 
wit and abilities to defend it: And the abilities which are ſo 
uied, ſhall be taken notice of and admired , when thoſe which 
defend the oppoſite cauſe ſhall be g@yer-looked as neealeſſe. 
Beſide that it is glorious in the Eyes of the vulgar, to opry-face 
Authoruy, to go in a ſingular way; and for a man by bis ir- 
regular actions to cenſure bis Superiors as if he were above 
them. Upon which account the Cynicks of old, aud the 
Jester ne, for all cheic pretences to humility, ba ve deſer- 
vedly obtained from wiſe men the name of che proudeſt and 
moſt ambitious Sects that ever were. 

The Authors ſtay moſt upon this Argument in their Pofi[cript, 
and therefore thither I muſt fol ow them hen | have firtt left an 
animad vet ſion upon the exclarnation they make in this chapter 
aganiſt certain perſons,wbo(they ſay) bad rather their Brethrem 

* old priſecanted, and aff the Chriftian Werl ſcandalizts, then 

DS — — gaeftion ſponld be lad afpde. f there 
were ay ſuch pe Iwo not but ot y be more 
blame-worthy , who had rather provoke thoſe perſecutions 
and pull them down on their own beads, beſides the ſcandali- 
zing of a —— of the Chriſtian World , en that 
that the ſaid forms of Prayer ſhould be uſed. But indeed ! 
know no ſuch Perſons as thoſe whom they ſtigmatize with this 
deſeription. For neither are / the Chriſtians is the world 
ſcandahzed with the Prayers, neither. do] know any that had 
rather their Brethren ſhould be perſecuted, then the Prayers 
laid afide, the laying of them afide being ſingly eonfidered in 
the compariſon, and with abſtraction from thoſe things which 
are pretended as a Reaſon why they ſhould be laid aſide, or 
would follow there-from. The ers of conformity exact 
their due, give them their due, & then you may expect a diſpen- 
lation: otherwiſe the compariton is unjuſtly made betwixt the 
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[ufferings of thoſe which ſubmit not, and the keeping "p of the 
forms i | he compariſon ſhould be made betwixt the ſaid / 
fering,,and the keeping up of the Credit and Authority of t 
Laws. It were ſurely better that the Magiſtrate ſhould keep 
them up, then that the contempt of bis Authoricy being grown 
ſoinfolent and mighty that he cannot maſter it, ſhould force 
them to lay them down. For the keeping them up no: withſtand- 
ing the ſufferings which by accident of humane corruption are 
conſequent thereto , can prove only to the prejudice of ſome 
particular Perſons, who (while the Law is in force) deſerve to 
incur it by their own Act: But the laying chemdown upon ſuch 
an account, would be ys to the whole Church and 
Kingdom , by ſubmitting the diſcipline of both to the head- 
{trong outrage of the SubjzeR, Suppeſe a Maſter command his 
ſervant ſome /;ght matter upon pain of /«fferiag : It is not in- 
deed better thac the ſervant ſhould ſuffer, then that the com- 
mandment ſhould be revoked, the terms of the compariſon 
[y and ralf confidered, But it is better that the 
c nt ſhould not be revoked, then that the fervant 
ſhould get bead over bis Maſter. Let the ſervant his 
„ and then be may 7 his Maſters i .— 
in remittint the command. Let the preſtriptioms of the Ligur- 
7 4 yet certaay ,,Der is mutter 
of importance, and that i it which is conrended for ; and it 
were better that tbe SubjeRt ſhould ſuffer, then tharobedience 
ſhould be denied. By which note 1 may stfo anſwer #norher 
Argument which they bring in the go. page ofiheir Book : viz. 
T hat thong h the ceremonies were | awf ul, yet they are net expedient, 
breanſe thry wil bring ſo s and ſufferings : awd ver 
thing which us 80 j. far as it i mot expedient ue wot la 
ful. To wbich Lanſwer (1. ) A private mans »fing of theſe cere- 
monies cannot be inexpedient in neither of rhoſe reſpects; 
neither in reſpect of ſcandal, nor in reſpect of ſafſering?. For 
as ſor the former reſpect, Ihe good of obedience doth overpoiſe 
the evil of ſcandal. And as tor the latter, The uſe of them 
briogs no ſuffer;ngs on him that uſeth them neicher dotÞ his 
uſing them make another ſuffer who uſech them nor, but only as 
he who doth his duty by accident aggravereth the caſe of him 
who omits it. (2. ) Suppoſe that the ceremonies were too 
light a d inconſiderable to be 1 by ſuch penal Laws, and 
3 


on- 
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conſequently that the waking of the Law was inezpedient, 
though the keeping of it-be not; yet, if the Magiſtrate jud 
it expedient , he 1s bound to make it; and much more may be 
look for obedience to it, when it is already made, until it be re- 
pealed , yea though be judged it inexpedient. Nay further. 
more, the caſe may be, that the ſame Law, which was once inex- 
pedicnt to make, it may be no lefle inexpedient to repeal, as I 
inſtanced before , when the repealing of it ſhall let looſe the 
reins to popular inſolency, and ſhall be interpreted as done out 
of fear of a mutiny and inſurrection. To conclude, the ſuffer- 
ings which are pretended , can at moſt be only an Argument to 
the Adagiſtrate to alter the Law but this can be no reaſon 
wherefore a Miniffer ſhould not keep the Law while it is in 
force, which is the end it is alledged for in the Book. - There is 
no man can be more againſt placing much moment in the light 
appurtenances of Religion then I am; or for Liberty to vary, 
ſo it beextra caſum contemptius : But to ſee men take this Li- 
berty, becanſe the Magiſtrace thinks not fix to Fre and 
while chey expect his indulgence in things which they ſcruple, 
not to obey him ſo far as they can without ſcruple ; and laſtly 
to ſee thole claiming that liberty aza due, which they would 
not grant to others as a Largeſſe , if they were in power, but 
would forbid things under as great pains as they are now com- 
manded , I will ſay no more, but De talerie ——For that 
theſe rigid exachons of ſuch things , as the Authors call light 
and frivolous, is not the only fault of the Conformiſts, appear: 
from hence , That when had loſt their power , men 
were as ſeverely dealt with for not taking the Covenant, or 
for ſaying Gloria Pari, or the Creed in their Churches. 
Therefore I can ſay an hearty Ames to the Authors wiſh, 
That men would uſe their heat againſt the known enemies of 
God, ſach as drnnkards, blafphemers, unclean perſons, curſers, 
and ſwearers ( or rather againſt their vices) then againſt the 
Servants of the living God. But here I find the Non-confor- 


miſts wef ata fault, who (to my obſervation) preach leaſt 
againſt theſe vices ; which makes their Auditors uſually to call 


ſuch a Minifter as bends his ſtrength againſt them, a rer moral 
Preacher; and to account that the moſt Goſpel-preaching which 

declaims more againſt the ſuppoſed faults of the Magiſtrate, 
then the real ones of the People; more againſt Biſhops, Cere- 


monies 
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monies , Common-Prayer, and the like, then any of the yices 
fore-mentidned, 


— — 


SECT. III. 


Their Queſtion anſwered, Whether the Magiftrate may com- 
mand ach things as are matter of ſcandal, (1.) He mayif 
the good to be procured by them be greater then the evil of ſcan- 
dal. (2.) I the offence be taken after the Command, be may 
cominne it» Thus 2 neftion is quite beſide the Queſtion. Their 
pretence ¶ that the Magiſtrates command cannot juſtific any 
man in breaking Gods Command | anſwered. That which 
was ſcandal before the Command, is none after > As that 
which i murder in a private man, us not ſo ina commillioned 


Officer. 


His Reaſon — I ſaid before ) is moſt largely inſiſted on 

in their poſiſcript; where having quoted a multitude of 
Precepts, which forbid offending the weak, Brethren, they rake 
notice of an Anſwer which is uſually given, viz. That theſe 
Precepts only concern us' where the command of our Superi- 
ours doth not make the thing neceſſary. Whereto they reply 
thus, We wonld gladly know, whether the Magiſtrate be not as 
much obliged net to command things indifferent where ſuch a ſcan» 
dal will ariſe, as the inferionrs wot te do them, I anſwer, 
( 1.) If the things (though indferent in themſelyes) be xe- 
ceſſarꝝ to procure a greater good , then the ſcandal which will 
ariſe from them bean evil, he may; andif he thinks that the 
ſcandal is not conſiderable or worthy to be xeſpected, he is 
bownd in ſuch a caſe to command the ſaid things. For he muſt 
de judge of his on» Acts; otherwiſe he is in worle caſe then a 
private Chriſtian, and muſt ena rot hing, asl ſhewed in my fir ſt 
Chapter. (2. ) For the ſame Rea ſon (and with much more) 
if the Magiilrate bath commanded an indifferent thing, and the 
offence be taken after the commar d, he may continue his com- 
mand. For elſe it were in the power of the Subject to bind the 
Magiſtrate at pleaſure, to repeal all his Laws xr way ET Fv« 
rent things. Asif he ſhould make a Law, that there ſhould be 


no traffick with a Nation that he is minded to make war _ : 
The 
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The people miſfiking the Law might fay , are offended 
therewith; and ſo —— it his — —y Law. And 
this is the caſe under queſtion, For the Authors themſelves 
cannot ſay, that the greaceſt part of the better ſort were offeac- 
ed at the uſe of the Common-prayer , when it was firſt impo- 
ſed ; but on the contrary it was weng liked and approved by 
all, of moſt, except the Papiſts : and therefore t better Reaſon 
#pgainlt the Common-prayer might be drawn from the offence 
which the Papiſts took at it, becauſe they were offended before 
it was eſtabliſhed by Law. But the offe:ice, which is pleaded by 
the Authors , is an offence taken finer; and ſo it is an offence 
taken at that which was made neceſſary in its uſe before , and 
therefore not to be re a (3) Though it ſhould be 
ranted , that che Magiſtrate himſelf is by the Law of God te- 
rained from commanding any thing, by which weak Chriſtians 
may be offended , yet that is nothing to the Queſtion contro. 
verted : For the Queſtion is not, what the Aſagyſfrate is forbid 
to do, but bat the Miniſter ought to do. Now though tle 
Magiſtrate might not, for this Reaſon, impoſe the Liturgy ; it 
do:h not from thence ſollow, that the afimfer may not ule it. 
Indeed in the ſame place the Authors frame an A t to 
prove, that a man may not do any thing which ſhall ſcandalize 
his Brother, though be be commanded to do it by the Mag- 
trace, The Argament is in theſe following Termes. . 
ſeppeſt onr Brethren will wet ſay, that the Magiſtrate c 
can juſtific any ſoul in violating the —_ — God. And 
as they themſelves would not interpret the Lawof God thus, Then 
Halt wer ral, that ws, except thy Superiour command ther ; or, 
Thos fhalt net commit adwnitery , that is , except then berſt re- 
manded : fo thry muſt pardon w , if we cannot ſo interpret the 
Law of Godin the caſt of ſcandal. To which I anſwer ,- That 
thoſe Material Actions, which would be tranſgrc ſſions of the 
Moral Law before they are commanded by the Civil Law , arc 
ſometimes no ſuch tranſgreſſions after they are fo commanded. 
And the reafon is, becauſe theſe Actions have not the ſame fer- 
wality which they bad before, and conſequently many rimes 
the change of their Nature is commonly owned and expreſſ. d 
by the change of their denomination, which will ea ſily appear dy 
particular Inſtances, For that very Action ( for the matter 
of it) which would be Theft and a breach of the eighth Com- 
mandement 
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mandement before the act of humane Authority commanding 
it, or only permirting it, is not theft after ſuch an humane pre- 
cept or permiſſion , nor any breach of the eighth Command- 
ment. And the felf-ſame Action (for the matter of it) which 
would be Murder before commanded by humane Authority, 
and a violation of the fixth Command, is afterward neither 
Murder, nor any breach of that Command. And therefore b 
good proportion I may add, that the ſelf-ſame action, whic 
was ſcandal in property of ſpeech before commanded by hu- 
mane Authority, is no ſuch ſcandal afterward, nor any violation 
of thoſe precepts of the Apoſtle, which the Authors cite. The 
Reaſon is, becauſe that ſcandal, which is forbid bY the Apoſtle, 
lies in an jwdifferent action: So it might be ſcandal before com- 
manded by the Magiſtrate , becauſe indifferewt ,, but it is not 
ſcandal after commanded, becauſe made neceſſary dy the divine 
Law requiring obedience to Rulers , which Law binds inparti- 
cular upon the Emergency of an humane Law. To make this 
anſwer moſt plain: It I ſhould drive away my neighbours Cat. 
tel, and convert them to my own uſe,orto another mans , this 
were Theft, and a fin againſt the eighth Commandment. Bur 
then there comes the command of a lawful Magiſtrate , - which 
makes me a Coriftable or other Officer, and binds me to ſtrain 
them, and convert them to the uſe he preſcribeth : this is no 
= , nor any breach of the cighth Command , though the 
Action be the Lime materially; for I drive away the ſame Cattel. 
Nay if there be no commend, but only a Permiſſion, the caſe is 
the ſame: For if my Neighbours goods be confiſcated and 
given to me, I may do the ſame Action, and yer be guiltleſſe of 
theft. In like manner for Joh», being a private man, wittin 
and willingly to kill Thomas , or to cauſe him to be killed, this 
is murder, and a fin againſt the ſixth Command : But for eh, 
being a Sheriff, and receiving a humane injunction to kill Tho- 
mas ſo to do is no Murder, nor any breach of the ſixth Com- 
mand. So thenl need not make ſuch a filly interpretation of 
the precepts of the Moral Law, as the Authors ſuppoſe ne- 
ceſſary to defend my Cauſe. I need not argue thus; The 
Command ſaith, Thou ft wot ſteal, i. e. waleſſe thy Supe» 
rioar command thee, But rather thus, Thy Saperionwr com- 
wand; thee te do that attion , which would be r 5 
but in that he commands it, > 4 mo ſtealing. In thi 3 
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the very Appellation and name is altered with the Nature of the 
thing, merrly by the Magiſtrates Command, nothing eile inter- 
vening de #ewvs ; But in other caſes alſo, py ales name be 
retained, yet the nature of the Action is c ſo that 
whereas before it was contrary to the Moral Law, now it is 
made agreeable to ir. For examples fake, let us tead the 
ſiath Commandement , as tholalt Tranſlation hath Enęliſhed 
it ; Then faalt met KH: The Sheriff doch that Action, which 
is called li ing, and yet breaks not that Commandment , be- 
cauſe ih s killing which be doth, is not of the ſame kind with 
that which is torbid in the fixth Command. And wherein 
lyes the difference but in this? That the Moral Law forbids a 
private man to hl without publick Authority: But the She- 
riff kils by vertue of apower ſo to do, derived to him fro 

humane Laws. Ip the caſe under band, Do no action, laub 
Saint Paw; thu may give offence : I am commanded by the 
Magiſtrate to do ao ation, which is otherwiſe lawſul, but 
giveth offence ; 1 do the action, and yet I break not the Apo- 
itles precept , becauſe it is not ſuch an offence as be means, 
though it go under the ſame general name, as the Act of the 
Sheriff andof the private man doe, For Saint Pan means 
( as the Authors Confeſſe ) an offence taken from an action 
which ia other reſpects and antecedenily to the offence I might 
do or not do: But in this caſe my action is no ſuch; it is not an 
action which I might either do or leave undone axtecedeatly to 
the offence ; bur I was bound in conſcience to do it, it no 
offence had been taken, and that by the Command of God, 
requiring obedience to the Magiſtrate , and therefore the duty 
being neceſſary anteredently to the offence in order ot nature, 
yea and in order of time too, the falling out of the offence 
— warrant the omiſſion of it, much leſſe oblige to the ſaid 
omiſſion. 
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SECT. IV. 


Conſormity er inits own Nature ſo ſcandalous a Diffor- 
mity, bath im provoking Diſtaſt ana in lejing frumbling blocks 
in the way of the weak, The AMimfers Reaighs make as much 
againſt the Oath of Allegiance & the Common prayer. Jr & 
abſurd rooffind the Magiſtrate, rhat rey may 406016 the fence 
F private mew. Ther Reply ts this a but 4 meer beggong of 
the 2 meſtion, and betraying their canſe. 


N the next place they deſcribe the ſcandal which they ſay 
would be taken at their reading. of the Common-Prayer, 
and make it conſiſt in two particulars. ( 1.) That proplt m 
{corn and vilific thens, and withdraw themſelves from communion ' 
wirh tem; And (2. ) That they would be encouraged by the 
ea mples of theſe Minifters to do the likes, although not corvin+ 
crd of the lawf uinrſſe of ſo doing , and ſo fn ageing! uhoir own 
canſciences, But I reply to them thus : As ſor dhe ti iſt part of 
the ſcandal, ſuppoſing that you are ſatisfied of the law lulneſſe 
of uſing the Common · prayer, and have nothing to lay agat 
it but the ſcandal (as the ſuppoſition is made by your: 
upon this Argument) I ſay , ſuppoſing your ſelves thus facis- 
fied, then the people have more cauſe to wih you, ard with: 
draw themſelves from your communion on the other hand for 
d ſobeying thoſe to whom God hath commanded you to ſub- 
mit your ſelves, This hath evidently more appearance: of evil 
in it t hen the other: I mean difobedience hach much- mote a. 
pearance of evil in it cthea obetence, and oon ſoquent ly is much 
. more ſcandalous in its natural tendency; and mote apt to give 
offence of this firit kind; that is, to procure diſrepute and 
contempt among men who ſtand not on their heads, and have 
not their Opricks inverted. May be men ill take a precence from 
your conformity to call you Tine ſrurrs; Afiw piraſert, and 
the like. But they may muc more rea ſorably rake an occaſi- 
on from your Non conformity (ſuppoſing your ſeives are fa. 
tied of the lawſulneſſe of conformity, were it not for the 
ſcorn which attends it) to accuſe you of afar greater ſin, vhich 
the Scripture parallels with that of Wirehcrafr, 16 therefore - 
you ſlick on your credit, you ſhould rather fear a greater re- 
[2-4 ptoach, 


76 The Reaſenableneſi of Divine Service. 
proach, to which you give not only a greater pretext ,but alſo 
a real cauſe; then a leſſe reproach, to whichyou yield a leſſe 
ence, and no real cauſe at all. For though people (at 
eaſt thoſe whoſe votes you moſt regard) are more apt to vilifie 
where thergis leſſe caute, then where there is more; yet you 
ought more to fear the giving cauſe of reproach, then to be 
reproached : And beſides, who knows how ſoon their minds 
may be turned? For we ſee how men alter in their opinions 
about Religion; and then may be they will reproach you. for 
omitting of that which now they would reproach you for do. 
ing. And as ſor the ſecond part of the ſcandal, you may by 
your example as much encourage ſom2 to fin againſt their con- 
ſciences, by not uſing of the Common Prayer as by uſing it: 
For why may they not be as well-emboldned to Non conſor mi- 
ty with a doubting conſcience by your example, as you think 
others will be encouraged to Con — by the ſame example? 
In caſe they be, you lead them into a far greater fin: For to 
conform purely 1n.imitation of you, is their fin only becauſe 
they do it witha doubting conſcience, But the contrary is a 
ſin without any reſpe& to the ſaid doubts, If it be ſaid that 
there are.none, or but a few of ſuch Perſons whom theſe Mi- 
niſters ought to regard that ſcruple the Lawfulneſſe of 
Non-conformity; and therefore that there is no danger they 
ſhould be led into fin that way : 1 anſwer, that the Peoples Nou- 
conformity is a fin, whether they do it — or no; 
and the Miniſters practice doth confirm them in this fin, and 
hinder them from doubring of it, that ſo they might leave it. 
Yea though the People think it lawful to diſobey the Act for the 
Common prayer, yet they are very wild indeed, if they think 
without any ſcruple that they may violate other Acts: But now 
ſeeing their Miniſters to break one act as well as themſelves, they 
will the more eaſily be carried on in their Error, till they come 
to think they may break others alſo, And how the contempt of 
Laws hath proceeded by degrees from one to another, till the 
moſt fundamental I aws were overturned , we have ſeen by late 
and lamentable experience. And it is no wonder: For the y 
ſame Arguments which are brought againſt the uſe of Common 
Prayer, do ſerve as much againſt the taking of the Oath of Ale- 
iancs; For a Form of werds in Prayer is there impoſed, ſince 
ani oath is an invocation of God, and ſo are fynificative cere- | 
g 6 menies : 
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monie: which the firſt Argument of this book, which T oppoſe, 
pronounceth unlawful, Again = words, ations and geſtures 
are there uſed in divine worſhip ( r ſuch is an oath) which were 
uſed by Idolaters; and this is pronounced unlawful by their 
7 + Argument. And laſtly, to take the Oath of Allegiance, 
is ſcandali us and offenſive to many of the weak Brethren which 
are offended at the Common Prayer; and therefore it ought 
not to be taken, if the third Reaſon was of any force, which is 
under my preſent exames. And I cannot let this paſſe without 
putting this queſtion, Should a man refuſe to take the Oath of 
Allegiance — required thereto, becauſe others are offended 
atit? 1 hope the Authors will allow ſuch an offence (how ma- 
ny or how good ſoever the Perſons are that are offended) to be 
inconſiderable. And yet it cannot be denied that the thing is 
indifferent in it ſelf, and only made neceſſary by humane Laws: 
For till the Law was made, no man 2 to take that 
Oath, Therefore, ſince humane Laws have force in this caſe to 
make that action lawful which many «re offended with, they 
muſt needs bave the like force in the caſe of the common Prayer, 
ſuppoſing it to be indiſſerent; ſa ve only for the ſcandal, which 
the Authors do ſuppoſe, aud yet will not 'grant what is fo evi. 
dently inferred fromthe Hypotheſis, 

With no better ſucceſſe do the Authors make an Eſſay to 
overthrow another anſwer, which is uſually given to this Rea- 
ſon of theirs, pag. 110. Whereas we are told that we offend many 
ot hert, yea and theſe our Swperionrs too, becanſe we do not do it; Me 
anſwer, we are not willing to offend any, much leſs our Smperiors : 
but if we be brought to thus ftrait, that we muſt either offend G 
er men, the choice #s not difficult. By theſe words they muſt needs 
ſignifie,that to do it is to offend God, and ſo they beg the queſts. 
on,and are gone quite beſide their preſent Argument, which ſup. 
poſeth the action indifferent, were it not for the offence which 
is taken at it, and that God is offended only becauſe men are of- 
fended. Yea that is the Reaſon which themſelves give in theiy 
very next words, wherefore God would be offended by their uſe 
of the Common Prayer, viz. becauſe ſome men would be offend- 
ed. The queſtion is, whether God wonld be offended by the uſe of 
the Common Prayer : To prove he would, they urge the offence 
of ſome men : To this it is replied, that others more to be con- 
ſidered, are offended by their not vſing it: They anſwer its true; 
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But God is offended by the uſing of it aud that is the very 

ueſtion, and ſo their on runs in « moſt ridiculous round. 

hereſore the compariſon which they make, is ſopbiſtically fia- 
ted betwixt the offending of God by tbe uſe, and the offending 
of ſome men and theit Swuperiors by the Non-uſe. The compa- 
riſon ſhould be made between the offending of ſome men by 
the uſe,. and the offending of other wen by the Non · uſe, yea 
between the offending of Private men by the uſe, and the of- 
ſending of our —— by the Non-ule. And thus the force 
of arguixg in thoſe words which the Authors pretend to an- 
ſwer, ſtands firm. For how can it be ſuppoſed that God ſhould 
be offended with their offending of ſome by reading the Com- 
mon Prayer, rather then that he ſhould be offended at their 
offending of others by not reading it 7 Yea who can 
conceive that God ſhould be offended at their offend- 
ing of private men by uſing the Common Prayer , and 
not be offended rather at their offending of Superior by not 
uſing it, ſuppoſing the thing otberwiſe indifferent, as they ſup- 
poſe in thiz Argument : So that the only thing to be conſidered, 
is, which of the two offences is che moſt weighty, that of ſome, 
or that of others; that of private men, or that of the Ma- 
giſtrate: For look which offence is moſt conſderable, God is 
moſt offended with that offence. And no doubt it is a greatet 
offence for a.Servantio offend bis Maſter by not doing an in- 
different action which bis Maſter bids him do, then ro offend 
a fejlow-ſervant by doing it: And there is the ſame Rexſon of 
offending a Magiſtrate, rather then a fellou · ſubject. Therefore 
che compariſon which they make berwixt offending God and 
offending the Magiſtrate, will be much more odious, if ir be 
made bet t che offending of God who requires obedience to 
the Magikrate, and the offending of ſome inferiour Perſons 
who dill:k- this obedience in this caſe. Thes the Authors have 
underpropt this their third Reaſon taken from ſcandal, till they 
have made it fall down. They conſeſſe their Argument cannot 
be made good without ſuppoling that God is offended at the 
uſe of tcbe Common Prayer as well as men : They conſeſſe that 
men are offended on one tide, as well as on the other , and ſo 
the caſe is at leaſt equal on both ſides : They are forced for their 
laſt refuge to fly to che unlawſulneſs cf uſiag the common pray- 
et,mboſocver be offended ; and ſo they fly from this Argument, by 
which 
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which they undertook to prove that the Litargy i wet to br wſed 
becanſe of ſcandal, thong in aff other reſyecti it were never ſolaw- 
| ful : ſince therefore themſelyes have relinquiſhed the Fore, [ 
may well withdraw my Battery. 


DIR 
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C HAP. IV. 


SECT. I. 


Their ſcurth Reaſon from the Covenant, anſwered. (1. ) J 
peſing that Oath alawiul one, it can at molt but bind them to 
enden ur the repeal of the Alt for Common prayer, and that 
only by lawſul means; But it doth not free them from the obli- 
gation of it while in force. (2.) Conformity i not inconfoftent 
With endravenri to root ont Swperftition, or (3.) T. pre 
the power of Godlineſi, Their Oath cold nor make Forms 
unlawful, if they were indifferent before. The New light they 

talk, ef, not comparable to the old. Their Argament [ That 

the * of the Liturgy by Law ui not pleadable a 

gre Covenant] anſwered. And what they urge from 

30, 


He Ticle of their Fourth Reaſo#, in the tenth 
chapter of their book, is this , Broanſe they 
Leue [worn te endeavour 4 Reformation in 
worſhip, and ts endeavour to extirpace {mpey« 
eue, and what bindreth the Power of God- 
ION lincſſe. Suppoſe that Oath wete lawful to 
de taken, why may they not keep fo much 
of it as here is recited, notwithitanding the uſe of the Com- 
mon Prayer? For (.) If it were granted that the worſhip: 
preſcribed in the Liturgy did need a Reformation; = they 
may endeapery ſuch a Rrformation, and uſe the ip pre- 
ſcribed as it is, till it be altered; ſince nothing — = 
. 0 cri , 
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ſcribed, though we ſuppoſe a Reformation might make it more 
expedient : Even as the Judges and Lawyers may endeavonr 4 
——— of the Laws, and yet proceed according to the le- 
gally ſetled courſe, till it be legally altered. Their Oath on ſuch 
x ſuppoſition binds them to endeavor that they may be free 
(and yet to endeayour by the uſe of /awſx/ means only) from 
the impoſition which lies on them: Bat it doth not remit or re. 
leaſe them while they ſtand bon. (2.) They may endeavour 
to root o Superſtition, and yet uſe the Common Prayer, fince 
no ſuperſtition needs to be committted in the uſe of it. For 
if there did, ſure theſe Authors would have proved it; which 
they do not, as hath been made to appear already. Yea their 
main charge with this weapon amounts to no more but this ti- 
morous and partial ſuppoſition ; Nor poſſibly & it clear to every 
one, that there is nothing in theſe Forms of worſhip ſaveuring of 
Superſtition. But 1 may retort, nor poſſibly is it clear to 
every one, that there is nothing favouring of Superſtition in 
the Directory made by the Aſſembly ; or in any other that can 
de made. And when they queſtion whether there be Nothing 
ſayouring of Superſtition in the Common Prayer, they ſeem 
to confeſſe that all thing there ſavour not of Superſtition, If 
then they would uſe ſo much of it, omitting that one thing which 
poſſibly ſome doubt to be ſuperſtitious , they would expreſſe a 
more moderate and peaceable Spirit. Neither (3.) Is the uſe 
inconſiſtent with the third point of their oath, te endeavory to 
promote the Power of Godlineſs : fince obedience to the Ma- 
giſtrate in lawful things, is ſo far from being inconſiſtent with it, 
that it is moſt neceſſary thereto, 

They proceed in the ſame page to tell us that if heretofore 
they looked on the uſe of thoſe forms as indifferent, ſurely the 
n which they — it into another capacity. But 
that cannot be, both becauſe in the formar Section I proved it 
conſiſtent with their Oath ſo far as they quote it; and alſo be- 
cauſe that which was before the oath thought by themſelves 
indifferent in it ſelf, was at the ſame time neceſſary in its #ſe, be- 
ing commanded by AR of Parliament, and cherefore being in 
truth neceſſary, and not then apprebended by t hemſelves as un- 
lawful, it could not be diſpenſed with, — leſs rendred un- 
lawfal by the following Oath. For if it could, a man might 
evade every Act of Parliament about indifferent things w_ s 

| ; e 
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ſafe conſcience : It is but ſwearing that he will not do what the 
AR requires; and ſo ing to t his doctrine that which is 
commanded, though lawful the Oath, is put into 
another capacity after. They add, Ir «ne wonder thengh their 
judgements be altered, and they held the uſt now tobe fal, 
con fidering how much Light hath bone into the World in that ſpace 
7 time. But I wonder in what Horizon that Light d wells, ſince 

or ought I can find by my beſt enquiry, the ancient Divines 
were more moderate and elear in their poſitions; and the Mi- 
derw Divinity (like the Book which under that name) 
hath only ſtrained the ſeyeral Points of our Religion into ab- 
= extremities; and run out of one Errour into ano- 
ther, 

In the ſixth Section of the Chapter under animadverſion, 
they ſay that the eſtabliſhment of the Common Prayer by Law, 
us not pleadable againſt the Covenant agreed upon 1) Lords and 
Comment legally aſſembled in Parliament ; though contrary to 
ſome former AR of Parliament, But let the Lawyers fay, 

the Lords and Commons without the Kings conſent 
can bind by oath (or give permiſſion) co do any thing contrary 
to a former Act of Parliament, while it is not repealed. For 
whereas they add, that the Covenant was ſo far ratified by the 
King, as nqueſtionably in — wm would 2 to diſcharge 
any that ſhall keep it:1 know what Ratification they mean. Indeed 
in their next Section they ſeem ſomewhat to explain their 
mand, urging Nen. 30. where they ſay, God expreſly deter- 
mines the Oath eſtabliſbed for ever, if the Hnthand of th Wife, 
er Father of the child, either at firſt conſented, or did not pre- 
ſently diſſent, but hold his peace. But let Hiſtories and the Me- 
mory of men ſpeak, whether the King conſented, or did nat 
diſſent, but held his Peace. Beſides, his con ſent might warranc 
an Oath taken to do ſomething that was lawful betore , which 
is the caſe in Numbers: but if the Wife, or Child, or Subject 
ſwear to do any thing contrary to any Law in force, the con- 
ſent of the Husband, Father, or Soveraign cannot ratiſie that 
Oath, but it is diſſolved by irs own Principles. Now ſuch is the 
Covenant, it it were contrary to any former Act of Darlia- 
ment, as the Authors themſelves make the ſuppoſition in this 
caſe ; and cherefore ſo far as I could ever learn, the Lords and 
Commons with the confent of the King could not ratifie - 
M with» 
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without an Act diſannulling the former Act, to which it is ſup- 
poſed to be conttary. But I diſmiſs this their Fourth Reaſon, ho- 


ping chat the Burning of the Covenant fince hath ſaved me the 
labour of any further exanimation. 


SECT. IT. 


Their Other Reaſons anſwered. (1.) Their pretence againſt the 
perfection of the Commen'prayer, fince it is more perfett then 
the Dede None can be perfect. And is laut 
uſe an: imperſeRt Good, (2.) What they excepr againſt the 
Matter of the — And (3.) Again Particular prayers 
for every day, dividing the Service between Minifter and 
People, and the Number of ſhort prayers. 


Shall add as an Appendix to this Chapter, a Reply tothe 
1 Authors eleventh Chapter, containing ether Reaſons Why di- 
wires Minifters are not ſatin fied concerning the uſe of the Common 
Prayer, and to their rwelfth, entituled, A ſummary recapita- 
lation of. the Minifters 1 
And firſt they accuſe the Common Prayer of imperfectios 
thus : _ hone can [ay that take the Ordinary Prayers 2 
ed to be read every morning Prayer or Evening-Prayer, they do 
contain all things requiſite tobe confeſſed or — or, But 
a little uſe of unbiaſſed conſideration would have eaſily promp- 
ted them with this triple ſolution. (1.) The Prayers appoint- 
ed for every Morning and Evening Prayer are palpably more 
erſect then any appointed for thoſe times by the Directory: 
or that preſcribes.none at all to be uſed every Aforning and 
Evening. And beſides, the Letany which is appointed to be 
read thrice a week, is amore per ſect prayer then I believe ever 
was any put up exzempore. For will appeal to any man, how 
ſeldom he hath heard this moſt neceſſary Petition uſed in an 
extempore Prayer, which yet is inthe Licurgy , Viz. Forgive 
owr Enemies, Perſecutera, and ſlenderers, and turn their hearts. 
(2.) If they would haye every particular fin confeſſed, and 
good thing petitioned for explicicly and expreſly in prayer, 
they would allow no room for Preaching, which they declaim 
againſt in others: For to utter ſuch a Prayer, would take * 
he 
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whole day. Wherefore then argue from the imper- 
fection of the Common Prayer, that it is unlawful to uſe it ? 
fince their own prayers are more imperfect then it; and though 
a Prayer may be made more perſect, yet ſtill it muſt be imperfect, 
except it ſhoulder our Preaching. ( 3.) What though the 
Common Prayer be not perfect? what is that to prove a man 
may not uſe it ? May not a man{uſea Bible where much is 
torn out? or makea Petition for his Life, except he ſays all 
which can be ſaid, and forgets or omits nothing? A 
thing may be uſed, though it be imperrfe& , — which 
bath loſt a finger. Ocherwiſe theſe Miniſters ſhould diſcard 
their own Sermons ; fince they muſt confeſſe with Pa, 
that they propheſic but inpart- 

( 2.) They next argue from the Matters of ſome things in 
the Liturgy , which in their judgement is not ſo approveable. 
But I wonder where they ever heard or ſpake a Prayer wherein 
were not ſome things not approveable in their own judge- 
ments, atleaſtin the jud nts of others. Take the beſt 
exterwpore prayer that they have ever made, and let it be copied 
out and publiſhed, and be extant an hundred years together, 
and in all mens hands for every body to pick a fault in it; and 
let it be the intereſt of the examiners to find it faulty : and no 
doubt but they will find many things net ſo approveable in 
their Judgements. But let us ſee the particulars of the Liturgy, 
which in their Judgement are not ſo approveable. They name 
two. (1, ) That 1 not how thiy can ſay rs God 
tight days together, that he ſent bis Hos te redetm u 45 mpon that 
day, ner yet as to any particular day. For ſatisfaction in this 
port, let us make uſe of the Aſerhod fo much commended by 
Socrates in Plato, who ſaith, That comparing, and as. it were 
colliding two parallel caſes, we may eaſily make the juſtice of 
that which is under enquiry, to flaſh forth as light from the 
attrition of two flints. And the Parallel which I ſhall preſent 
to this purpoſe, is the ti Paſſover. Let it be ſuppoſed 
firſt (what the objection ſeems to intimate) that Chrift-maſs 
day (when the words are to be uſed which are diſſiked) bath 
not exactly the ſame place in the Revolntion of the Solar year 
which the day on which Chrift was born, bad. No more 
(ſome years) did the 4ay on which the er- — the Paſ- 
ſever, agree with that whoſe deliverances occaſioned it, as 
M2 any 
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any man will grant, who holds Saint Auftin: reaſon to be good, 
_ The Eclipſe of the Su at the death of our — 
in the Time of the Pe ver ; erge in the full mn. And as 
our Litargy-annexeth to the twenty filth of December ſeven 
ſuceeding dayes to make up the ſame Feeft , ſo beſides the night 
wherein the Paſchal Lamb was killed, when aulcavencd bread 
biganto be uſed, The Fraft of wnlcavened bread continued fe- 
ven dayes in remembrance of thoſe deliverances which were 
wrought for the Iſraclites in the night of the fourteenth day 
of the Moneth Ai: All which days being appointed for one 
ſalemnity, may be well termed one day of thanksgiving. 
For how elſe could that ſelf ſawe day wherein the 5 
were brought out of Eg ypr, be poſſibly oblerved ſeven days 
rogether, as it iscommanied Exod 12. 17. Theſe things being 
conlidered, let any reuſonable man judge whether the ra- 
elites ( not only on the firſt night, but alſo on the ſeven fol- 
lowing dayes) might not very law ſully ſay in their Auni ver ſar 
: ways, Lord, wethank thee for —_— frow : 
Srojing Angel, and from Egypt, 4 be thu day. For the 
nd, known to | oy ns ans if 12 had been 
never a quaſi expreſt. Now that which is falſe in one ſenſe, is 
not only true in another, but it hath not as much as the ſhew 
of an Avec, to {peak it, if the ſenſe be notoriouſly 
— — any well — wy _ — ſent bis ſon 
or yes together, a that bis was parrper, 
for a moneth. ( 2.) That they widerſtand nor he. wer an 
prey im Faith to be delivered from lightning , and tempeſt, 
and / udden death : And yet they add, that they can wnderſtand 
ber we may pray fer deliverance from _ Fwndgements, if it be 
the Lords will ; and ſo in the ſame breath they grant _ 
deny, For that condition is as notoriouſly igcladed in 
prayers for temporal bleſlings, as homo is underſtood in q. 

id not the Saints in the Old Teſtament pray for children? and 
is it not uſual in exrempore prayers to beg temporal bleſſings 
without expreſſing the condition ? But any Argument will 
ſerve them to delude filly people, though it make as much 
againſt themſelves. 

( 3. ) They add, rhat the ſpirits of ſober People are no wayes 
Regoncileable to the Litergy, who cannot under ſtand what founda- 
1508 is git her in Seripture or right. Reaſon for nſing particular 

prayers 
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rayers for „er dividing the" entire ſervice of God be- 
ix any} ey cpm. lg er fer uſing ſo wany ſhreds or ends of 
Projer, or ng the Lords 127 f ten. But theſe ſober. 
a —— their ſobriety by their irreconcile- 
4b to that which is good, meerly becauſe their ew# Eyes 
cannot ſee any ground for it in Scripture or Reaſon, If t 
were wile to ſobriety, they would conclude that thoſe who 
have greater abilities, and bave more ſtudied the caſe alone, 
and debared it in Convocation, may ſee Reaſon for thoſe things 
which they ſee no Reaſon for. And as forthe Partienlars ex- 
cepted againſt,thoſe who uſe extempore prayers, do the ſame 
things whether they ſee a ground for itor no, as will appear 
by running ovex the four things inftanced in. For (.) as for 
ng particular prayers for everyday, it is accounted the ex- 
cellency of theextempore faculty to bring a particular Prayer 
for every day, and not to be guilry of ſaying the fame Prayer 
any two days. And ( 2. ) asfor La of the entire ſarvice 
of God betwixt Miniſters and People, this is uluallly done in 
private meetings, where Miniſters and Lay- men pray alterns : 
Yea and in publick too, fince the People fing Praifes in the 
meeters of Thomas Sternhold, as well as the Miniſter ; and not 
only Praiſes but Prayers too. And as in ſome places of the 
Liturgy the People are enjoyned to ſay after the AMinifter, ſo 
in the foreſaid ſinging they fay after the Clerk, (3.) 1 know 
not what they mean by the ſhreds or ends of Prayer which 
they ſpeak of, except it be the ſeveral Prayers appointed to be 
read in the Liturgy ; which poſſibly they would have put all 
into one long and continued Prayer, If that be their mind, 
they ſeem to forget themſelves, For peg. 44- they commended 
Variety of prayers, And why may not many Prayers be ſaid 
at one and the lame aſſembly, as well as at ſeveral? And yet 
they are very earneſt for this laſt, Vea they themſelves if they 
follow che Direttory, uſe three prayers at the ſawe aſſembly, 
one before they read, another before they preach, and a third 
afrer, And in extraordinary daies one Miniſter comes with one 
Prayer, another with a ſecond, and a third withaaturd, and fo 
forth, Yea the ſeveral Peticions put up in every prayer, may as 
well be called foreds and end, of projer, as the ſeveral collect: 
and ſhort ejaculations of Morning and Evyening-Prayer, Leta- 
ny, or Communion - ſervice. (4) As for eie 
3 3 7 
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Lords prayer ſo often, it is repeated rwice in ſome Churches xt 
the ſame” Aſſembly Where no Common Prayer is admitted. 
Now if it be la ful to repeat it twice, why not thrice? Yea 
where the Lords Prayer it ſelf is ejected, there are frequent 
iterations of new-coyned Petitions, We know itis ſo where 
but ove man is the ſpeaker eſpecially in a long prayer; but 
much more in a FA, when four or five ſucceed one another, 
not only in long Prayers, but for one and the ſame thing, 


SECT. IL 


( 4. ) They aggravate their Argument from ſcandal; from the 
looſeneſſe of wary of the Perſons whe are for the Litargy. 
Four Anſwers given to this charge. (5.) Another of 25 
confoderations ts, that the Litargy u made an Idol, which i re- 
terted on their own Party. Theſe which have 4 true cem for 
the Liturgy, cannot Allee Preaching. 


(4.) next aggravate their Argument from ſcandal 

Then conf? eration ;. Many of the perſon: — 
at eur ferlearamee of the Liturgy, are vet of the ftrifter, but 
looſer ſort of Prefeſſors, ſuch u bus Majeſty hath figma- 
tized in bu Proclamation , as vitiow , profant and de- 
bawcht perſons , Dramkards , T avern-bannters, Swear 
rers, But I anfwer ( 1. ) That the Qualifications of the 
Champions or Aſſertors, are but a deceitful Rule to try 
a cauſe by. For ſometimes good men may have a private inte- 
reſt againſt a duty, and bad men rione. Sometimes thoſe who 
are under an habit of general vitiouſneſſe, may do ſomething 
right, yes Herod did many things: And on the other hand a 
ſanRifed perſon may do ſomething ny If we ſhould 
judge of a cauſe by the Adberents, Chrift himſelf ſhould be 
condemned, ſince owned by the Devil, and denied by Peter. 
The receiving of the Sacrament at nighr ſhould be the moſt ap- 
provable celebration, ſince prachlef by the Azabeprifts, and 
not by the Papiſts: except theſe Miniſters prefer a Papiſt before 
an Anabaptif, There are many high aud Heroick, pieces of 
jaſtice „ and fidelity acted by the Heathens, which 
many that bave the name of preciew Chriſtians are impatient 
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of; Are theſe things the worſe for that? In like manner, if 
the foreſa id Rigmatized perſons yeild a better obedience to the 
agiſtrate then others of a contrary quality, the difference of 
the perſons is impertinent to the Queſtion, The Authors 
ſhould Parcere perſons, dicere de witics ,, notipenk of the wits- 
2 of the perſons, which are for the Common- prayer, but 
* it de a vice to be ſor it; nor of the vertaes of thoſe 
which are againſt it, but hett et that oppoſition be any of their 
vertues. (2.) Deſinant maledicere, maleſaſta us noſcant [na, 
They ſay, that many,who are for the Literg i ere Drestardi, &c. 
and ſo are many which are offended at the uſe of it, and ſome 
ſuch as curſe and ſwear againſt it in the . Church. (3.) A 
very great, if not the greatelt part which are againſt ir, if they 
are not drunhards, ce. yet they are much worſe, and ſuch as 
blaſpheme their vertues by entertaining them in a den of moſt 
bealtly vices ; of whom I may ſay, Horaw remperantia male 
habitat. Perſons which are notoriouſly malicious, and envi- 
ous, and ſeditious, traytonrs, heady, high minded, Quakers, 
Ranters, and the like, it is theſe mens cauſe which this book 
patronizeth. I will not add into the catalogue the Anabapriſts 
and Independents , though ſome of the Prezbyterian Brethren 
have publickly charged the more ſober SeR of the two to have 
done more hurt then all the Drunkards and debaucht perſons in 
the Land, But metbinks this Argument of theirs was ſuffici- 
ently retorted by that horrible 7nſ#rrefion, which was made at 
Londen laſt Chriſtmas. For if it be asked, Who were thoſe in- 
humane and diabolical perſons,- who roſe up to murder man, 
woman, and child. in ſuch a manner, that no ink is black enough 
to repreſent it ! theanſwer muſt be, that theſe were ſome of 
thoſe, which are ſo impatient of the Common-prayer. (4.) Let 
thoſe which are for the Liturgy be never ſo bad, and their op- 
poſites never ſo good, yet ſinee the uſe of it upon the com- 
mand of the Magiſtrate is a neceſſary duty, it ought not to be 
forborn out of fear of offending,no not the better ſort, as hath 
been ſufficiently evinced. And therefore this concluſion of 
theirs is a very frivolous one, vi We cannot think it lawful for 
w to ſcandalize the far greater number of ftrift Chriftians, that 
we way gratifie a few others, & c. For it is not t6 gratifie others, 
but the Magiſtrate and the Laws; or rather to gratiſie right 
rea on and conſcience,in complyance with that plain Command 
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of God, Obey theſe that rule ever you in the Lord, and ſubmit 
your ſelves. 

5. They add another conſideration to the like purpoſe, Ti 
that ſort of people , Who are moſt æcalous for the ag. 4 . 
dose upon it, that it is clearly become their Idel. Poſlidly it may 
be ſo withſome : For every one is for their own ſorm and way 
of worſhip, and need the counſel of Saint #mbr:/+ to Monica, 
to follow the cuſtome of the Church ſhe comes to. But are 
not the Non-conformiſts as much for their way, and make as 
much an Idol of exrewpore Prayers ( —— of t — a 
mans prayers cannot be accepted, unleſſe not premeditated ) 
yea and with much leſſe reaſon , ſince thoſe Prayers are ſome- 
times fotbidden, but the Lirurgy is ſometimes commanded ? But 
I cannot believe what they ſubtoyn, ſince both my obſervation 
and reaſon evidence the contrary, viz. With many —— we ſee 
it demonſtrably ty ne that if « Adinifter did never preach the Word 
of God, yet if he did but read the Common prayer, it would be 
enough. My reaſes wherefore I believe not this teſtimony (29 
ſay nothing of my experience, which is quite contrary ) is this, 
becauſe the Liturgy preſcribes Sermons , and therefore whoſo- 
ever hath an high eſteem of the Liturgy, muſt needs care for 
Sermons. But er it be with many people in that reſpeR, 
what doth the Miniſter contribute to all this by reading the 
—— 1 > which is the — they ſhould have de- 
monſtrated. Certainly no more then he , who ſets te diſhes 
of wholeſome meat before a man that likes oxe better, is the 
Reaſon why the other is negleRed or poſſibly not touched. I 
would fain , how the joyning of Prayer with Preaching, 
according to the Licurgy, doth nurſe the people up in this con- 
ceit, that preaching is needleſle ? 
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And I have already proved the ſame from the tuſes of 2 
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Both Precept and Example ave alledged for Forms, thong ueit ber 
„ nicefſary. Their Reaſons [ wherefore its lawful to aft the 
Lords Prayer, and yet not the Common-prayer ] ret ied. 


8 
| Newpeecd cothe twelfth Chapter, enticuled, 4 {ammar y 
reexpig Aaron ef the Mini ſtert Reaſon; ; where they argue 
againſt limiting our ſelves to 4 form ef Prayer , becanſe. they c 
find uo prectyi for it in the word of God- But that is notoxi- 
ouſly falſe. For the Prophet faith, Tale awe you words 4 
ret era unte the Lord, and ſay anta him, Takg away init, ce. 


Prayers ,, which clearly ſpeak them appointed, ſon the ne of 
others, Yea Ihave proved alſo ;: that if the u vi-a Form be 
not forbid in Scripture, it is lawful; chough there wett no pre- 
cept tor it, nor example neither. But I malt needs deny What 
ſollows, That there us no patternof it id Script ere, hut the Lords 
Prayer. For I have already produceda Form. uſed by the pri- 
mitive Diſciples. | As for the Lords Prayer, they ſay, chat hey 
dent whet ber it were intended for a ferm f Prayer or ne, and 
rather think, it a Dircition for the matter of. Prager ; ane E,. 
gelift ſaying ne more then After this manner. But that bin- 
ders not, but that it might be intended to be ſaid in termes : For 
he that faith the expreſſe words, ſaith Afrer thy manver ; 
though be that ſaith after this manner, doth not alway (ay the 
ſame words. So then he that faith the words, bath both Evan- 
geliſts to warrant bim; he that doth not, bath but one. And 
what though Chriſt aud his Apoſtles leave no recerd of their 
7 of this ferm, which is another thing chey urge, where 

3 leave record of their not ufing itꝰ which ib it were re- 
corded, would never the more prove the uſe unlawſul. For 
where do they leave any record of finging Pſal us in Rime and 
Meeter, and other forms of worthip, which yet are thought 

N 


laws 
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lawful ? Indeed this is the Antiſabbatarians argument, If the 
ſeventh day was ſanttified from the ereation, then the celebration 
and keeping of itby the Patriarchs before the giving of the Law 
would have brew recorded. But they have been anſwered by 
theſe Authors,Bretbren in non conformity , That many things 
may have beew dn which" are net recorded. For all thisthey 
«dd, Tet we dent not but weruay uſe it inthe form ; and ſo 
it to an uſe for which God never intended ic. Their Realors 
are, (1.) Becauſe it & boly Scripture. But I would fain know 
a reaſon why a form of words which are not holy $exiprure, 
al 
pore 


may not as lawfully be uſed as thoſe which are. 
the phraſes or forms of ſpeech , which are uſed in ce 
Prayers,are not holy Scriptare. . (.) Becauſe ( ſay they) 5; 
& ſo foort, that we fly ge ety inert, avd net eme ear 
ſouls at wy eyes wy, whi y ſhould be whiff ling with 
Cod | It ſeems then, that᷑ ( whatſoever they ſaid before) 
reg ry — — God, yet s man 
may uſe « ſer form of Prayer, if it be ſo ſhort that it way be 
remembered ; and that ane thing, which they have again 
is it cannot be remembred, bac auſt 
the reading of the Common-prayer, 
hey diſallow , is not ſuch a 4verfoow of the ſon from 
0 ng of the Lords Prayer, the 
Prayer frequent! NN 
reading of « Prayer yr int o ſay: 
but 1 deem told of a man, and that of very great parts, 
who never offered to ſay the Lords Prayer in publick but he 
out. The employing of che ſoul at the ce in reading, is 
nothing ſo much as her employment in that part of the brais 
which is the ſhop of memory, ũince the chara cters impriuted 
on the book are not ſo eaſily obliterated and defaced as thoſe 
inſtamped on the brain. Let any man teil me, whether his 
thoughts be not leſſe roving from the ſubject, while he is read- 
ing a book which heremembers not, then while he 4s remem- 
bring a ſpeech got dy begrr Þ' or whether the ſoul be nt put 10 
more labour by ſaying it wee@orcver, then by-reading it in 4 
Plain print. ( 3.) They ſay, that they can uſe the LA Prager, 
becauſe the divine anthority of it i ſuch, as it hath anther man- 


ver 
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ner of i en ther ſpiriti ia g. all the Scripruve hath, 
then can be pretended for any other farms. But if they meau by 
this divine Authority they ſpeak of, a divine inſtitution , this 
cannot be pleaded by chem, except they will grant, that Chriſt 
appointed us to uſe theſe words in prayer , which beſore they 
denyed; and therefore I think that not to be their meaning. 
If by this divine authority they allow to the Lords r they 
underſtand only that the form of words came out ol che di- 
vine Mint, not excogitated by man, but dictated by the Spitit of 
God; then the ame influence may be expected from ſome 
other forms, being of divine authority as well as the Lorts 
Preyer, as thoſe in the Liturgy, © Lerd ines or Lips, ſave thy 
people , blefſe thine inheritance. Rut if the Reaſon wherefore 
they can lawfully utter the Lords Prayer. belore God , be che 
divine authority of it, then ſomething (atleaſk) , t 
divine authority muſt be fonnd in the Prayers which they in- 
vent themſelves, that they think it law ul to vont them. For: it 
ſeems, if the Lords Prayer were not of diviacauthoriy, ib 
would not uſe it. the ſame Reaſon they. mould. not 
their own prayer if they were nat of pear abs nt 
not endowed with ſomething of an .cquivalcns. eredic with di 
vine authority. But now their own Prayers are not i divme 
authority; re withowe doubt the Authors believe ſome 
excel to be in them, which renders ihem as good and law. 
tul as if they were. And whats that, hut clearly che ct r 
utcering of them ? This is laid in the — wr auth. 
rity, and out · ballanceth it too, 24 will appear by £wo caſes 
compared together. Theſe Authors would not uſe the Lords 
Prayer ſo as to utter the expreſſe words, if it were not of di. 
vine authority; but becauſe it is of divine authority, 
therefore they will. In like manner theſe Authors would 
not utter thoſe words, which uſually they do in prayer 
( beſides the Lords Prayer) if they were not invented ex- 
ftnipere , but dictated by another, or by themſelves before- 
hand; but becauſe they are invented extewpore, therefore they 
will, So that you ſee extempore invention is as much preferred 
before divine authority, as their own invented prayers are infe- 


riour to the Lords Prayer. And now no marvel, though men 
N-2 ſickle 
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fickle ſo much for the liberty of the : vein; for ſo did 
Alex.1nder for divine honours. How otherwiſe ſhall they be 
deified by the people 2 If you take away the divine authority 
of their Prayers, they may complain with Micab, Whar bave 
wf mere? ( 4. ) They ive this as their laſt Reaſon, wherefore 
rhough they cannor uſe other forms, yet the Lords Prayer _ 
can; Betauſe, ſay they, By — — ir we ci — 
that it was never intended tobe uſed without any other Fraher 
But chat, which they eaſſly underſtand. will not enter imo the 
head of a rigid Non conformiſt whom I know ; who, while he 
ſtayed in bis place, was wont very often to begin at Church wich 
the Lords Prayer, and to joyn no other Prayer with it. Yer if 
they were all of as cafiea conception as theſe Authors, and 
a in the premiſes, that the Lords Prayer was never intend- 
ed to be uſed alone; yer how doth the concluſion follow 
thence, that therefore the Lords Prayer may be uſed , though 
not the Common Prayer * By this Reaſon they might more 
lawfully-ufe the Common Prayer , if they might be ſuffered to 
joyn their exfempors Prayers with it: But can conceive 
t it mould belawfulto uſe a ſet form, ſo that it be in com- 
pany with ſome other Prayers of their own framing , and yet 
t ſhould be unlawful to uſe it alone For chat Prayer, which 
» bad when alone, can make no better a ſound among a pack 
of good ones then a Gooſe Swans, But it ſeems they 
compare form of prayer, as the —_— the Committee men 
to Fidlets, 2 if they were — — when ſingle, but in conſort 
with trempere Prayers were lemen-Muliciars, 
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Their pretence „ that e Forms were in aſe till four hundred year: 


after Chriff anſwered, Their Arguments from the vuſcleſneſs 


of Forms, from the Herefies, perſecutions, and. arations, 
Which they canſe , d from proples refting is iht, confiderrs 


and ri terted. 


- 


* 
Heir nent Argument againſt the Common- prayer is this; 
Becauſe We cannet find ; that there was ever any Forms of 
wſed in the Church tif four handred years, or very nigh 
Her C ih But * 1.) they muſt 3 — _ 
Pra many other Scripture Forms. ( 2.) As for ot 
— wy _—_— = 1—— it were —— — * — 
Antiquity fora ion is Queſtion , ſince they will not 
fland tothe judgement of Antiquity. And therefore | thought 
it fitter to argue with them upon common and agreed Princi- 
ples, then upon an Authority which muſt be demonſtrated to 
them, 

They argue thus in their following Section, Brfanſe we can- 
net imagine any ſe at all of them, or any goed they ever 44 oſpe- 
cally when impoſed This ation is tly incul- 
cated ; We ſerene need. What god ds they What uſt is there? 
and the like. But take this Ar fingly, as it is pla- 
ced in their Book, and it ſounds nothing. For this Argument 
cannot prove, N rar _— uſe the —— 
prayer, except it be ſuppoſed that may 
otherwiſe lawfal ) but what bimſelf feeth to be uſeful and ne- 
ceſſary, and by conſequence he ought not to conform to the 
Directery, except he ſhould ſoe the uſefulneſſe of the ſeveral 


Directions, and fo it ſeems that the Directory bound men not 
only to a conformity of praſtice, but allo of judgement, which 


is a much more Tyrannical impoſition then that which theſe 
Authors ſo much complain of. But I wonder to ſee, that 
| N 3. thoſe 
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thoſe who would be left ro — Praftice to do what 
themſelves think belt, will not allow others the liberty of their 
conſciences, but would bave all med not only to act like them 
in things lawful , but allo to think like them touching the 
expediency of lawful things. A man knowiag it lawtul to 
conform to the Licargy may do it, and yet bis judge - 
ment free, thinking that it might be much bett and mend- 
ed; ſo that though he be bound in his practice, hee is left to 
the liberty of bis thoughts,” But whert s man is required to 
ſubſcribe the long Confeſſion made by the Afﬀembly of Di- 
vines, he is bound not only to do what he thinks might bet- 
ter be undone, but to think that to be true which he thinks to 
be falſe, There is no compariſon berwixr the impoſing of 
Ceremonies, and the tmpoling ot a Cenfeſſiew of Faith, "A wan 
may diſlike the (eremonres,, and yet uſe themy a3 be that ſaid 
he would preach with a pair of horns on his bead, rather 
then not at all: But a man that ſubſcribes a ConfeſFou of 
Faith, is at no liberty to diſlike it. Now my Obſeryation is 
this, That thoſe men are moſt againſt the impoſing of 
Ceremonies, are moſt for thei tion of :Cenfefſionrof Faith, 
and complayn againſt” the Articles of our ch, bectule 
there is not enough cramd into them to choak the ſwallow 
of an Arminian, Thoſe who think themſelyes highly 
injured, when they ate required to wear ſuch - a White 
Garmeot et others do, in the mean time have the conſci- 
ence to expect that alt men ſhould be of tbe ſume mind 
chat they are of. But to return to what 1 ſaid at 
firſt, A Miniſter may lawſully do ſome things which he 
knows no uſe of, were u — — conform” to cem, or 
to tatiſe ſome rie pe ; luppoling that at he 
knows no god it doth, ſo he knows np hurt by i neſther Bur 
now when «thing of an innocent quality is comwended, there 
is this Vſe of it, if there were none elle , chat by doing rais 
thing we render obedience to our Rulers, which is an high 
part of aur Religion. Ic is ſor them to judge, whar gſe a 
weed there of it, and ht gedit doth It belongs to us to en- 
quire only whether it be lawful.” He is naughty Son or Ser- 
vant, who will not do a lawful thing commarided by hi Father 
or 


= + QA = Iv 0” 


mY 


«<EcAM 1 @2AM £ £..a £4. x 


or Maker, exceps humſelf be informed what gedit will ds, or 
what At thera de tberref. The Queſtion 18, what hwy the uſe 
of Liturgies hach done, or is hkely to do. Andindced in that 
place l am now upon, the Authors ſpeak ſomething to this 


pertinent point, aſſerting that — have bein the Mothers“ 


Hirt ßes, daa ſeparations, and Arc prrſecations, and 
LITE 2 n. But (1; ) How — Cauſed fe. 
parsen an more then Chriſt (if you underſtand it of Li- 
targies in the general, and not only of h ones) only by 
accident ?. They ſhould prove that there is ina Liturgy q»«- 
ten- A Liturgy , 4 natural and — tendeucy of it felt to 
cauſe ſeparations and Herefies, or elſe they do nothiag but ac- 
cuſe the Goſpel it ſelf. Who have made the greateſt Sepata- 
tions and Hereſies among us? thoſe who uſed the Licurgy, or 
they who forſook it? Ask the Quakers and Ranters where 

began, and they will cell you. (.) As for perſecutions, 
Liturgies hath done to raiſe them, is no- 


K. 


— > 

by men of the fare: mind with the Authors. If any others 
have been per ſetuted for er »Sap in, ſuch inftances aſſiſt not 
this their Argument, bat make it : For they ſhould ſhew 


how the ing of it, and not how the vt ha of it doth raiſe 
perſecutions. But for my part I cannot ſee how ſuch Perſons 
who uſe it not, can be ſaid to be perſecuted while no other 
Malcts are inflicted on them, then what are eſtabliſhed 
by the ſanction of the Laws; unleſſe by Perſecution we 
underſtand Proſecation : For ſo I conſeſſe, not only they, 
but many a Thief and other Law-breakers have been — 
cuted. 


The next Argument which bath not been already fully an- 


' fwered, is in their eighth Section; Becauſe the Generality of 


thoſe given wp to al manner of looſneſs, art impatient for it, and 
e 
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of abe Liturgy i bur withowe their — | 
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reſt init, 41 # as the Papiſt: brads tothew, and; rare For nd 
—— of - God — far —2 F har- 
dew any in what we know i their ou — Te which 
I anſwer, That any perſons care for no ocher worſhip of God, 
theo what is preſcribed in the Common-prayer-Book, it is no 
wonder, fince all ia chere preſcribed, Prayer, Reading Singing, 
Preaching, Sactaments. If they mean that thi OE | only for 
the Prayers, and got forthe ptea ching: what they ſay, eartnoc + 
enter into my faith, no not in a dream; and I haye given the 
Reaſon of my diſbelief already. If any reſt in the common 
prayer, they ſhoald be taught better ; as thoſe which reſt in 
afternoon Sermods," or »extemwpore | prayers, who place their 
Religion in_them,/and, chisk..char.a- man cavnot pray in the 
ſpira, if he pray by: a Ferm. Why do nor the Authors fear 
to harden ſneb Perſeus in thiir-fin by their example? Certain - 
ly choſe which, think the Common-prayer may lawfully be 
uſed faving for fear. of. ſcandal. ought fomecimea to uſe it, were 
it only for this Resſon, er cheir Example mighs not tempt 


weak Chriſda a6 wink Rehgion in Non-confor- 
mity, as many do, ung the name of Chriſtians, the 
Godly , the Brethren , to che Mon- conformilts. For ſuch 


an opinion wrought or confit med by ſuch an Example, would 
1 7 —— 2 more —— then chat which 
22 pretend to beſa render of fince chere is more 
Reaſon, for a man to reſt a gnrmity, then in Non - con- 
formiry : For the former, is à piece of obedience 

to the Moral Law, Honour thy: Father ; but the latter is diſ- 
obedience thereto, - 033 | 
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The inmpertinency of plain that the Luang ir preſſed 
on Aar 7 Malice, * Lach 4 Kues 2 ai 
ther for Conformity. Their | ſcywple at "the obſolete 
words, dubious phraſes, and antique Reſponds, anſwired. 
T heir Conchuſion, and mine. 


TH ey produce another Keaſon bse they cannot 
uſe the Common Prayer in the next Section, in theſe 
. Brcanſe we are aſſured in our conſcrentes that 

of thaſe who are, carniſf for it, preſſe: tht e of it 
ee for 2 actonnt, then from = aciple of Aulict <nft 
Gods Miniftryi and People... fed rs there was never ſeen 
more feeble objection brought — a 1— of fo much 
moment. Tot may not good and neeeſfary duties be 
prefſed out of Malice? Was not the ſolemn League and 
Covenant accounted 'a good and neceſſary duty ? And yet 
upon many a, man was it out of Aude, by 
choſe who thought he would net take it, and ſo they ſhould 
have advantage againſt him, Ie nor the taking of che 


; Oath of Allegiance a Lie and neceſſary Say 7 and yet 


poſſibly it may po upon fome out 
The truth is , th * from Afalict is fo 
far from maki y, that it makes Rrong- 


for it. For A Lore" the Enemies of 

theſe Miniſters watch for their fall, and defire à j,, occafi- 
— againſt them; ſo much che more careful they ſhould 
be to give them none, but conform” to the Taws, und 
ſtop the motiths of cbeit - -willers by an orderſy 4nd peace- 


able converſation. 
they cannot uſe the Com- 
Th," 72 Mere words , dabioms 


In their next _— 
mon Prayer, becauſt it 1 * 8 rg — 5 — 
words, 


phraſes, auric K Reſpoudr. 
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words,, I have heard that there is an intention of reſorming 
chem, However there are the like in Srernho/ds and He- 
kins tranſlation , and yet probably theſe Authors do ſing 
them with their People. Beſides, theſe obſolete words are 
not ſo hard to be underſtood, as many which the Aſſembly 
hath put down in their childrens Catechiſm ; and. may be 
all interpreted to the meaneſt capacity in one Sermon, and 
the hour better ſpent then often it is. And ſo may 
( 2. ) The Dubiow phraſes , though I believe there is 
hardly made an extempore prayer which for the length of it 
bath not as many dubious phraſes , eſpecially if capti- 
ouſly examined as long as our Liturgy hath been. (3.) If 
Antick Reſponds they mean Anxciexr.; what hurt ig 
there in that? Can theſe Authors uſe nothing that is an- 
cient ? why then do they quarrel at In»evetions ?If by Antick 
they mean fooliſh and ridicalow ;, they ſhould remember 
that ic is with modes, forms, faſhions, and ceremonies, as 
it is with other things: ſecandum nolan Recipient i, ſalves 
all. That which is faoliſh and ridiculous to one, is grave 
and wiſe to another, \Broad-brim'd Hats are ridiculous 
generally when our of faſhion , and ſo are narrow ones 
when. the others have been uſed awhile, . If the Authors 
man wp their minds. wary __ —_—_ theſe 
Re * ſeeming antickneſ; and ridiculouſneſſe in the 
22 of ſome at preſent would qgaick/y be word out. 
But thereſore men think the faſhion ridiculous, becauſe it is 
not worn by ſuch Perſons as they moſt eſteem. l 
„ add in ah fame , W en. 
te Cammen Pr AF the w M lake te none in 
any. refora Church inthe arid, But 1 wonder chat the 
| England ſhould be ſo inconſiderable a part. of the 
1 world that the muſt-go to other Churches, and 
rat. x come pher, I am ſorry that Divines of ſer 
horchen have ſpoken much more reyerently 


nch, Thi cs the, 
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* chat 


— * 


The Reaſondbleneſs of Divine Sovtth. 


"— 


that liberty; otherwiſe they bave left their cauſe in a very 


poor condition. But we may eafily fee that 1 ſo far 
from ſeeking latisſaction in theſe diſputes to their preſent 
doubts and ſcruples; that they ate purpoſed to ſtudy and 
deviſe new Cavils, when theſe are anſwer' d. And therefore 
I ſadly prognoſticate , that neither this of mine, nor any 
other more able attempt will prevail with many ſuch perſons ; 
that are rather active then paſſive in their doubts , and that 
ſtudy more how to fortifie their own Objections, then bow 
to conſute them, But if this undertaking may be but o 
ceſiſul, as to preſerve other more indifferent Readers tr+ 
being miſled by the Reaſons whoſe ſophiſtry I have detect. 
ed, Iam infinitely recompenced for my pains; and can con- 
rentedly wait on the divine S to give à ſatisſactory an- 
ſwer to the Reſt. . 


FIN IS , 


*. 


